A Translation of the Story of an Angry Monk

Who Became a Poisonous Snake
in the Muktaka
of the Miilasarvastivada-vinaya

—— Part Two: Partial Parallels to the Avadana-sataka

Ryohji Kishino

Introduction

This paper concerns a series of the narratives included at the beginning of the Muktaka

of the Milasarvastivada-vinaya. The Muktaka is fully preserved in both Yijing's % i

(635-713) Chinese translation (Chin. Mudejia H 1% ill) and the Tibetan translation

(Tib. rKyang pa or Sil bu) but little, if at all, in Sanskrit.

I divided the beginning of the Muktaka into two parts and provided an English

(1)

translation and the texts of the first part in last year’s issue of this journal (no. 113). In

this paper, I will provide those of the latter part, which comprises narratives about a

(2

monk who is reborn as a poisonous snake. My English translation is, as previously,

(1)
(2)

Kishino (2021).

The Vinaya-vibhanga and the Civara-vastu of the Miilasarvastivada-vinaya also include a
narrative about a monk who is reborn as a poisonous snake. For the former, see Clarke
(2021); cf. Kishino (2021: 17, n. 11). For the latter, see n. (9) below in this paper.

% 1 wish to thank Mr. Dylan Luers Toda, Dr. Shayne Clarke, Dr. Yamasaki Kazuho LIl — 7,

and Dr. Yao Fumi /U5 for their critical readings and significant comments, all of which
improve this paper. This acknowledgement, however, does not imply their entire approval
or agreement. I alone remain responsible for any and all errors, inaccuracies, and
inconsistencies. I would also like to express my gratitude to the Japan Society for the
Promotion of Science (Grant-in-Aid for Scientific Research C 22K00065) and the
Mitsubishi Foundation (Research Grants in Humanities, 2021) for providing financial

support.
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primarily from the Tibetan translation, or more specifically, the Derge (D) and Peking
(P) xylograph editions, and the sTog Palace (Tog), Shel-dkar (London), and
Kawaguchi Ekai {7 I'1Z{# (Tokyo) manuscripts. The main text provided is, of course,
the Tibetan translation, but Yijing's Chinese translation (Taishd print edition) and
several Sanskrit parallels are also provided for easy reference in the footnotes.

As 1 briefly noted in the previous paper, the latter part of the beginning of the
Muktaka, which this paper deals with, is worthy of attention for at least two reasons.
First, it includes partial parallels to the 51st story of the Avadana-sataka, titled “Krsna-
sarpa” (Black snake) in Speyer’s Sanskrit edition and in Feer's French translatic()3r>1.
Second, its Tibetan translation and Yijing's translation differ greatly; the former
comprises one narrative about a Buddhist monk who is reborn as a poisonous snake,
while the latter includes two similar stories (Story A and Story B hereafter) on the
same topic. Moreover, the Tibetan version seems to be a combination of Story A and
Story B. That is to say, the Tibetan version sometimes closely parallels Story A, and at
other times Story B.

The first of these two points is significant since the relationship between the
Miilasarvastivada-vinaya and the Avadana-sataka, which is, unlike the relationship
between that vinaya and the Divydvaddi(;z, debaté:%. The second point is also notable
because such a significant discrepancy between Yijing's Chinese translation and the
Tibetan translation is rarely found in the Mukta;cbz;. I will outline each of these two

points and their significanse in more detail immediately below before I provide my

translation and texts.

(3)  Speyer (1902: 289-294); Feer (1891: 198-201). The Chinese translation of the Avadana-sataka,
the Zhuanji baiyuan jing B4 F#5%4E (T. 200 [4]), also preserves this story as the S1st one. It
is titled “Xianmian giantan shou dusheshen yuan EH TR & ZFHE 5% " (T. 200 [4] 228a15-
c12); cf. Akanuma & Nishio (1929: 167-169); Sugimoto (1993: 120-123).

(4) It is well known that the Divyavadana is derived from the Milasarvastivada-vinaya, and
probably not vice versa. See, among others, Hiraoka (1998; 2002: 116-135).
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Partial Parallels to the S1st Story of the Avadana-sataka

The Tibetan translation of the Muktaka begins with two narratives each of which is
about a quarrel between a young monk and an old monk. The storyline of the second
story, with which this paper is concerned, is as follows: The old monk gets so mad that
after he dies he is reborn as a poisonous snake in his residential cell with a serious
grudge against the young monk. He does not forgive the young monk, nor listen to
Ananda or Maudgalyayana, both of whom the Buddha sends. Rumors of the snake
spread throughout Sravasti. Then, the Buddha goes to admonish the snake in person
and recites a verse for him. The snake produces deep faith in the Buddha, forgives the
young monk, and dies. Owing to his deep faith, he is reborn as a deity. Then, he
comes from his dwelling of the Thirty-three Deities to the earth in order to have
dars'z(z?z of the Buddha, and hears the Dharma from the Buddha directly. As a result, he
realizes the fruit of entering the stream (Skt. srom—dpatti—pha(lgn)z), and leaves to return
to his dwelling. In conclusion, the Buddha instructs the Buddhist monks to forgive

others and admire forgiveness.

(5)  Muldoon-Hules (2017: 187-189) provides a concise overview of the major studies that note a
close relationship between the Avadana-sataka and the Miilasarvastivada-vinaya, and states
that many argue the Avadana-sataka might have been sourced from the Milasarvastivada-
vinaya. However, in her excellent dissertation on the Avadana-sataka, Demoto (1998: 107~
116) briefly discusses the relationship between the Avadana-sataka and the
Miilasarvastivada-vinaya, based on six Sanskrit narratives that these two texts have in
common, and concludes that, unlike the Divyavadana, it is difficult to assert that the
Avadana-sataka comes from the Milasarvastivada-vinaya, because some of the parallel
narratives are fully preserved in the Avadana-sataka but are not in the Milasarvastivada-
vinaya. Also, Yamagiwa (1992), which is not mentioned in Muldoon-Hules (2017), focuses on
the story of Uttara, one of the six Sanskrit narratives, which is preserved in the Avadana-
Sataka as the 46th story and in the Pandulohitaka-vastu of the Miilasarvastivada-vinaya, and
suggests the possibility that the Miilasarvastivada-vinaya might have borrowed the story of
Uttara from the Avadana-sataka, and not vice versa.

(6) For small discrepancies between the Tibetan translation and Yijing's Chinese translation of the
Muktaka in terms of content and structure, see Kishino (2016: esp. 253).

(7)  Regarding this conscious adaptation of a modern Indian word, see n. (4) in Translation below.
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The storyline of the 51st story of the Avadana-sataka, or Krsna-sarpa, is as follows:
There is a rich and greedy householder in Rajagrha. He is so obsessed with a pile of
coins and gold (Skt. hiranya-suvarna) he keeps in his own park that after he dies he is
reborn in that park as a poisonous snake, who has poisonous eyes, probably to keep
people away from the park. Many people who enter the park are stared by the snake
and die. Rumors about the snake spread throughout Rajagrha, and King Bimbisara asks
the Buddha to admonish the snake. Then, the Buddha goes to see the snake in person,
and teaches the Dharma, reciting a verse for him. He produces deep faith in the
Buddha, and as a result, is reborn as a deity after he dies. Then, he comes from his
dwelling of the Thirty-three Deities to the earth in order to have darsan of the Buddha,
and hears the Dharma from the Buddha directly. He realizes the fruit of entering the
stream, and leaves there for the residence of King Bimbisara. He asks King Bimbisara
to dig up his gold in the park, to give it to the Buddha and the Community of monks,
and by so doing, to assign the merit in his name (Skt. daksinadesana). In conclusion,
King Bimbisara does so, and asks a question to the Buddha about the karma by which
the householder was reborn as a poisonous snake. The Buddha answers it and instructs
him to try to give up greed.

These two stories are, of course, not identical. There are several discrepancies
between them. The place, for example, where the event occurs is in SravastT in the
Muktaka but Rajagrha in the Krsna-sarpa; the one who is reborn as a poisonous snake
is a monk in the Muktaka but a householder in the Krsna-sarpa; the cause of rebirth as
a poisonous snake is his extreme anger in the Muktaka but extreme greed in the

Krsna-sarpa; the concluding instruction by the Buddha concerns forgiveness in the

(8)  Cf. Mizuno (1996: 191): “The enlightenment of the sravaka, or disciple, consists of eight stages,
four of effort and four of attainment, occurring in consecutive pairs. The first pair is the stage
of the stream-winner. Here, the sravaka overcomes errors of view, which form a barrier
between the secular and the sacred that must be surmounted in order to enter the first arhat
stage. The lower stage of the stream-winner, that of effort, is srota-apatti-pratipanna, and the

higher stage, that of attainment, is srofa-apanna.”
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Muktaka but greed in the Krsna-sarpa, etc. Broadly speaking, however, these two
stories are similar. In both stories, the main character is reborn as a poisonous snake
due to his defective personali?;, and the Buddha, visiting him in person, has him
acknowledge his misdeeds. He produces deep faith in the Buddha, and as a result, is
reborn as a deity after he dies. Moreover, he comes from his dwelling of the Thirty-
three Deities to the earth in order to have darsan of the Buddha, and hears the Dharma
from the Buddha directly. Then, he realizes the fruit of entering the stream, and
departs there.

The similarity between the two stories is not limited to the general storyline. There
are also identical passages. The verse spoken by the Buddha to the poisonous snake is
identiggi, and the latter part of the narrative (from the snake's rebirth as a deity to his
realization of the fruit of entering the stream and leaving the Buddha), which is mostly
composed of a series of clichés, is as well. The table below (Table I) summarizes these
two stories’ parallels:

Looking at this table (Table I), we can see that the Muktaka's snake story partially
parallels to the Krsna-sarpa in the Avadana-sataka. Given the well-known close
relationship between the Miilasarvastivada-vinaya and the Avadana-sataka, it seems to
be no coincidence that the Muktaka's snake story and the Krsna-sarpa are similar.
Either one story is derived from the other, or both stories come from a certain

common source. Unfortunately, it is not possible for me to answer the question

immediately here as to which story is the source or which story is closer to the

(9)  There is a short story about a sick monk who dies obsessed with his fine bowl and is reborn
as a poisonous snake in the Civara-vastu of the Miilasarvastivada-vinaya. The reason for his
snake rebirth is similar to that of the main character in the Krsna-sarpa, i.e., his unusual
greed for his possessions. The storyline after his rebirth is, however, totally different from the
Krsna-sarpa. In the Civara-vastu, the snake gets angry because the fine bowl that he used as
a monk is inherited by another monk, dies of the flame of anger he emits, and goes to hell;
GMs iii 2, 126.

(10) The 58th story of the Avadana-sataka, “Mahisa” (Buffalo) also includes this verse. See n. (2)
below in Text.
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Table I: Parallels between the Muktaka’s snake story and the Krsna-sarpa

Tib. Muktaka | Skt. Krsna-sarpa

Parallel Topics X
(Derge 7 Pa) (Speyer i)

1. The main character’s death 144a7-bl 289.11
2. His rebirth as a poisonous snake 144b1 290.1
3. The Buddha comes to admonish the snake in person. 145a2-5 290.16-291.3
4. The Buddha’s teaching for the snake including a verse 145a5-b2 291.7-.14
5. The snake’s production of deep faith in the Buddha and his rebirth as
a deity 145b4-5 291.17-292.1
6. Cliché: Deities’ Visit to the Buddha (Demoto 16; Hiraoka 4A) 146al-4 292.1-.10
7. Cliché: The Fruit of Entering the Stream (Demoto 17; Hiraoka 9C) 146a4-6 292.10-.13

8. Cliché: A Cheer from the One who Realized the Fruit of Entering the

. 146a6-b4 292.13-293.9
Stream (Demoto 18; Hiraoka 9D)

9. Cliché: The Return of a Deity (Demoto 19; Hiraoka 4B) 146b4-5 293.9-.10

10. The Buddha'’s instruction 147a1-2 294.8-.13

possible third source, since I have not found any solid evidence within these two
stories that may settle the question. There is, however, one notable passage in the
Tibetan Muktaka's snake story that could be a clue to it. It appears in the Buddha's

admonishment for the snake. He describes the snake as follows:

‘tshe ba dang gsod pa la chags shing gzhan gyi srog ‘phrog cing gzhan ’tsho
ba dang phral nas ’tsho bar byed de /
Obsessed with damaging and murdering [others], taking others’ lives, and

killing others, [you] live life.

This passage suggests that the Buddha takes it for granted that the poisonous snake
who was previously an old monk is so ferocious that he frequently kills others.
However, there is no description of the snake’s killing others in the Tibetan Muktaka's
snake story. In fact, the snake does not even bite others in the stc()lrl})/. In this regard, the
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above passage might be inconsistent with the Tibetan Muktaka's snake story's context.
Such an inconsistency is not found in the Krsna-sarpa in the Avaddna-éatc;};)z.

If we assume that the Muktaka's snake story and the Krsna-sarpa are closely related,
just like other stories preserved in the Milasarvastivada-vinaya and the Avadana-
Sataka, and if we take it into consideration that the Tibetan Muktaka's snake story
might read less reasonably than the Krsna-sarpa because it includes the possible
textual inconsistency that is not found in the Krsna-sarpa, we may think of several
possibilities regarding the relationship between the two stories. Perhaps, the Muktaka
might have sloppily borrowed the storyline from the Krsna-sarpa that led to a textual
inconsistency. Or, both the Muktaka and the Avadana-sataka might have borrowed the
same story of a snake-man from a third source and each adapted it for their own
textual themes separately, but the Muktaka did so carelessly, leading to the textual
inconsistency. And so on. It is, of course, presently impossible to draw a definitive
conclusion. It is important to note, however, that the Tibetan Muktaka's snake story,
unlike the Krsna-sarpa, includes a possible textual inconsistency, since it raises the

possibility that the Muktaka's snake story is sourced from another text.

Discrepancies between Yijing’s Chinese translation and the Tibetan translation

Yijing's Chinese translation and the Tibetan translation of the Muktaka generally
(13)
correspond closely in terms of both content and structure. The beginning of the text,

(11) In Yijing's Chinese translation the snake is sometimes referred to as a biting viper (niedu dashe
W 7 K M or niedu she W& 77 WE), which suggests that the snake often bites others. Note,
however, that there is no description of his killing others in Yijing's Chinese translation.

(12) It might be safe to say that the above-quoted passage from the Muktaka's snake story
corresponds well with the context of the Krsna-sarpa, since it also describes that the snake
who was previously a householder kills those who enter the park where he keeps a pile of
coins and gold. In the Chinese version of the Krsna-sarpa, the snake is also described as
killing people; e.g., T. 200 [4] 228a22-23: IR 2, RESMHIIL ; 228a24-25: 4 e, i
Efb, RAIE A ; cf. Sugimoto (1993: 120); Akanuma & Nishio (1929: 167).

(13) See Kishino (2016).
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however, is an exception. It comprises a series of narratives about a quarrel between a
young monk and an old monk. While the Tibetan translation includes two stories about
the quarrels, one of which is about the snake-monk, Yijing's Chinese translation
includes three stories (Story A, B, and C), only two of which (Story A and B) involve
the snake-monk. Among these five stories (i.e., the two Tibetan and three Chinese
stories), the first story in the Tibetan translation and the third story in Yijing's
translation (Story C) correspond relatively well with each other, as I already noted in
my previous paper (Kishino 2021). Both concern a quarrel between two monks and
conclude with the Buddha’s instruction for the monks regarding how to forgive each
other. The relationship between the other three stories is, however, not so simple; the
second story in the Tibetan translation sometimes corresponds well with Story A, not
with Story B, but at other times well with Story B, not with Story A. The table below
summarizes their relationship.

In the table below (Table II), the Tibetan translation's snake-monk story might
appear to be more related to Story A than Story B, since Story B, unlike the Tibetan
translation and Story A, does not refer to the snake-monk as being reborn as a deity
(Topic 6) and, accordingly, does not include a series of clichés about the deity (Topic
8-12). Story B, however, shares Topic 2, which is found nowhere in Story A, with the
Tibetan translation. Therefore, it might be safe to say that the Tibetan translation of the
snake-monk story partially parallels both Story A and Story B. Perhaps it combines
Story A and Story B.

Though not observable from the below table alone, the discrepancy between the
snakemonk story in the Tibetan and Chinese translations is not limited to the number
of narratives. When we compare their content in more detail, we find several other
discrepancies. For Topic 2, the Buddha sends Ananda and Maudgalyayana to the
snake-monk in the Tibetan translation, while he sends Sariputra (Shelizi ¥ F]F-), in
addition to Ananda (4dnantuo P4 FE) and Maudgalyayana (Mulian H ), in Yijing's
Chinese translation (Story B). For Topic 4, the Buddha's teachings to the snake-monk
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Table II: Relationship between the Muktaka’s Snake-monk Stories in the Tibetan

and Chinese Translations

. . Tib. Story A Story B
Major Topics
(Derge 7 Pa) (T. 1452) (T. 1452)
1. The old monk who quarrels with a young monk dies | 144a7-bl 435¢15-22 436b12-14
with anger and is reborn as a poisonous snake
2. The Buddha sends his disciples, such as Ananda and | 144b1-7 n/a 436b14-29
Maudgalyayana, to convey his message to the snake
3. The Buddha comes to see the snake in person 144b7-145a5 | 435¢22-23 436b29
4. The Buddha admonishes the snake with Buddhist | 145a5-b2 435c26-436b6 | 436b29-c4
teachings
5. The snake and the young monk forgive each other | 145b2-4 435¢23-26""Y | 436¢4-10
6. The snake produces deep faith in the Buddha and is | 145b4-5 435¢26-436a5 | n/a
reborn as a deity
7. The Buddha provides instruction regarding forgiving | 145b5-7 436b6-8 436¢10-16
each other (Story B ends
here)

8. Cliché: Deities’ Visit to the Buddha (Demoto 16; | 146al-4 436a6-15 —
Hiraoka 4A)
9. Cliché: The Fruit of Entering the Stream (Demoto | 146a4-6 436al5-17 -
17, Hiraoka 9C)
10. Cliché: A Cheer from the One Who Realized the | 146a6-b4 436a18-24 —
Fruit of Entering the Stream (Demoto 18; Hiraoka
9D)
11. Cliché: The Return of a Deity (Demoto 19; | 146b4-5 436a25-26 -
Hiraoka 4B)
12. Cliché: The Reason for the Blinding Light | 146b5-7 436a26-29 —
(Demoto 20)
13. The Buddha’s Instruction 146b7-2 436a29-b11 —

are spoken by the Buddha partly in verse in the Tibetan translation but all in prose in
Yijing's Chinese translation (Story B). Furthermore, the Buddha's teachings are not

concretely described in the Tibetan translation but are in Story B, “Those Expressed in

(14) In Story A, the snake and the young monk forgave each other before the Buddha admonished
the snake with Buddhist teachings.
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Three Phrases sanjufa —J{% (Skt. tribhir padair dharmah desitah),” which refers to
“zhuxing jie wuchang F61T - H#EE " (Skt. *sarvasamkara anityah “all phenomena are
without permanence”), “zhufa xi wuwo § {525 MEFK " (Skt. *sarvadharma andtmanah
“all dharmas are devoid of self™), and “jijing niepan le T2 4% " (Skt. *Santam
nirvanam “nirvana is of tranquility and comfor‘)c "). For Topic 7, the Buddha instructs
the monks when to ask for forgiveness in the Tibetan translation, while he teaches the
monks when and how to do so in Storyﬂg. Also, Topic 10, the cliché (“A Cheer from
the One-Who-Realized-the-Fruit-of-Entering-the-Stream”) is not completely identical.
According to Hiraoka (2002: 184-186), this cliché is composed of a total of four
groups of set phrases, which Hiraoka refers to as (a), (b), (c), and (d). The Tibetan
version is made of (a) and (b), while Yijing's Chinese version (Story A) is made of (a)
and (d). For Topic 13, the Buddha instructs the monks to see the importance of
forgiveness both in the Tibetan translation and Yijing's Chinese translation (Story A),
and the Tibetan translation ends with this instruction. Story A, however, goes on to
another short episode about a monk who was blamed by the same monk again for
another reason, and concludes with another instruction from the Buddha: the monk
must not ask for forgiveness from him immediately but wait for him to be calm and
accept the request for forgiveness.

It is unclear what the above quantitative (i.e., number of stories) and qualitative (i.e.,

content) discrepancies between the Tibetan and Yijing's Chinese translation of the

(15) The Sanskrit equivalents for these three Chinese phrases are given in the Bhaisajya-vastu (GMi
57.20-58.3 = T. 1448[24]50617-20; cf. Yao 2013, 275). Note also that these three are well
known as a Buddhist doctrinal set in the Chinese cultural sphere (cf. Mizuno 1972, 140-156;
1996, 121-134). As Muroji (2013) notes, however, this is not the case with the Pali cultural
sphere. In the Pali Buddhist tradition, “all things are characterized by suffering (Pali sabbe
sankhara dukkha)” is one of the three, in addition to “all phenomena are without
permanence,” and “all dharmas are devoid of self.”

(16) This might be a textual confusion. A very similar instruction appears in Story C (T. 1452 [24]
437a5-7; cf. Kishino 2021, 18, n. 18), and consequently, Yijing's translation of the Muktaka
appears to have duplicated it. See n. (4) below in Text.
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Muktaka mean. Perhaps they point to the multiple traditions of the Miilasarvastivada-
vinaya, the existence of which has recently been discussed by several vinaya schol;lz;.
That is to say, the original Indic texts of the Muktaka that the Tibetan translators saw
and those that Yijing knew might have been different from each other. It is, in any
case, certain that the discrepancies that I note here are significant for the comparative

study of the Tibetan translation and Yijing's Chinese translation of the

Miilasarvastivada-vinaya, which has, unexpectedly, not progressed so much.

(17) See, for example, Clarke (2012).
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Text
1: The rebirth as a Poisonous Snake
1.1: The Rest of the Dialogue between the Buddha and the Venerable Ananda
(Tog 12 Na 208a [415] 2) (D144a5) kun dga’ bo gang dge slong1> gzhon (London 14
Pha 164al) pa des (Peking 1037 Phe 140a6) dge slong la tshig ngan (Tokyo 16 Pha
149b4) pasz) mtshang brus” shing smras pas khros pa mthong ngam / bcom Idan 'das
mthong ngo // de gnas khang du zhugs te sgo (D144a6) bcad nas” de’i tshig ngan du’
smras pa de phyi phyir sgom zhing 'dug go // de® khros pas kun tu khebs nas phyi
phyir” bsgomsm pas na’ zhe sdang gi sa bcu rab tu byung ste / de dus 'das te'” shi
phos nas de’i gnas khang de nyid du sbrul gdug par skye bar'" "gyur ro'? //"*

1
1.2: The Angry Monk Becomes a Poisonous Snake
(D144a7) de ltar bcom ldan 'das tshe dang ldan pa kun dga’ bo dang lhan cig gtam
gsung bai'¥ bar du" dge slong de yang tshig ngan du smras pa de lan mang du

bsgoms shing shin tu khro bas kun tu khebs te'” mang du byas (D144b1) pas”) zhe

1) Tokyo, Tog add gang. 2) London adds /. 3) Tokyo: drus. 4) London, Tokyo, Tog add /.
5) London, Tokyo, Tog: pa. 6) Tog omits de. 7) Derge: phyi byin. 8) London: sgoms;
Tokyo: sgom. 9) London, Tokyo, Tog add /. 10) London, Tokyo: not de dus 'das te but de gnas
khang du zhugs te. 11) London, Tokyo, Tog: skyes par. 12) London, Tog: to. 13) Derge adds
‘dul ba gzhung dam pa // bam po so brgyad pa |/ ; Peking adds ‘dul ba gzhung dam pa // bam po
sum bcu rtsa brgyad pa |/ ; London, Tokyo, Tog add bam po so brgyad pa //. 14) London:
gsungs pa’i. 15) London, Tog add /. 16) London, Tokyo add /. 17) London, Tokyo omit pas.

(1) StoryA(435c15 22): (HEMEOR AT 2RI, WERH B, o Ve IR e B, (AR B ag. o/
B, B WSS, SRR, THAR R WA N AT 0" BE A NE K, TR
Eiz. K 2% A leh, A suerp. /NGBS, BB - FRBAE, BAIEE LS. A TE,
WO (e AT, WS, (EER, M. fELAE, 224507, SR THE, 5
T ORAE, R R RN e S T
Story B (436b12-14): (JAUbikH A %5, 3hanise, BANRZE. DRSS, FTEH.) H
HE, KL, s, KA, A
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sdang gi sa beu po thob pas na" de ‘chi” ‘phos” dus 'das te”’ de’i gnas khang nyid du
sbrul (Peking 1037 Phe 140bl) gdug par skyes so //

1.3: The Buddha Ordered a Few of his Disciples to Convey his Message to the
Snal((ze)t

de nas beom ldan 'das kyis® tshe dang ldan pa kun dga’ bo la bka’ stsal pa // kun dga’
bo skyes bu gti mug can de ni gnas khang de nyid du sbrul gdug (D144b2) par skyes
kyis(’) der song la drung du phyin na” nga'i tshig gis nad med cig ces (Tokyo 16 Pha
150a1) byos la /* 'di skad du” 'di Itar (Tog 12 Na 208b [416] 1) khyod nga’i bstan pa
la rab tu byung ste / dge sbyong10> gi 'bras bu bzhi las gang yang rung”> dge sbyongm
gi 'bras bu rtogs par ‘gyur ba las'’ da khyod khros pa’i dbang gis (D144b3) na 'dir
sbrul gdug par skyes kyism dge slong de™ la bzod par byos shig / 'di las yang dus 'das
na'® sems can dmyal bar skyes sa'” re zhes sgolS) shigm PO (London 14 Pha 164bl)

btsun pa bka’ bzhin ’tshal zhes nas®" tshe dang ldan pa kun dga’ bos™ bcom ldan 'das

1) Peking omits na; London, Tokyo, Tog add / after na. 2) London: shi. 3) Peking: ‘pho;
London, Tokyo, Tog add pas after phos. 4) London, Tokyo, Tog add /. 5) Togadds/. 6) Tog
adds /. 7) London, Tokyo: nas; Tog: nas /. 8) London, Tokyo, Tog omit/. 9) Tog adds /. 10)
Peking: slong. 11) London, Tokyo, Tog add /. 12) Peking: slong. 13) London, Tokyo, Tog
add /. 14) London, Tokyo, Tog add /. 15) London, Tokyo omits de. 16) London, Tokyo: nas
/. 17) London, Tokyo: /ta 18) Tokyo: bsgo. 19) Tog: zhig. 20) London omits /. 21)
London, Tokyo, Tog add / de nas. 22) London, Peking, Tokyo, Tog: bo /.

(2) Story A: N/A
Story B (436b14-29): fif i1t 2, iy BE2R#EPE H - i T RRIL S HIE T, MRS HES -
RS B E, O RIEER R, T2 R, RS PR — R T E A, E
MR, A2 BEE P MO H A M. B B BT ERE, AR BHE, SRaeiT, S
BN EE N R IR R 2 A ﬁ@miw’i%ﬁi’é—
A8 AT A AR R, A BRI R MO E R M. R R TE RN E N, FRIR RN
ZAE. HEL, E Ay BEKH ., ITE T&ﬂégﬂauﬁ, B EE B, HEET. K
MR A R AL, B HCE, AL S Edy RS T ] BE I R,
KEE EE. FHT7EE. H*f&uﬂlmj')zf' B B, EAET .
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las mnyan nas’ dge (D144b4) slong de khrid de dge slong de'i gnas khang du song
nas® sgo la dal nas bags kyis brdungs te smras pa / bzhin bzangs” khyod la bcom ldan
‘das” nad med cig ces gsungs te / 'di ltar” khyod nga'i bstan pa la rab tu byung la®
dge slong gi ‘bras bu bzhi las gang (D144b5) yang l'ung7> dge sbyong gi 'bras bu rtogs
par ‘gyur ba las’ da khyod khros pa’i dbang gis na’ 'dir sbrul gdug par skyes kyis'”
dge slong 'di la bzod par byosm shig / 'di nas dus byas nas kyang sems can'? dmyal
bar skyes sa re zhes gsung ngom // de nas de nyid du (D144b6) khros pa’i dug btang'4>
nas'” gnas khang nas phyir ma phyung zhing 'dug pa dang /

16) 19)

de nas'” bcom Idan 'das kyis17> tshe dang ldan pa mau'®’ dgal gyi bu chen po la
mau®” dgal gyi bu tshur shog / khyod kyis sbrul gdug pa gang na ba der song la phyin
pa dang / 'di skad du dge slong de (D144b7) la bzod parm byos shig22> ces bka’ stsal
pa dang23> / des kyang der song ste smras (Tog 12 Na 209a [417] 1) pa dang / de Ide

mig khyog po'i bu gaw nas mgo tsam bstan te”” phyir nang du zhugs so //

2: The Poisonous Snake Becomes a Pious Deity: Partial Parallels to the S1st Story
of the Avadana-sataka

2.1: The Buddha Comes to See the Snake in PerS(()Sri

dge slong gis dge slong la sems Kyis gnod par26> byas pasm rang gi gnas (Tokyo 16
Pha 150b1) khang du sbrul du® skyes (D145al) so zhes sgra de Ita bu mnyan du yod

par kun tu?” grags pa dang / ko sa la'i rgyal po gsal rgyal nang gi btsun mo dang /

1) London, Tokyo, Tog add /. 2) London, Tokyo, Tog add /. 3) London: bzang. 4) Tog adds
na. 5) London: lta. 6) Tokyo, Tog add /. 7) London, Tokyo, Tog add /. 8) London, Tokyo,
Tog add /. 9) London, Tokyo add /. 10) London, Tokyo add /. 11) London, Tokyo, Tog: gyis.
12) London omits can. 13) Tokyo, Tog: gsungs so. 14) Peking: gtang. 15) London, Tokyo,
Tog add /. 16) Tokyo, Tog: na. 17) Tog adds /. 18) London: mo’u. 19) London, Tokyo, Tog
add /. 20) London: mo’'u. 21) London, Tokyo, Tog: pa. 22) Peking adds /. 23) London
omits dang. 24) Peking: gang. 25) Peking: de. 26) Tog: pa. 27) London, Tokyo, Tog add /.
28) London, Tokyo, Tog: not du but gdug par. 29) Derge, Peking: du.
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gzhon nu dang / blon po dang / grong mi dang / gzhongs'> su bcas pas” gang sgra de
thos pa dang3> Itad mo lta (London 14 Pha 165al) 'dod pas de” (Peking 1037 Phe
141al) yid bskyod (D145a2) nas” dze ta’i tshal du dong6> ngo //

de nas bcom Idan 'das kyang7> nyan thos chen po kun shes kau I_1di8> nya9> dang /
rlangs pa dang / ming chen dang / ma 'gags pa dang / sha ri'i bu dang / mau'” dgal“)

gyi bu chen po dang / 'od snang dang / kun dga’ bo dang / nam gru la sogs pas bskor

te'” (D145a3) rgyal po gsal rgyal dangm de’i gnas khang du bzhud nas'"! beom Idan

‘das kyis de nyid kyi skad du gsungs pa dang / de rtabs bzhin du gnas khanng) nas
phyir byung ngo //

1) London, Tog: rjongs. 2) London, Tokyo add /. 3) Tog adds/. 4) Peking looks de’i. 5)
London, Tokyo add /. 6) London, Tokyo: song. 7) London, Tokyo omit kyang. 8) London,
Tog: ko u di. 9) Peking looks nyad. 10) London: mo’u. 11) Peking: mod gal; Tog: mou 'gal.
12) Tokyo, Tog add /. 13) London, Tokyo, Tog add /. 14) Peking, Tog add /. 15) London,
Tokyo omit khang.

(3) Story A (T. 1452 [24] 435c22-436a5): seiReiit e, DUKAES), REHFT. B84 H - 4 E
B, AR B IR A RIS 07 B R R, 58
AR, s WA WEDE A, ke e, R B EA L R A E, 3=
9GS B ORI, BB T, EAE R E, (HIR A, FrBEE L, AR, B
S, FEAT PSR, GRS, BURIEARES. Mo NI O, FHILTDAE, $ e, A4
S LR, B A FRAANE BB, B =AYk, T, AR . B
FRAE S, HLIORGR. DA AR, AN BRI R, (A gHE, N, 194K
Story B (T. 1452 [24] 436b29-¢10): ==l flE &, FERE o HHAEH « * B | WTHIRIE
AR AR, WU PSR — ERE, Rtk BT, IR T, Mg, iR
TCMEZS R, W% B, A0tk R, g By T, SRR S g ¢ TSR, B
MR 1S - MEREIRAR, AT o S ERR L (1S e, SR
AR R, RS AR 2" MBS - v O, B0 E B, REAE HRG, i
RIS, Ve A 2. iR DABE, L4 TH, ik,

N
[

pul

% 1 Cf. Divy. 13 (Cowell and Neil, 182.20-23): .. mahakarunaya ca samanvagata
ajiatakaundinya-baspamahanamaniruddha-$ariputra-maudgalyayana-kasyapananda-
raivataprabhrtibhir mahasravakaih. parivrto ...
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de" nas bcom Idan 'das kyis” de khrid” nas gtsug lag khang nas phyir phyung ste”
dze” ta'i tshal gyi sgor 'khor brgya phrag(’) (D145a4) du ma dang / dge slong gi dge
‘dun gyi mdun na gdan bting ba de” 1a bzhugs pa dang / de nas sbrul gdug pa de phan
tshun kun tu® skye bo mang po la bltas te skrag nas” beom Idan 'das kyim) gdan logs

su rgan rims kyi mthar'”’ bcom Idan 'das la Ita bzhin du khyil te (D145a5) ‘dug go //

2.2: The Buddha Admonishes the Snake with Buddhist Teachings

bcom ldan ‘das (Tog 12 Na 209b [418] 1) kyis de la bka’ stsal pa / bzhin bzangs 'di Itar
khyod nga'i bstan pa la rab tu byung nas'? dge sbyong gi ‘bras bu bzhi las gang yang
rungm dge sbyong gi ‘bras bu rtogs par ‘gyur ba las™ da khyod 'dir shin tu khro' pas
kun tu khebs nas'® lan mang du (D145a6) bsgoms la"” dge slong la yang sems gdug

18)

pa bskyed paslg) da® ltar sbrul gdug par skyes te / ‘tshe ba dang gsod pa la chags
shingm gzhan gyi srog ‘phrog cingm gzhan 'tsho ba dang phral nas (Tokyo 16 Pha
151al) 'tsho bar byed de* ’di (London 14 Pha 165b1) nas shi ‘phos na*’ rgyud® gang
du skye%) / gang du skye bar 'gyur / gang du (D145a7) mngon par skye bar ‘gyur /
bcom Idan 'das kyis gang gi tshe de'i rigs dran par byas pa de'i tshe ngu bar gyur to //

de nas bcom ldan 'das kyis de'i tshe tshigsm su bead de gsungs pa /

khyod ni byol song skye gnas gyur //
mi dal bar yang skyes gyur na //
don med par (D145b1) ni i phyir du //

1) Peking: da. 2) Peking: kyi. 3) London: srid. 4) London, Tokyo, Tog add /. 5) Peking
‘dze. 6) London, Tokyo, Tog: not phrag but stong. 7) London, Tokyo, Tog omit de. 8) Derge,
Peking: du. 9) London, Tokyo, Tog add /. 10) London, Tokyo: kyis. 11) Tog adds /. 12) Tog
adds /. 13) Tokyo, Tog add /. 14) Tokyo, Tog add /. 15) London, Tokyo, Tog: khros. 16)
London, Tokyo add /. 17) London, Tokyo, Tog add /. 18) London, Tokyo, Tog: skyes; Peking:
skyed. 19) London, Tokyo, Tog add /. 20) London: de. 21) Tog adds /. 22) Tog adds /. 23)
London, Tokyo, Tog add /. 24) Tog: nas. 25) Peking: gyud. 26) London omits gang du skye.
27) Tokyo: tshig. 28) Tokyo: ci'i.
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da ni ci zhig byar yod kyis //

rgyal ba thugs rje ldan mnga’ la //
sems kyis1> legs par dad skyes2> dang //
byol song skye gnas "di’” spangs te //

de nas mtho ris "gro bar ‘gyur //”

sangs rgyas bcom ldan 'das kyis chos bstan pa4> chud mi (Peking 1037 Phe 141b1) zos
pasﬂ (D145b2) de'i kun tu® gnas pa de” dang bral bar gyur te / de nas bcom ldan 'das
kyis8> dge slong de la bka’ stsal pa / tshur shog dge slong khyod kyis sbrul gdug pa de
la bzod pa byos shig / bcom Idan 'das bdag gis ji Itar bzod par bgyi / ci de’i” rkang pa
(Tog Na 210a [419] 1) la gtug par (D145b3) bgyi'am zhes gsol pa dang / bcom ldan

10)

'das kyis de la ji Itar sngon gyi dge slong yin par mngon du byas te" the tshom du mi

bya bar bya /M gtug par bya'o zhes bka’ stsal pa dang / ston pa’im bka' bzhin des
rkang pa la gtugs pa dang / des" de’i mgo bo la reg par byas (D145b4) pa dang / de

17)

gnyisI4> skye bo mang pos mthong ba dangm rab tu ngo mtshar'” skyes nas ' bcom

Idan 'das kyis skye bo mang po de'” dag la" de’i phyir de lta bu’i tshul du® chos

1) London: kyi. 2) London, Tokyo, Tog: skved. 3) London, Tokyo, Tog: ‘dir. 4) London:
pa’i. 5) London, Tokyo, Tog add /. 6) Peking: du. 7) Peking: da. 8) Togadds/. 9) Tokyo:
de ci’i. 10) London, Tokyo, Tog: bya ste /. 11) London, Tokyo, Tog omit bya /. 12) Peking:
pa’. 13) London, Tokyo, Tog add kyang. 14) London, Tokyo, Tog add /a. 15) London, Tokyo
add /. 16) D looks mchar. 17) London, Tokyo, Tog add /. 18) Peking omits de. 19) London,
Tokyo omit la. 20) London, Tokyo omit du.

* 2 Cf. Av$ 51 (Speyer i, 291.11-14), Avs 58 (Speyer i, 332.5-8):
idantm kim karisyami tiryagyonigatasya te / aksanapratipannasya kim rodisi nirarthakam //
sadhu prasadyatam cittam mahakarunike jine / tiryagyonim viragyeha tatah svargam gami-
syasi //
Note these verses are not found either in Chinese Av$ 51 or Chinese Av$ 58 (Fo du shuiniu
shentian yuan 6 FE 7K -4 K 4% T. 200 [4] 232a6-¢15; cf. Akanuma & Nishio 1929, 179~
182; Sugimoto 1993, 183-187).
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bshad de / de thos pas na srog chags brgya stong du ma rnams kyis ni (London 14
Pha 166al) khyad par chen po rtogs par gyur to // sbrul gdug (D145b5) pa de yang
becom Idan ‘das la sems (Tokyo 16 Pha 151b1l) mngon par dad nas’ de dus 'das pa
dang2> sum bcu rtsa gsum gyi” lha'i gnas bzang por skyes so //

(4)
2.3: The Buddha Gives an Instruction to the Monks
de nas bcom ldan 'das kyis‘” dge slong rnams la bka’ stsal pa / de bas na dge slong
rnams 'di dang gzhan dag kyang khro bas” kun (D145b6) tu khebs na nyes pa’'i dmigs
su ‘gyur te / de bas na dge slong gis khros pa'i dge slong la ji ltar de’i® khros pas

10)

khebs par gnas pa /” tnam par byangg) bar’ gnas pa  de lta de Ita bur bzod parm gsol
lo // des kyang sems Kkyis bzod par byos shig / gang snga dro khros (D145b7) pa la
des'” phyi dro bzod par gsol cig / gang phyi dro khros pa la ni des" nub mo'o // gang

¥ ni'” des phyi de nyin mo bzod par gsol cig ces gsungs nas /

nub mo khros'” pala
beom Idan 'das gdan las bzhengs'” te'” nang du yang dag ‘jog la ’jug pa'i phyir gtsug

(D146al) (Tog 12 Na 210b [420] 1) lag khang du gshegs so //

1) London, Tokyo, Tog add /. 2) London, Tokyo, Tog add /. 3) Peking: gyis. 4) Tog adds /.
5) London, Tokyo: khros pa. 6) Peking omits de’i. 7) London, Tokyo omit /. 8) Tog: bya.
9) London, Tokyo, Tog: ha. 10) London, Tokyo, Tog omit gnas pa. 11) Derge, Peking omit
bzod par. 12) London, Tokyo, Tog: de. 13) London, Tokyo, Tog omit des. 14) Tog omits
khros. 15) London, Tog omit la. 16) London: na. 17) London, Tokyo: gzhengs. 18)
London, Tokyo, Tog add /.

(4) Story A N/A
Story B (436¢10-16): T2 F - eifn 4y, ISR, A= a2k, &l 43, FAHIER,
G . I P A B, EFEH‘E%&T. T EE IR, TR R 1%:.: JESSEL, e AR 1K
YA B HE AR, Ak s . B289)E, HIESGE. HELS &
. AN, 41;'1\1?3?." (Story B ends here.)
cf. Story C (437a5-7): b5 : " L2530, TAHLTRR, MEZIBAL. TRIEE S - 90, AMRAT
&, AR AR A, T A R
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(5)°3

2.4: Cliché: Deities’ Visit to the Buddha (Demoto 16; Hiraoka 4A)

chos nyid kyis Iha’i bwam'’ lhai’ bu mo yang rung” skyes nas ring po" ma lon par’

gang nas shi 'phosﬁ) gang du skyes / las gang yin zhes sems pa rnam’’ pa 'di gsum

skyes te* / sbrul gdug pa las’ shi ‘phos nas /' sum (D146a2) beu' rtsa gsum gyi

lha’i ris'” bzang por skyes te /

13)

becom Idan ‘das la sems (Peking Phe 142al) mngon

du dad pa bskyedm par mthong ngo // de nas sngon gyi sbrul gdug pa lha’i bu des 'di

snyam du bdag 'dir zhag lon te / bcom ldan 'das ltar ‘gro bar mi rigs kyi'"” / bdag 'dir

1) Peking adds /. 2) Tokyo omits Zha’i. 3) London, Tokyo, Tog add /. 4) London: por. 5)
Tog adds /. 6) London, Tokyo, Tog add /. 7) Peking: rnams. 8) London, Tokyo, Tog: skye ste.
9) London, Tokyo: /a. 10) London, Tokyo omit /. 11) London: cu. 12) Tog: not ris but rigs.
13) Derge omits /. 14) London, Tokyo, Tog: skyed. 15) London, Tokyo, Tog: kyis.

(5)

Story A (436a6-15): JLRIAER, BB A1, B RER, A0 M RAE 2 4 MR

Ao AR SR, AR 27 RIE B, 34 &, At R b T, iS50, FRER
T EVER A STANE, REMPT, iR AT, HURRE F R, MEE L
Wb, CEMIE, HEEEN, B, JGEARRZE, LIRADAE, WekF#AT, SRerBEAt, 4 FeRIAE,
%E‘:fﬁE ﬁLM“E Eﬁiﬁﬁ)ﬂﬁ BILLRAE, i i, iR e, /£ —1msd. B R, m

* 3 Av§ 51 (Speyer i, 292.1-10): dharmata khalu devaputrasya va devakanyaya va-

ciropasampannasya trini cittany utpadyante: kuta$ cyutah kutropapannah kena karmaneti /
pasyaty asivisebhya$ cyutah pranitesu devesu trayastrim$esiipapanno bhagavato ntike
cittam prasadyeti / athasivisapurvakasya devaputrasyaitad abhavat / na mama pratiripam
syat yad aham paryusitaparivaso bhagavantam dar$anayopasamkrameyam yanv aham
aparyusitaparivasa eva bhagavantam dar§anayopasamkrameyam iti / athasivisaptrvako
devaputra$ calavimalakundaladharo harardhaharavirajitagatro maniratnacitractidah kunku-
matamalapatrasprkkadisamsrstagatras tasyam eva ratrau divyanam utpalapadmakumudapun-
dartkamandaravanam puspanam utsangam purayitva sarvavenuvanam kalandakanivapam
udarenavabhasenavabhasya bhagavantam puspair avakirya bhagavatah purastan nisanno
dharmasravanaya /

cf. Chinese Avé 51 (T 200 [4] 228b20-26): B &5 « * P fi, FHACER 27 A BIE,
GAEER - s2aEhe &, iR, 2B, IRESE 5, 15, RS, 4 R,
PR L THRUORGRE, 2GR BREE, WL &, B R 3E, JClI IR, AR M0, nimg i e,
Mgz 0, HAL—m.
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zhag ma lon (D146a3) par bcom (London 14 Pha 166b1) ldan 'das la Itar ‘gro’o snyam
du bsams' nas / de nas lha'i bu sngon sbrul gdug pa de dri ma med pa’i rna cha
‘phyang bzhin du thogs shingZ) do shal dang £ se” mo dos lus brgyan te / de nyid kyi
nub mo lha'i me tog (Tokyo 16 Pha 152al) u tpaS) la dang / pa dmo dang / ku mu da®
dang / pu nda” (D146a4) i ka dang / man da’ ra pam) la sogs pas pangm pa bkang
ste'” snang ba chen pos dze" tai tshal thams cad du'” snang bar byas nas" becom
Idan 'das la me tog gis gtor te'” chos nyan pa'i phyir bcom Idan 'das kyi spyan sngar
‘dug go //

(6)*4
2.5: Cliché: The Fruit of Stream-winner (Demoto 17; Hiraoka 9C)

becom ldan ‘das kyis de'i bsam pa (D146a5) dang / bag la nyal ba dang / khams dang /"
rang bzhin mkhyen nas' de 'dra bai'” ’phags pa’i bden pa bzhi yang dag par rtogs par
‘gyur ba'i chos bstan nas® Tha'i bu sngon gyi sbrul gdug pa des thos pa dang / jig
tshogs su Ita ba'i ri'i rtse mo (Tog 12 Na 211a [421] 1) nyi shu ye shes kyi2|> (D146a6)

rdo rjes bcom ste”? rgyun du® zhugs pa’i 'bras bu mngon du byas so //

1) Derge looks bsam sra. 2) Tokyo, Tog add /. 3) Tokyo, Tog omit /. 4) London, Tokyo:
sen. 5) Peking: tpa; London, Tokyo: dpa. 6) Peking omits da. 7) Peking: nda. 8) London,
Peking, Tokyo, Tog: 7i. 9) London, Tokyo, Tog: da. 10) London, Peking, Tokyo, Tog: ba. 11)
London, Tokyo, Tog: phang. 12) London, Tokyo add /. 13) Peking: ‘dze. 14) Tokyo omits
du. 15) Tokyo, Tog add /. 16) London, Tokyo, Tog add /. 17) London omits /. 18) Tog adds
/. 19) London, Tokyo, Tog: bar. 20) London, Tokyo, Tog add /. 21) Tokyo omits kyi. 22)
Peking omits ste; Peking, Tog adds /. 23) London, Tokyo: fu.

(6) Story A (436al5-17): TEHEHER, IO K7, BELREAR, M2, T4 Sk, Rl K7, BE
RIEEE, BIHAEE B, 2 TE T 5

* 4 Avs 51 (Speyer i, 292.10-13): atha bhagavan asivisapturvakasya devaputrasyasayanusayam
dhatum prakrtim ca jiiatva tadr§im caturaryasatyasamprativedhikim dharmade$anam krtavan
yam S$rutvasivisaplrvakena devaputrena vimsatisikharasamudgatam satkayadrsti$ailam
jhanavajrena bhitva srotaapattiphalam praptam /
cf. Chinese Avs 51 (T 200 [4] 228b26): Hlff i, (OB &7, 15/EPEH S
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(75

2.6: Cliché: A Cheer from the Stream-winner (Demoto 18; Hiraoka 9D)

des bden pa mthong pasl) dga’ ba'i tshig gsum smras te / btsun pas phan btags pa 'di lta

1) London, Tokyo, Tog: not pas but nas.

(7)

Story A (436a18-24): BEFHR T, FIHIEEEEL < FRAPTRE, JEACHEEE, BerEliSh. i es.
FHAKIE 2, 3438 7, A = B8, b gk, & KR, A 3B i i, £ 80, M ki,
A, SR, 4T, SnRk, R A g R, DR SR, B
AL MR FRASH, BHKETE. SR, BRI, G4 H Y BRI, N80, O
S,

* 5 Av$ 51 (Speyer i, 292.13-293.8): sa drstasatyas trir udanam udanayati / idam asmakam
bhadanta na matra krtam na pitra na rajfia na devatabhir nestena svajanabandhuvargena na
purvapretair na $ramanabrahmanair yad bhagavatasmakam krtam / ucchosita
rudhirasrusamudra langhita asthiparvatah pihitany apayadvarani vivrtani
svargamoksadvarani pratisthapitah smo devamanusyesu / aha ca:
tavanubhavat pihitah sughoro
hy apayamargo bahudosayuktah /
apavrta svargagatih supunya
nirvanamarga$ ca mayopalabdhah //
tvadasrayac captam apetadosam
mayadya suddham suvisuddhacaksuh /
praptam ca $antam padam aryakantam
tirna$ ca duhkharnavaparam asmi //
naravarendra naramarapujita
vigatajanmajardmaranamaya /
bhavasahasrasudurlabhadar§ana
saphalam adya mune tava dar$anam iti /
avanamya tatah pralambaharah
caranau dvav abhivandya jataharsah /
parigamya ca daksinam jitarim
suralokabhimukho divam jagama //

cf. Chinese Av$ 51 (T 200 [4] 228b27-c2): BTG, L@ -
BAREE DR
HERFEE R SRR
Bpdolifdyn A sE i

SHMEM B
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bu ni mas kyang ma bgyis / phas kyang ma bgyis / rgyal pos kyang ma bgyis / lhas
kyang ma (D146a7) bgyis / sdug pas kyang ma bgyis / bdag gil> gnyen mang pos
kyang ma bgyis / sngon gyi pha mes” rnams kyis kyang ma bgyis / dge sbyong dang
bram zes kyang ma bgyis te / becom” 1dan 'das kyis bdag gi khrag dang4> mchi ma'i
rgya mtsho ni bskams® / rus pai ri (D146b1) las® ni bsgralﬂ / ngan song gi sgo ni
bcad / mtho ris dang8> thar pa’i sgo ni phye (London 14 Pha 167al) nas lha dang mi'i
gnas su bzhag” go //

khyod mthus shin tu mi bzad ngan song gi //

nyes pa mang du ldan pa’i lam rnams bcad //

mtho ris ‘gro ba'i lam phye]0> bsod nams mchog /

(D146b2) (Peking 1037 Phe 142b1) mya ngan 'das pa’i lam'” bdag gis thob'?’ //
khyod la brten pas nyes pa med pa yi //

bdag deng shin tu (Tokyo 16 Pha 152b1) gtsang ba rnam dag mig /
"phags pa'i yid du ‘ong ba'i zhi gnas thob //

bdag gis sdug bsngal rgya mtsho pha rol rgal //

skye bo lha dang lha min mi yis mchod //

(D146b3) skye rgan dang ‘chi las rnam par bral'” //

srid pa stong du'ang mthong bar shin tu dka’ /

thub khyod deng bdag mthong bas'” "bras bur beas //

de'”’ nas se mo do ni'” ‘phyang bzhin du'” /s

zhabs gnyis la ni phyag byas dga’ ba skyes //

dgra (Tog 12 Na 211b [422] 1) thul de la"’ g-yas' su bskor nas ni //

1) Peking: gyis. 2) Peking: mas. 3) London, Tokyo, Tog add btsun pa before bcom. 4)
Peking odds /. 5) Peking: skams; London, Tokyo: bskam. 6) London, Tokyo, Tog omit las. 7)
Derge looks brgal. 8) Peking: not dang but su. 9) London, Tokyo: gzhag. 10) Peking, Derge:
phyir. 11) London, Tokyo, Tog add ni after lam. 12) D: 'da’ lam bdag gis de ring thob. 13)
Tokyo: gral. 14) London, Tokyo: bar. 15) Peking: da. 16) London adds rab after ni. 17)
London omits du. 18) Tokyo: yang. 19) Peking adds da after g-yas.
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lha yi (D146b4) jjig rten Tha yi" yul der” song” //

(8)6
2.7: Cliché: The Return of a Deity (Demoto 19; Hiraoka 4B)
de nas lha'i bu sngon sbrul gdug pa de tshong pa khe thob pa Itar / chun pa 1o legs pa
Itar / dpa’ bo g-yul las rgyal ba Itar / nad pa nad thams cad las thar ba ltar / ji Ita bu'i
longs spyod dang / bcom ldan 'das kyi drung du ‘ongs (D146b5) pa de Ita bu'i longs
spyod dang / rang gi gnas su song ba dang /

9)*7
2.8: Cliché: The Reason for the Blinding Light (Demoto 20)
dge slong dag srod dang tho rangs la mi nyal bar thub par5> brtson pa@ spyod pa rnams

)

kyis mthong ba” beom Idan ’das kyi drung na rgya cher snang ba mthong nas® the

1) London, Tokyo, Tog omit yi. 2) Peking: dor. 3) London, Tokyo, Tog add ngo after song.
4) Peking adds pa’i after lo. 5) Peking omits thub par. 6) Tokyo omits brson pa; London,
Peking, Tog: par. 7) London, Tokyo, Tog insert /. 8) Peking adds /.

(8) Story A (436a25-26): el K7, M /2, 1533 =, ZIRANEL, AR .

(9)  Story A (436a26-29): it %3, INOITAIL, e Ehls, LI, WAL MOGEARRZS, Bk
S AR R MU R L 2 8O KR FEE R ks Al 8 o e &0, 1758
T, THEE L, ADL R, B, i B IR, T BIRIER I R AR,
BRI 2288107

* 6 Cf. Av§ 51 (Speyer i, 293.9-10): athasivisaptrvako devaputro vanig iva labdhalabhah
sampannasasya iva karsakah $tra iva vijitasamgramah sarvarogaparimukta ivaturo yaya
vibhiitya bhagavatsakasam upagatas tayaiva vibhitya ...
cf. Chinese Avé 51 (T 200 [4] 228¢3): FilF R T-, BT, 20k =W, iR K E.

% 7 Cf. Demoto (1998: 53): Av§ 48, 52, 53, 54, 55, 56, 57, 59, 60: bhiksavah
piirvaratrapararatram jagarikayogam anuyukta viharanti / tair drsto bhagavato ntike udaro
‘vabhasah, yam drstva samdigdhda bhagavantam paprachuh: kim bhagavan imam ratrim
(Av$ 48, 55, 56: asyam ratrau; Av$ 52: asyam ratryam) brahma sahampatih $akro devendras
catvaro lokapala bhagavantam dar§anayopasam krantah // bhagavan aha: na bhiksavo
brahma sahampatir na $akro devendro napi catvaro lokapala mam darsanayopasamkrantah /

api tu ...
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tshom du gyur te / bcom Idan ‘das la"” beom ldan (D146b6) 'das ci mdang mtshan mo
beom Idan ’das la tshangs pa ’khor gyi bdag po ltar’ mchis sam / lha'i dbang po
(London 14 Pha 167bl1) brgya byin dang / 'jig rten skyong ba bzhi dag blta ba'i phyir
mchis sam” zhes zhus pa dang / dge slong rnams tshangs pa'i4> 'khor gyi bdag po yang
ma min / lha'i (D146b7) dbang po brgya byin yang ma yin / jjig rten skyong ba bzhi la
s0gs pasS) nga(’) la blta ba'i phyir ‘ongs pa yangﬂ ma yin gyi /

(10)
3: Epilogue
gang sbrul® gdug pa dge slong gis bzod par byas pa de nga la sems mngon du dad
nas’ dus las 'das pa dang / sum bcu rtsa (Tokyo 16 Pha 153al) gsum ris'” kyi lha’i
(D147al) gnas bzang por skyes nas'’ de 'di ltar mdang'> ngai drung du "ongs te'”
ngas de la chos bstan pa dang / bden pa mthong nas rang gi gnas su song ngo // de
(Peking 1037 Phe 143al) bas na dge slong rnams kyis 'di Itar bslab par bya ste / (Tog
12 Na 212a [423] 1) gang gis bzod par bya ba dang / bzod (D147a2) pa’i yon tan
brjodm par bya ba de ltar' dge slong dag khyed kyis bslab par bya'o // bcom ldan
‘das kyis de skad ces'® bka’ stsal pa dang / dge slong de dag yid mgu nas'” beom Idan
‘das kyis gsungs pa la mngon par dga'o //

1) Tog adds /. 2) Tokyo: bitar. 3) Peking adds /. 4) London, Tog: not pa’i but pa. 5)
London, Tokyo, Tog: pa. 6) Peking: not nga but de. 7) London, Tokyo, Tog omit yang. 8)
Tog: not shrul but dug. 9) London, Tokyo, Tog add /. 10) Tog: rigs. 11) London, Tokyo add
/ ; Tog omits nas and adds /. 12) Peking: mda’. 13) Tog omits /. 14) Tokyo: not brjod but
bzod. 15) London, Tokyo, Tog add /. 16) London, Tokyo, Tog omit ces. 17) London, Tokyo,
Tog add /.

(10) Story A (436a29-b11): (*) FHEFATEA REMER A LN = WA 2 AHE - B #HEd
E o I BEdr#e, RRAE R b, RERFRAT. Tk 00k, AT WA, IR e, DUE I G
HE HERE R DR AT I, SR8 29, 5 A IR, BAsa, a2, 24k
T, SR AT 0, Pk . RIME L, RE AR, SBINEE, M H - G
T, WA S - ANEHTREIE T, R, Rl R, TR
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Translation

1: The Rest of the Prologue

1.1: The Rest of the Dialogue between the Buddha and the Venerable Ananda
[The Buddha said:] “Ananda, did you see that the young monk found fault with and
spoke to the [old] monk in a harsh tone, and [the old monk] got mad?” [Ananda
answered:] “The Blessed One, I saw.” [The Buddha said:] “He (the old monk) entered
the residential cell. After having locked the door, he thought of what he was told in a
harsh tone and stayed [in the cell]. Since he, after having been completely covered
with anger, thought [of what he was told in a harsh tone], he proceeded to the Ten
Stages of Hatred (Skt. *dvesa-daéa-bhzir(rlli'?). He will be reborn as a poisonous snake in

that very residential cell of his after he has died, passed away.”

1.2: The Angry Monk Becomes a Poisonous Snake

While the Buddha talked with Venerable Ananda in that way, that monk also
repeatedly thought of what he was told in a harsh tone, and was completely covered
with anger. Since, by doing [so] many times, [he] proceeded to the Ten-Stages-of-
Hatred, he was reborn as a poisonous snake in that very residential cell of his after he

passed away, died.

1.3: The Buddha Ordered a Few of his Disciples to Convey his Message to the
Snake

Then, the Buddha said to Venerable Ananda: “Ananda, since the man with delusion
(Skt. *moha) was reborn as a poisonous snake in that very residential cell, go [there],

approach [him], and say [to him] as my word: ‘Stay healthy!” and order him like this:

(1) Tib. zhe sdang gi sa bcu (po). My translation of this as “Ten Stages of Hatred” is quite
provisional. It is unclear to me what this phrase exactly means. (Yijing's Chinese translation
does not refer to it and is therefore not helpful.) I wonder if this suggests that Indian
Buddhism traditionally held that hatred falls into ten stages.
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“You entered the religious life according to my teachings in this way, and got to realize
any of the four results of Buddhist monkhood (Skt. *érdmanya-pha(lzci). Now,
[nevertheless,] you were reborn as a poisonous snake here by the power of anger. So
you must forgive that monk. [Otherwise] it is possible that you might be reborn in hell
after you die here.” Having said: “Blessed One, as you wish,” the Venerable Ananda,
acceding to the Buddha, took the [young] monk and went to the [o0ld] monk’s
residential cell. [Ananda] knocked on the door gently, and said: “Sir! The Blessed One
says to you: ‘Stay healthy!" and "You entered the religious life according to my
teachings in this way, and got to realize any of the four results of Buddhist monkhood.
Now, [nevertheless,] you were reborn as a poisonous snake here by the power of anger.
So you must forgive (Skt. *\ksam) that monk. [Otherwise] it is possible that you might
be reborn in hell even after you die here.”” Then, having spat out the poison of anger
there, [he] never came out of the residential cell and remained [there].

Then, the Buddha said to Great Maudgalyayana: “Maudgalyayana! Come on! Go
and get to the place where the poisonous snake is, and say [to him] like this: "You must
forgive that monk.” He (Maudgalyayana) also went there and said [so]. He (the snake)

showed only his head from the curved keyhole, and went back inside again.

2: The Poisonous Snake Becomes a Pious Deity: Partial Parallels to the 51st Story
of the Avadana-sataka

2.1: The Buddha Comes to See the Snake in Person

It was widely rumored in Sravasti that a monk hurt another monk'’s feelings and he was

reborn as a poisonous snake in his residential cell. Prasenajit, the King of Kosala,

(2)  According to the Sarvastivada tradition, sramanya-phala generally refers to these four: the fruit
of the streamwinner (srota-apanna) (see n. 8 in my discussion above), the fruit of once-
returner (Skt. sakrd-agamin; the one who is assured of only one more rebirth), the fruit of the
non-returner (Skt. andgamin; the one who will never be born in the realm of desire; cf.
Kishino 2021, 110, n. 56), and the fruit of arhat (the one who has attained enlightenment).
See, i.e., AKbh 50; cf. Sakurabe (1969, 267).
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together with the queen, [his] son, minister[s], townsmen, and country [people], having
heard what was rumored and become eager to see the sight [of the snake], left for
Jetavana.

Then, the Blessed One, surrounded by the Great Disciples Ajfiatakaundinya, Vaspa,
Mahanaman, Aniruddha, Siriputra, Mahamaudgalyayana, Kasyapa, Ananda, Reva(tgai,
etc., also left for his residential cell, along with Prasenajit, the King of Kosala. The
Blessed One spoke [the messages to him] as his own words, and he came out of the
keyhole in awe [of the Buddha]. Then, the Blessed One, taking him, came out of the
vihara, and sat down on that seat prepared [for the Buddha] in front of many hundreds
of followers and the community of monks at the gate of the Jetavana. Then, the
poisonous snake saw many people [gathering] here and there in all directions, felt
scared, and lay in a coil, looking at the Blessed One, at the end [of the elder monks]

beside the seat for the Blessed One.

2.2: The Buddha Admonishes the Snake with Buddhist Teachings

The Blessed One said to him: “Sir! You entered the religious life according to my
teachings in this way, and got to realize any of the four results of Buddhist monkhood.
Now, [nevertheless,] since you were completely covered with anger, thinking [of what
you were told in a harsh tone] many times, and produced evil thought toward [the

young| monk, you were reborn as a poisonous snake here. Obsessed with damaging

(3)  Tib. nam gru. As indicated in note *1 in Text 2.1, the parallel Sanskrit passage found in the
Divyavadana refers to this disciple as raivata. Mvy. (Sakaki, 3212) refers to Tib. nam gru as
an equivalent to Skt. revati, the name of a constellation. However, a passage that refers to
several Buddha's great disciples in the Sayandsana-vastu of the Milasarvastivada-vinaya
attests to the equivalence of Tib. nam gru and Skt. revata (Derge 1 Ga 221a2 =~ Gnoli
54.13). The Bhaisajya-vastu aslo attests the equivalence; Yao (2013: 19). Negi (s.v. nam gru)
also indicates these two are equivalent, citing a Sanskrit passage from the so-called Larger
Sukhavativyitha Sttra. Furthermore, Akanuma (s.v. Revata.) refers to Revata as a disciple of
the Buddha, based on Pali sources. Taking all of this into consideration, I translate Tib. nam

gru as Revata here.
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and murdering [others], taking others’ lives, and killing others, [you] live life. If [you]
pass away from here, where does [your] continuous succession (Skt. *samtana) occur,
where will [your] continuous succession occur, where will [your] continuous
succession immediately occur?” When the Blessed One reminded him of his birth, [he]

began to cry. Then, the Blessed One spoke a verse:

“You became one who was born in an animal’'s womb.

You were also of inopportune birth (*Skt aksana).

For what are you crying uselessly?

Now, is there anything that [I can] do [for you]?

[However, when] in the Victorious One, who is possessed with compassion,
you have faith rightly from the bottom of your heart,

you will get rid of this birth in an animal’s womb, and

then, you will go to where deities dwell.”

Since the teaching of Dharma by the Buddha, the Blessed One, bears fruit, his (the
snake's) [stubborn] disposition separated from him. Then, the Blessed One said to the
[young] monk: “Come here! Monk! You must forgive the poisonous snake.” [The
monk] asked: “The Blessed One! How do I forgive [him]? Can I touch his feet?” The
Blessed One said: “Vividly imagine him to be a monk just as he was previously so.
Don't have any doubt. Touch [his feet].” Following the Teacher’'s words, he touched
[the snake’s] feet, and he (the snake) touched his (the monk’s) head. Since many people
saw these two and a very miraculous event occurred, the Blessed One, therefore,
taught the many people the Dharma which matches [their dispositions]. Having heard
it, many hundreds of thousands of living creatures attained the great excellence. The
poisonous snake also, having produced deep faith in the Blessed One, died and was

reborn at the fine dwelling of the Thirty-three Deities.
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2.3: The Buddha Gives an Instruction to the Monks

Then, the Blessed One said to the monks: “Therefore, monks! When others, as well as
this one, are completely covered with anger, they will come to have a fault. Therefore,
a monk must ask for forgiveness (Skt. *v/mrs) from an angry monk so that his state of
being covered with anger turns into the state of being clean (Skt. *vyavadata). The
[monk who is asked for forgiveness] must also forgive [him] from the bottom of his
heart. One must beg forgiveness in the afternoon from one who gets angry in the
morning. One [must beg forgiveness] in the evening from one [who gets angry] in the
afternoon. One must beg forgiveness the next morning from one who gets angry in the
evening.” Having said [this], the Blessed One stood up from the seat and went to the

vihara in order to enter the meditative retreat (Skt. *pratisamlayana).

2.4: Cliché: Deities’ Visit to the Buddha (Demoto 16; Hiraoka 4A)
It is in the nature of things that three thoughts occur to a deity’s son or a deity’s
daughter shortly after they are born [among deities]: “From where have I passed

» o

away?” “Where am [ born?” “What karma is it [that brought me the birth among
deities]?” [The one who was previously the poisonous snake] saw: “After having
passed away as a poisonous snake, I am born at the fine [dwelling] of the Thirty-three
Deities, [because] I deeply had faith in the Blessed One. Then, the deity’s son who was
previously a poisonous snake thought: It would not be proper that I go to have darén(;r)z
[of] the Blessed One [when] my period [of residence] here has passed. Instead, I will
go to have darsan of the Blessed One [when] my period [of residence] here has not

passed. After having thought so, the deity’s son who was previously a poisonous snake

(4) This is the conscious adaptation of a modern Indian word that Dr. Schopen often uses for Skt.
darsana in his papers. He notes that darsana plays an important role as direct visual contact
in Buddhist literature and therefore, a simple translation, e.g., “seeing,” may not sufficiently
express the nuance or even the point of it. See, among others, Schopen (1997 [1987]: 137,
n. 9); cf. Muldoon-Hules (2017: 127-129).
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put on bright, trembling ear-rings, and decorated [his] body with a necklace and a short
necklace. On that very night, having filled [his] lap with divine blue lotus flowers,
lotuses, white water-lilies, white lotuses, mandara flowers, and so on, and illuminated
the whole of the Jetavana with enormous light, [he] showered the Blessed One with

flowers, and sat down in front of the Blessed One to hear the Dharma.

2.5: Cliché: The Fruit of Entering the Stream (Demoto 17; Hiraoka 9C)

The Blessed One, knowing his (the deity’s son’s) inclination (Skt. asaya), the propensity
(Skt. anusaya), the disposition (Skt. dhatu), and the nature (Skt. prakrti), taught the
Dharma that matched him and that got [him] to realize any of the four noble truths,
and the deity’s son who was previously a poisonous snake heard [it]. [He] shattered the
twenty peaks of the mountain of the wrong views about individuality (Skt. *satkaya-
drsti) with the thunder-bolt of knowledge, and directly realized the fruit of entering the

stream.

2.6: Cliché: A Cheer from the One who Realized the Fruit of Entering the Stream
(Demoto 18; Hiraoka 9D)

Since he had seen the truth, he uttered three joyous utterancg: “The Blessed One
brought benefit [for me]; this was not done by [my] mother, nor was it done by [my]
father, by the king, by deities, by [my] beloved (Skt. *ista), by many of my kinsmen,
by the ancestors, or by sramanas and brahmins. The Blessed One established [me]
among deities and men, with the ocean of my blood and tears being dried up, the

mountain of bones being traversed, the door to the bad destinies being closed, and the

door to heaven and the release being open.” [He also spoke a verse:]

(5) My translation here is simply based on the Tibetan translation (dga’ ba'i tshig gsum smras te).
The corresponding Sanskrit is, however, #rir udanam udanayati, which probably means “he

uttered a joyous utterance three times.”
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“Through your power, those truly terrible roads to the bad destinies that possess
many faults are closed, the greatly meritorious road leading to heaven is open,
and [ have obtained the path to nirvana.

Relying on you, I have today obtained the very pure [and] clean eye that is free
from defect, and the tranquil station with which the nobles are pleased, and I

have crossed to the other side of the ocean of suffering.

The one who is worshipped by people, deities, and daityas! The one who is free
from birth, old age, and death! The one who is very difficult to see even in one
thousand lives! Muni! I have today had darsan of you, which produced fruit.”

Then, having bowed toward [the Buddha's] two feet with [his] ornaments hanging
down, having experienced joy, and having circumambulated to the right of the
One-Who-Subdued-the-Enemy, he went to the land of the deities, the heavenly

place.

2.7: Cliché: The Return of a Deity (Demoto 19; Hiraoka 4B)

Then, that son of a deity who was formerly a poisonous snake, like a merchant who
obtained [his] profit, like a farmer who had a bumper harvest, like a warrior who won
the battle, [or] like a sick person who was completely freed from all illness, went to his
own dwelling in triumph (Skt. *vibhiiti), just as he had approached the Blessed One in

such triumph.

2.8: Cliché: The Reason for the Blinding Light (Demoto 20)

The monks, engaged in the practice of withstanding wakefulness from dusk till dawn,
saw the blinding light around the Blessed One. Having seen it, [they] became unsure,
asking the Blessed One: “Blessed One, did Brahman, the Lord of the World of Men
come to see the Blessed One last night? Did Sakra, the Leader of Deities, or the Four
Guardians of the World come for [having] darsan [of you]?” [The Blessed One said:]
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“Monks, it was not Brahman, the Lord of the World of Men, nor was it Sakra, the
Leader of Deities. It was not that the Four Guardians of the World, etc., came to

[have] darsan of me.

Epilogue

But the poisonous snake that the monk forgave, having deeply had faith in the Blessed
One, died and was reborn at the fine dwelling of the Thirty-three Deities. He
approached me last night in this way. I taught the Dharma for him, and [he], having
seen the truth, went to his dwelling. Therefore, monks must learn this: one must
forgive and speak of the virtue of forgiveness. In this way, monks, you must learn.”
The Blessed One said this, and the monks, having been delighted, rejoiced in what the
Blessed One said.
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