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Buddhist Vinaya constitutes one of the important thoughts throughout
the history of early Buddhism, sectarian Buddhism, and Mahayana Bud-
dhism. In various siitras and $astras, it is traditionally regarded as one
of the constituents of the trini $iksani. The present thesis notes that
adhisila has the meaning of the abhisamacarika-sikkha and it points out
that it is in relation to the Mahiyana Bodhisattva-path that the true
meaning of adhiéila is revealed. This thesis considers the difference in
character between Mahiayana and Hinayana precepts, and traces the
origin of the trividhani $ilani, usually regarded to be unique to Mahayana,
to the Dadabhiimi-chapter of the Awvatamsaka-siitra. It also notes the
fact that the teaching of dasakusalakarmani which is to be practiced
by the Bodhisattva, is expounded in that chapter. This paper contends
that the concept of kusalakarmani has the meaning of karmapathah, and
that it has consistently been taught from the time of early Buddhism as
a way of Buddhist practice.

With these points in mind, this thesis in its investigation consists of

the following sections :

1) Patimmokkha and Adhisila
2) Hinayana and Mahayana Precepts



3) Dasakusalakarmapathih in Early Buddhism

4) Dasakusalakarmapathah in Sectarian Buddhism

5) Dasakusalakarmapathah in Mahayana Buddhism

6) Adhiéila in the Mahayanasamgraha

7) Explanation of the Constituents of the Dasakus$alakarmapathih

8) Dasakusalani, Bodhisattva-pratimoksa, and the Sangha

As a result of having been placed as the $ila-paramita among the six
paramitas which are Bodhisattva practices, in major Mahayana siitras in
early times, the concept of dasakusalani came to acquire the meaning of
dasakudalasilani. It is possible to adopt the view that originally the
character of $ila was innate in the dasakusalapathah itself, and that the
spirit of adhiéila which was transmitted from the time of early Buddhism
was recognized anew in the light of the Bodhisattva-path. Accordingly,
as the thought of Mahayana Buddhism came to form the mainstream of
Buddhist thought, there appeared the thought of the Dasabhiimika-siitra,
that is, the chapter of the Avatamsaka-siitra, in which the dasakusalani
were regarded as Bodhisattva precepts, in contradistinction to the five,
eight, and ten $ilas which had been adopted by various sectarian groups.
A doctrine such as this was emphasized by Nigarjuna and was spread
by his advocates. The basis for this view is found expounded in the
Ta-ch’&ng-p’in ki and the Hu-chieh-p’in #Egk i sections of the Shik-
chu-pi-po-sha-lun, -+13 58 Y.

In this way it is now clear that the dasakudalapathah were regarded
not only as the precepts of the Bodhisattva-bhiksu but also as the moral

for the edification of the general public. On the other hand, there appear-
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ed Bodhisattva precepts for the Bodhisattva-bhiksu, as are found in siitras
such as the Pu-sa-ti-cl'ih-ching ¥pEiist, the Pu-sa-ying-lo-pén-yeh-
ching ERETEEA LR and the Brahmajala-sitra, and we can observe evi-
dence that it spread throughout China. However, the standpoint remains
‘incontestable that Mahayana Bodhisattva precepts were none other than
the dasakusalani deriving from the Vimala-bh@imi chapter of the Dada-

bhiimika-sitra.





