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Benefit for Others in Kaneko Daiel’s
Thought: His View of the Pure Land and
the Religious Organization

AZUMA Shingyo

“Benefit for others” in Buddhism does not relate only to individual Buddhists
who benefit others; rather, it also relates to the Sangha that encompasses
individual Buddhistsl. Therefore, to consider the issue of “benefit for others,”
we need to look at individual Buddhists and at the Sangha, the denomination.
According to Shin Buddhism, only Amida Buddha can benefit others funda-
mentally. In Shin Buddhism, benefit for others is expressed as the working
of the two aspects of eko ([Allf1), merit tranference). How then can we under-
stand the act of benefiting others by a single practitioner and also by the
Sangha?

This paper investigates the idea of benefiting others in the thought of Kaneko
Daiei (k4% 1881-1976), a scholar of modern Shin Buddhist studies who
proposed a distinctive understanding of the Pure Land. Kaneko argues that
only a person who knows the impossibility of benefiting others can truly
benefits others, and that in the gathering together of such people, we can
perceive the Pure Land in the real world.

The first part of this paper considers how the passive attitude of recelvmg
benefit from Amida Buddha turns into the active practice of benefiting others

The second part discusses the passive and active characteristics of benefit for

1 Miyashita [2015] points out that, for Sakyamuni Buddha, the Sangha is his society
in the first place. In order to consider benefit for others in Buddhism, this viewpoint
is important to avoid making the issue unclear. Miyashita Seiki, Can we attain to
the confidence of “Thus I Have Heard”?: Faith and Society to the Buddha
Sakyamuni, The Journal of the Doctrinal Study of Shin Buddhism, vol. 36, p. 21.
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others by the denomination. Finally, the ideal form of the religious organiza-
tion is examined based on Kaneko's idea of the “Pure Land within the world”.

There has been little research on Kaneko's understanding of how the reli-
gious organization should function in the world, since he has not systematically
addressed the issue in any worké. In this paper, the fragments of his thought
from his important writings are recomposed in order to bring us a better

understanding of benefiting others.

Benefit for others by individual Buddhists

According to Shin teachings, sentient beings attain nirvana assuredly
through the two aspects of Amida Buddha's eko. Here, the passivity of indi-
viduals receiving benefits from Amida's working is emphasized. This is one
reason why people sometimes think Shin Buddhism does not teach that sentient
beings can benefit others. Kaneko wrote, “Our religious desire is to be born
in the Pure Land and to return from the Pure Land, through the two aspects

4
of Amida Buddha's eko that are outgoing and returning.” What are the Pure

2 Kigoshi [2016] indicates that Shin Buddhists usually have a strong “brake” against
benefiting others. This is because the teaching is based on the idea that sentient
beings cannot accomplish such activity completely. However, there are times when
the sentient beings are moved [&7%3%) ] to benefit others. This is a big change
from self power to other power and there is a dynamic tension between self power
and other power. This understanding is also remarkable especially in Kaneko's
thought of returning eko0 when we look at his idea of benefit for others. Kigoshi
Yasushi, Is Volunteer Activity against Shinran’s Teachings?: A Conflict of
Understandings of Other Power, p. 86.

3 Hataya and Tatsudani [1993] highly appreciate Kaneko's understanding of the
Pure Land and point out that his understanding of the Pure Land is connected with
the issue of the denomination. However, they also note his understanding takes a
very passive stance toward the real world. Later in this paper, the passivity of
Kaneko's understanding is discussed. Hataya Akira and Tatsudani Akio, Kaneko
Daiei: Monshi no Kyogakusha, Thought of Pure Land Buddhism, vol. 15, p. 336.

4 Kyogyoshinsho no gaiyou, p.7, [bIbNOFEEHMNERICHE MDY T, F1E
FEES5N/25bDTHLE VAT L, SHHEOHFHOREKFHETH L],
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Land and the two aspects of eko in Kaneko's thought?

His understanding of the Pure Land had matured in the 1925 work Jodo no
kannnen. In that work, he writes that we cannot be born in the Pure Land
by moving from one space to another. The Pure Land is not such a world.
It is a world that is only perceived by the sentient being who wishes to be
born there. Moreover, that land is discovered by the being who despairs of
being born, yet keeps wishing to be born. An individual can find this world
at anytime in the heart of wishing to be born. Kaneko thought that is the
meaning of birth in the Pure Land. Outgoing ek¢ is the experience of self-
denial through birth in the Pure Land.

Individuals who attain birth in the Pure Land are gifted with the power of
returning to this world, which is full of impure passions (/&1 defilement).
This is returning eko. Such an individual is still unable to remove his or her
impure passions completely; however, these passions are not obstacles for
awakening and do not control such an individua?. This individual accepts the
reality of passions, feels pity for this reality filled with such passions, believes
deeply in the teaching of Amida Buddha that is taught for those who have
impure passions, and engages in the work of teaching others.

Kaneko explains: “Returning eko, which means teaching others freely, is the
act of a bodhisattva, we cannot think that we will be able to accomplish thise."
Nevertheless, through the despair at the possibility of birth in the Pure Land,
receiving the gift of outgoing eko, and the individual is given the merit of
returning eko. In this way, the individual who could never benefit others turns
into the being who can benefit others through the two aspects of eko.

According to Kaneko, the merit of returning eko brings about the attainment

”

7
of “new flesh,” which he explains as the “power to feel reality (correctly)

5 Selected Works of Kaneko Daiei, vol. 6, p. 60, [ZIUIEEZ#HKOMF~DE R TH
%o MEMBIELOBHADOEATH S, MIZENE [EL] OTHD, HUIZKEERIC
TR D 55D TRV, 72 FRELE#RTL20THL].

6  Kyogyoshinsho no gaivou, p.11, [ZIUIFKDLN S OWITANTEH LIEL LD
EIFEATL W]
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The body and the impure passions are no longer hindrances that need to be
removed for liberation. In fact, these become a springboard for seeking truth,
and a vessel for sympathizing with the sufferings of others. The being who
has a body of flesh and passions teaches the Buddhist doctrine to others who
have flesh and passions.

Thus, Kaneko first notes the aspect of passivity insofar as one's religious
desire is satisfied by the two aspects of eko. Second, he suggests that this
satisfaction develops into the active practice of benefiting others, which is
brought about by the merit of returning eko. Such is Kaneko's understanding
of the Pure Land and of Amida Buddha's eko.

Benefit for others by the Sangha

In Jodo no kannen, Kaneko connects the topic of the Pure Land to that of
the religious organization. In his explanation, discovery of the teaching of the
Pure Land provides a basis for the religious organizatior?. Kaneko discusses
the religious organization in terms of the denominatior?. The denomination
has an exclusive character, and it often takes an antagonistic stance toward
other sects. Isolated from society, the religious organization sometimes
becomes completely useless in societgf),

From Kaneko's perspective, originally, the religious organization was not

supposed to be useless to society. At the time of Sakyamuni Buddha, the

religious organization was very important to people, who believed that

7 Kyogyoshinsho no gaiyou, p.12, (727 5 RK & 3H 727 B CTH 5],

8 Jodo no kannen, p.4, [EIR & PHEEDPEREDPVEDDITE ) VWA ZF/2
B%oVOTHENEVSL) EE, BAESTRET L, &) bHEAICEL
CHEHEBARIZE T LSRR ) b0 AMPRTITAZITIUE, REDO L O LIz
ENTHT VO TERNDTH L) e nshd ) RENE, HFOLE LR CTED
DTHH T

9 Jodo no kannen, p.39, [AEZ L WVWAEDDIFEHTVAEFERD LI LD TT].

10 Jodo no kannen, p.39, [B 24 NEFIZEADTL EFO T, FIHSO LD ICEHE
THIEHHRBEVIEIZADTLELDOTEHHTIHFEREVADDIEFES QL OO
EHIEEALNTHEDTHY £3].
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belonging to a certain religious organization provides a path to liberatiolri.
Listening to Sakyamuni Buddha's teachings is to belong to the Sangha.
Belonging to a religious organization means joining a Sangha and following
the tradition of its teachings. Encountering Shinran’s thought means gathering
together into a religious organization with other people who follow Shinran’s
thought.

In light of the fact that Kaneko discussed the religious organization in Jodo
no kannen, it is clear that his view of the Pure Land affected his understand-
ing of the religious organization. Kaneko describes the actually existing
religious organization as “the visible church (&.z %2#(£s),” and insists that to
provide a foundation for the visible church,{ it is necessary to discover the Pure
Land as “the invisible church ( E,ié@%k/ﬁl\l)." What does it mean to discover
the Pure Land as the foundation for the religious organization?

As discussed earlier, the Pure Land for Kaneko is a world found in the
despair of this actual world. Those who wish to be born in the land of truth
give up trying to be born there by themselves. They come to believe that it
is impossible to be born in the Pure Land since they live an existence filled
with evil and suffering. Our self, which is generated through various relation-
ships with others, is representative of this actual world. Relationships with
our parents, 31bhngs frlends and all sorts of other beings surrounding us bring
our self into ex1stence Of course, the generation of our self also depends upon
our time period, society, and the religious organization we belong to. To

despair of oneself is to take oneself as a suffering that represents all of these.

11 fodo no kannen, pp. 39-40, [AYGDOEIRIZINT L7IREDPEE EDPVESE DL DIZZA
FHRab DT T, HOMAKIIIFF BRI 2 L WERE A O T2 7210# 0
VHOBKITGEAD LWAZ LTI L OO % ERT 2V OEKE A

0N§%®T&é\X%%ﬁof%t®ﬁﬁ#%ﬁﬁkﬁﬁwﬁébi?]

12 Jodo no kannen, p.42.

13 Jodo no kannen, p. 22, [FIEBAH D Wil sd ) FEN S 5. FOFHFIZIEE <
DADIE Y OB L WAL DDHLDTH ) FF, [ JLBEDBTETHAIR, &K
EVALDIZE DO TRESN2 - REL VAL DDFELBEDIT L5 O
5]
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Being in this world, a suffering self seeks rebirth in another world that is
essentially different from the present worll(i. This means the one who is unable
to get out of the present world sees everything in it as suffering. Therefore,
the rebirth to gain a completely new life in this present world is required.
Kaneko described the same thing about the religious organization.
Discovering the Pure Land as the foundation for the religious organization is
the act of despairing of the self who represents the actual religious organiza-
tion and also the act of discovering the true creativity of the religious orga-
nization being in the organization. This creativity itself is the invisible Pure
Land that has provided a basis for the actual religious organization for a long
time. Kaneko thus developed a concept of benefit for others by the Sangha
that preaches the teaching of the Pure Land to society through the religious
organization composed of those who have gained a new life by the two aspects

15
of eko.

The religious organization based on the idea of the “Pure Land within the
world”

The main points of the previous sections can be summarized as follows.
Amida's working to benefit others through the two aspects of eko enables
individual Buddhists to teach and benefit others. As for the religious organiza-
tion, those who belong to it discover the Pure Land as its foundation, and the
religious organization benefits society through the preaching of Pure Land

doctrine.

14 Jodo no kannen, p.124, [l HE 2 OEBEDHIK L B\ &b & 722 Ml & v s
I BbDEZENTRE L TEIUIMOE # OFA TE L HE & REMIC RS 1R
BENDZ TR, HOMFEAE L LTHREFE CEOMREANL2HEL Z L
sk

15 Jodo no kannen, p.43, [#ExME—DOHEZ DO TENT A2 HFEIZMDO THET
LIS THEL VAL ODPEREFODOTH %, HIL&&o FIcHiktmE—o
BE2[AORELDOTHL EVAI L ZHEBZDOADPHEDO NIHASET L, 290
SESZITRTHD THEDPTEL TRLOTH ) £7].
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Kaneko's thought about the religious organization in Jodo no kannen shows
his intention to critically rebuild the religious organization by reinterpreting
the idea of the Pure Land, which was disparaged by many as irrational in the
1920s. However, Kaneko was accused of heresy (¥£%2(») for his understand-
ing of the Pure Land, resigned his job at Otani University in June 1928, and
left the priesthood in February 1929. Kaneko's thought completely conflicted
with the reality of the Shinshu Otani-ha (BL53E A% R). At that time, Kaneko's
idea was misunderstood as a complete denial of the existence of the Pure Land
and not accepted by the Shinshu Otani-ha. He returned to the priesthood in
June 1940 and was reinstated at Otani University in November 1941 just before
the Pacific War broke out.

In a work published after the war titled Kvogyoshinsho no kenkyu (1956),
Kaneko proposed the religious organization based on the idea of “the Pure
Land within the world (ﬂi‘ﬁ»lﬂj‘@rg) " The religious organization is the visible
church and the Pure Land within the world is the invisible church as the
foundation of the actual organization. The Pure Land within the world does
not imply that this world is the Pure Land or that we must change this world
into the Pure Land. It signifies a world that transcends our world, but at the
same time, it signifies a world that Nenbutsu devotees perceive within this
worllci.

What is the religious organization based on the Pure Land within the world?
Kaneko writes that this religious organization does not exist as a particular
organization. Rather, this organization consists of those who wish to listen to
the true teachinlgg. Kaneko holds that people within this organization do not
judge each other. He writes that they are connected so intimately that they

19
do not need to introduce themselves to each other.

16 Selected Works of Kaneko Daiei, vol. 9, p. 123.

17 Selected Works of Kaneko Daiei, vol. 9, p. 124, [FZ 13 Z ORBOEEZ SALDAT
BIRTEAIT 2, ZOBMOAL LA, FICHLEEVIEL2500H 5],

18 Selected Works of Kaneko Daiei, vol. 9, p. 122, [E5E# M O &L, 7272E%FH
LCHEEOEZED ) L T2 AN DEFLVAINIIEHEWTHS )]
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What does it mean to form an organization with people who need no intro-
duction? It means that people who belong to this organization cannot identify
who is a member and who is not. As a result, the feeling of unity as a par-
ticular religious organization becomes weak. This is not a gathering confront-
ing society directly as a particular religious organization; rather, from this
viewpoint, all of society is understood as belonging to one organization.
Without naming one another, people come and go to create a society called
organization as an image of constellation. Kaneko compared the true teaching
perceived by a Nenbutsu devotee to a little star at nigﬁg. A little star shines
so subtly that sometimes we can hardly see it. Like a little star, glimmering
lights of devotees are sometimes hard to find but surely correspond with each
other. The constellation is a metaphor for the unstructured religious organiza-
tion by these devotees.

The religious organization in Jodo no kannnen has importance in society
by introducing the teaching of the Pure Land. The significance of the religious
organization in Kyogyoshinsho no kenkyu is the invisible gathering of people

who wish to listen to the true teachings.

Conclusion

It is of course important for the religious organization to confront, criticize
and enlighten society. However, if a large organization confronts society only
with vague understandings and becomes unable to question its own funda-
mental position, it is better to have a small and unstructured group to cor-
respond with the actual individual through specific activities. Without
confronting the society actively and mainly listening to the true teaching with
the nameless people around you may sound passive for a the religious orga-
nization. However, this passive side of the organization needs to be appreciated

because this does not mean the religious organization must simply affirm social

19 Selected Works of Kaneko Daiet, vol.9, p. 125, [I»~\D2CHiE R 5 H DII%E D H
ZREZAHIZHHLRHIZBRIEDL5].
20 Selected Works of Kaneko Daiei, vol.9, p. 124.
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conditions or give up criticizing society.

In Kaneko's explanation, the religious organization could confront society
within the world by people connecting with each other without naming them-
selves just like clear air or pure Wateztl'. Taken for granted just like clear air
or pure water, sometimes these people are not appreciated by society. Kaneko
believed that the Sangha does not exist outside of society; rather, the Sangha
itself is the society. Both benefit for others by the active organization in Jodo
no kannen and benefit for others by the passive religious organization in
Kyogyoshinsho no kenkyu have a role to play.

Kaneko understands benefit for others in terms of a dynamic tension
between these active and passive characteristics of the action of benefiting
others in Shin Buddhism. Kaneko's work surely gives us better understanding
of the importance of discovering the action of benefiting others within the

tension.
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