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Why Should Birth in the Pure Land” Take Place

in this Present Life?
—Soga Ryojin's View of Benefiting Others——

INOUE Takami

Introduction
In 1967, Soga Ryo6jin ¥k & (1875-1971), at the advanced age of 92, gave a
series of lectures entitled “Ojo to jobutsu 54 & BiAL” (Birth in the Pure Land
and the Attainment of Buddhahood), in which he proposed a daring thesis
that “Birth in the Pure Land should take place in this present life, not at or
after the moment of death in the future.” Since it was contradictory to the
accepted definition of the term and went far beyond the traditional concept
of 070 in Pure Land Buddhism, Soga’s interpretation of Shinran’s understanding
of this term has been one of the focuses of doctrinal controversies in Shin
Buddhist Studies for the past half century. In general, Soga's argument has
been supported, on the one hand, by progressive groups and individuals in the
Shin Buddhist community, while, on the other, criticized by conservative schol-
ars and orthodox priests. Within the modern doctrinal studies of the Otani-ha,
in which Soga occupied the highest position of authority in the 1960s, his
radically new understanding of “Birth in the Pure Land” was readily accepted
by its progressive members and became the dominant interpretation among
the students and scholars at Otani University. In recent years, however, Soga’s
thesis has been strongly criticized by Odani Nobuchiyo, emeritus professor of
Otani University, which has rekindled the controversy on Shinran's under-
standing of o’j(;.

I cannot respond to Prof. Odani’s criticism here in this short presentation,

but I would like to point out one of the fundamental problems in his reading
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of Soga and Shinran. Adopting the philological method of modern Buddhist
Studies, Prof. Odani meticulously examines the usage of the term 070 in the
Pure Land sutras and commentaries, in Shinran's works, as well as the tran-
scripts of lectures by scholar-priests during the Edo period, and concludes that
Soga’s interpretation is simply “Wl’Ol’ng.” Prof. Odani, however, does not pay
attention to the social and historical contexts of the radical discourses of
Shinran and Soga in their final years. In the context of the 1967 lectures,
Soga’s stretched interpretation of 670 was related closely to the idea of “ben-
efiting others,” which he came to see as the essential part of Jodo Shinshu
that needed to be clarified by any means in the contemporary world. In his
talk, Soga repeatedly quotes Shinran's later works, such as the Shozomatsu
wasan, and Chapter Four of the Tannisho, focusing on the passage in which
Shinran speaks about “the heart that desires to bring all sentient beings to
Buddhahood” (5420 doshujoshin) and “the compassion of the Pure Land”
(&1 03I jodo no jihi).

When Soga maintained that 070 should take place in this life, he was fully
aware that he was stretching the meaning of the central concept in the Pure
Land tradition. This is comparable to Shinran's emphasis in his later years
that people who realized true faith join “the company of the truly settled
this present life” (B ESE gensho shojoju), which clearly contradicts the
orthodox understanding of sZzojoju in the afterlife in the Pure Land3. In his
talk, Soga acknowledged, repeatedly, that his interpretation of 70 might be

considered a stretched one, but he maintained that, at least for the

1 Odani Nobuchiyo 2015 and 2017. See also Inoue Kenjun 2017, Inada Eishin 2017,
and Nishi Yoshito 2017 in Naito Tomoyasu ed. 2017. The latter three papers were
originally presented in a panel entitled “Ima, 0jo0 wo kangaeru 4, fE4E%#E 2 5" at
the 15th TASBS conference in 2011 at Otani University.

2 Such judgmental expressions as “#2,” @5 “FREIZHE X722\ are used in Odani
2015.

3 Concerning the significance of Shinran's emphasis on gensho shajoju, see Inoue
Takami 2015, 2016a, 2016b, and Ama Toshimaro 2017, pp. 198-211.
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interpretation of this critical term in Shin Buddhism, such a stretching was
inevitable toda;. In what follows, I will examine Soga’'s 1967 lectures, paying
attention to the social and historical contexts, and demonstrate that he was
trying to present quite a positive view of “benefiting others” on the Pure Land
Path, which is meaningful in contemporary society, though not adequately

recognized in Shin Buddhist Studies today.

1. Soga Rydjin and the Otani-ha during the turbulent 1950s and ’60s

The postwar Buddhist reform led by the Shinjinsha (A%l Society of True
Persons), as discussed in the previous presentation by Jeff Schroede; began
to bear fruit in the Otani-ha during the 1950s. The modern Doctrinal Studies
GER#EE Kindaikyogaku) of Kiyozawa Manshi was officially recognized as
significant for the first time in 1956 by the chief administrator Miyatani Hogan
mag (1882-1962), in the White Paper of the denomination. In 1959, Soga
became the head of the Jitoryo (RF¥E%#), the highest authority in doctrinal
matters and in 1961, after the completion of the 700" anniversary of Shinran’s
death, Kurube Shin'ya FI#E#: (1906-1998), the passionate organizer of the
Shinjinsha movement, succeeded Miyatani as chief administrator of the
denomination. In the same year, 86-year-old Soga was appointed as president
of Otani University. In the following year, the Otani-ha initiated the Movement
for the Association of Fellow Companions (FIHB&EE) Dobokai undo) under
the leadership of Kurube, and Soga firmly supported this movement, which
emphasized education and the proper understanding of Shinran’'s teaching in
contemporary society.

In spite of his great age, Soga actively engaged in lectures throughout this

4 Soga Ryojin senshi, vol.12, pp. 193, 211 : RO SR L3SV BRHEOFTEL LA
LTHRLTBL200EELRITNELRLREEIDOTH) FFTIINEL, LirLe
Mo, WEROBHL &, FAMHBAILBEAORLOEBHLE, ZIVIBDOEETLL
S SORRITIE. RIEDIERL TR 2 L) 2 ik Thidihtz1s
BRI E TIPS ML, TIFRIEES . (p.211)

5 Jeff Schroeder 2017. See also Inoue Yasuyuki 2017.
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period, and notable ones were published and included in the Soga Ryodjin
senshi, vol. 12 (1972). One of the continuing themes in his talks was “dying
[of one’s old self] in faith, and finding [new] life in the Vow,” which appeared
in its prototypical form in the 1948 article “Behold the Man” (Z ® A% i X
Konohito wo mz’yg), which developed into the famous 1961 lecture “Die in
faith; live in the Vow” ({F125C LB A & X Shin ni shishi gan ni ikiy07). This,
then, reached its radical conclusion in the 1967 lectures in which he stated
“Birth in the Pure Land’ ought to take place in this present life, not at or

after the moment of physical death in the future.”

2. Soga Rydjin’s Epochal Interpretation of Ojé in 1967

Soga’s lectures entitled “Ojé to jobutsu” were delivered in 1967, the year he
retired from the position of president at Otani University. The spirit of the
Dobokal movement was rising in the first five-year period, and there were
great demands for his insightful lectures from highly-motivated promoters of
the movement from all over Japan. Responding to their request, the 92-year-
old Soga travelled extensively and gave passionate and thoughtful lectures to
responsive audiences. These lectures, including lively question-and-answer
sessions which usually followed, were recorded and published within a couple

of months in the monthly journal Chado & (Middle Way, vols. 56-66) so

6 Quoted in Jeff Schroeder's paper (p.4): “dying in the vow and finding [new] life
in the vow” (AFHIZHE L CABHIZAE & 72). This is Soga’s eulogy for “the man,” Shinran.
(Shinjin BN, vol. 1, p. 4).

7 This was Soga's memorial lecture on the occasion of the 700th anniversary of
Shinran's death, and delivered to a huge audience at Kyoto Kaikan Hall on April 20,
1961. The other speakers that day were Suzuki Daisetsu (1870-1966) and Kaneko
Daiei (1881-1976). See Soga Ryojin senshu, vol. 12, pp. 74-89.

As Soga discusses in the first part of this lecture, the title is based on the phrase
“zenmen myoji gonen soku sho Witk &R (in the preceding moment, life
ends; in the next moment, you are immediately born) in Shandao's Ojoraisan £
*L##%, which Shinran interpreted in his Gutokusho B75# as the critical moment of

the arising of faith in Amida Buddha's Original Vow.
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that they could be shared by the active members of the Dobo community.
When we read the record of these lectures in chronological order and trace
Soga’s thought process, it is possible to see how he reached that radical inter-

pretation of 070 and why he presented it that way in this year.

Lectures at Joshaji on April 11-12

Soga’s two-day talk at Joshaji #7555 in Takefu city, Fukui Prefecture, was
probably one of the earliest among the series of lectures entitled “Ojo to
jo'butszi" and it is at this initial stage that we witness how the idea of “benefit-
ing others” was closely related in Soga’'s mind to the daring thesis that “Birth
in the Pure Land should take place in this present life.”

Apparently, there was no predetermined theme for this lecture. In its open-
ing, Soga says, “There is no special title for my talk today (%55 L & 5 7
ELHEMICEDS o THhH) F @‘Z)f)g\" and then, he begins to speak about
the Tannisho and criticizes the tendency in popular Tannisho books to focus
on Chapter Two (“Just say the Nenbutsu and be saved by Amida.”), omitting
the most significant opening line of Chapter One, in which Shinran explicates
the critical moment of the awakening of faith and the immediate entering into

10
shojoju L5358 (the company of the truly settled). Soga quotes:

At the very moment when we are moved to utter the nenbutsu by a firm
faith that our birth in the Pure Land is attained solely by virtue of the

inconceivable working of Amida’s Original Vow, we are enabled to share

8 Soga Ryojin 1967 a-n. According to the Soga Ryajin senshu geppo &Ik E
H#t No. 12 (p.7), there was an earlier lecture with the same title, which was pub-
lished in the journal Gansho B, No. 22 (March, 1967).

9 Soga Ryojin 1967 a, p. 248.

10 Soga Ryojin 1967 a, p.258. English translation: BDK English Tripitaka 105-11.
Translated from the Japanese by Bando Shojun in collaboration with Harold Stewart
(Numata Center for Buddhist Translation and Research, 1996), p.3 (with slight

modifications).
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in its benefits that embrace all and forsake none. (WRFEDZEFAAE I
FTIFHENTVHEET, HFEZIEECHIADEELTEILL ) EAEBL W
72D ZADBIHEE, ThDLLEIAEOMNEICHTITLOFE ) %
D)

After discussing and confirming the importance of these words, Soga moves
onto 070 and jobutsu. This development seems to be due to the association
of the “Immediate entering into skojoju” with the “immediate attainment of
070" (RS4F4E sokutoku 0j0) in the thought of Shinran and Soga. This topic
is introduced in the following way: “Recently, I've come to understand various
matters more clearly concerning 676 and jobutsu. (H43 & Z O, HATW
HVHNyF)LTEELALZEIETTA, FEEwH) T e, ehh ol
LWy Z & TF). First, Soga points out that Shinran not only spoke of “Birth
in the Pure Land” but also the “attainment of Buddhahood” in his works, and

11
Soga quotes the following three verses from the Shozomatsu wasan:

Concerning the aspiration for supreme enlightenment in the Pure Land
path,

We are urged to realize the mind that seeks to attain Buddhahood;
The mind that seeks to attain Buddhahood

Is itself the mind that seeks to save all sentient beings.
HToORESRLE FEFELLETTOLEG T 2bbELLE EREL
el

The mind that seeks to save all sentient beings
Is directed to us through Amida's Vow of wisdom.
Those who realize this true entrusting that is directed to us

Attain great, complete nirvana.

11 Soga Ryojin 1967 a, pp. 271-72, Soga Ryojin 1967 b, p.282. English translation:
The Collected Works of Shinran, vol. 1 (hereafter CWS), pp. 403-4
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JERA G E V) T EE IR QM 22 ) WA OFHE ) 5O Eid Kk
RiER S L D70

Persons who enter Amida’s directing of virtue to beings

And realize the mind that seeks to attain Buddhahood

Completely abandon their self-power directing of merit,

Thus benefiting sentient beings boundlessly.

WO EENHA LT BELLE D 20 81d BAOOWERZ 5 TIETT
FIIEAEBEEbb 2 L

Here, Soga emphasizes that if there is only “the mind that seeks to attain
Buddhahood,” without “the mind to save all sentient beings,” the Pure Land
path cannot be Mahayana (Great Vehicle). “If people on the Pure Land path
are only saved by Amida Buddha, and thereby attain Birth in the Pure Land’
or Buddhahood, that is not Mahayana Buddhism.” (& o A&, 727214012
BT Cwz72nwe, 29 LCTHEELZYVBIALZZDT5 LT 2 bid. 21l
KIFALHE V) DDOTIEDH S F 1/13). Soga says that there was such a criticism
in the days of Honen and Shinran as well, and the Shozomatsu wasan verses
were Shinran’'s response to it. Then, Soga immediately associates the
Shozomatsu wasan with Chapter Four of the Tannisho, saying “Bearing these
hymns in mind, we read the Tannisho. In the Tannisho, it should be Chapter
Four” (T, Z Ol % &HICE T (8] 285, [ERD] (35HMUS)

13
and he quotes:

There is a divergence between the compassion of the path of sages and
that of the path of the Pure Land. The compassion of the path of sages
commiserates with and cares for sentient beings, and yet it is least likely

to succeed in liberating them as completely as could be wished. But the

12 Soga Ryojin 1967 a, p. 271.
13 Soga Ryojin 1967 a, p. 272; Soga Ryojin 1967 b, pp. 279-80. English translation:
BDK English Tripitaka 105-1I, p. 5.
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true compassion of the Pure Land path consists in saying the nenbutsu,

thereby quickly attaining Buddhahood, and then benefiting all sentient

beings with the heart of great compassion and kindness as fully as pos-
sible (2RI CETOPDNDOHY ., BEOFEELVH I, bOEDH
DI, LA, ECLR ), Lahsd, BbHyNTE LT
CHZE, EDOT HOVDB7 L, HLOELL VI IE, &L L T, wEE
M%) T, RERELES > T, B OB TECREEZFRT %2\ )
RERDY)

The underlined phrase, “saying the menbutsu, thereby quickly attaining
Buddhahood” (&1L L T, W& &{LIZ7 1) T), is ambiguous and difficult to
interpret, but by reading this with the Shozomatsu wasan in mind, Soga tries
to grasp what Shinran really meant by these words. It is important to note
here that Soga’s intensive reflection this year on “Birth in the Pure Land” and
the “attainment of Buddhahood” was related closely to the clarification of this
“true compassion” on the Pure Land path.

He begins the second day of his lectures at Joshaji by repeating the inter-
pretation of Chapter Four of the Tannisho, in which he expresses the following

remark:

There are people in Jodoshinsha who think that if only they themselves
are saved, that is wonderful, and that there is no need to save others —
some actually understand the teaching of Jodoshinsht to be that way.
This kind of [half-hearted] reception makes me think that it is necessary
for us to put forth our effort in order to clarify such ambiguities in the
teaching from now on. ((%i%i%@)\ 1%, 7 f_ﬁ S KEJJ%P T, A
LEMTAEZEITESADATL BIREDHZITZ
IVHIHRTIZE, THOBoTVREANHY ETh, £hH, £H)0) LA
WZRoENHZ L) BDETTI, Ny F LTI LEDNH D LRI
B3 ATTA).
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Soga suggests that the fundamental cause of this problem is the established

exegetical theory called “676 soku jobutsu & BIEAL" (“Birth in the Pure

Land” and the “attainment of Buddhahood” are at the same time [in the future;

at or immediately after the moment of death]).

In the traditional studies of Jodoshinshii (sh#gaku 5%%7), it has been told
“070 soku jobutsu” from old times. It might be a logical explanation, but
if you accept it as the established theory, then, “Birth in the Pure Land”
becomes meaningless. (EFEDFEFTIEE L SHEAEMNBILE, 2959 T
Hoo TNXTHLH) V) ZLEIHVEFR 20D LN AWITELTY
. LPLZI b AL TLE) L) EHAEDERDZ 7&5).

After tenacious reflections on this dilemma, he says that he has reached the

following conclusion, which requires a broad interpretation of g70.

If “Birth in the Pure Land” and the “attainment of Buddhahood” are both
in the future [and simultaneous], then, there is no point at all in being
born in the Pure Land. .. Since the attainment of Buddhahood is the
final, true goal, “Birth in the Pure Land” ought to take place in this pres-
ent life. (FEEDBALD ARERLLITTT A, —A, fFELV) 2 LITE
RS2 W T e L&) T EDPREOARLOANTH A% HIX,
HES b OB LA AU 5 20,

Soga supports this conclusion by referring to the passage on the fulfillment

of the Original Vow (hongan jojumon ARFERHESC) in the Larger Sutra of the

17

Eternal Life, which Shinran considered to be the crux of the “true teaching™

14
15
16
17

Soga Ryojin 1967 b, p. 281.

Soga Ryojin 1967 b, p. 287.

Soga Ryojin 1967 b, pp. 289-90.

Soga Ryojin 1967 b, pp. 293-97. English translation: CWS, p. 639.



58 Why Should Birth in the Pure Land” Take Place in this Present Life?

“All sentient beings, as they hear the Name, realize even one thought-
moment of skingin and joy, which is directed to them from Amida’s sincere

mind, and aspiring to be born in that land, they immediately attain Birth

and dwell in the stage of non-retrogression. (GEA#E HHALT B0
= hE—A BOEE, BEAMRE SAAE EAERER).

In this talk and the subsequent “Ojé to jobutsu,” series, Soga’s argument

consistently evolved around this passage on the fulfillment of the Vow.

Lectures in Okazaki on June 26-27

In his lectures on June 26 and 27 at Okazaki Kyomusho Dobo Kaikan [IlF#k
BT 46, Soga emphasizes that “Shinran realized the ‘true spirit’ (424
DORER) of hongan jojumon for the very first time in the long history of the
Pure Land tradition, or the Larger Sutra of the Eternal sze and maintains
that we need to grasp his inspiration in the following glossing in the Gutokusho
BFH (Notes of the “Foolish Stubble-Headed One D,

“Entrusting of oneself to the Primal Vow” ({5 4H) corresponds to
[Shandao’s phrasel“in the preceding moment, life ends..” (Hi/&@#%)
This means that “one immediately enters the group of the truly
settled” [Tanluan],
“one immediately enters the stage of the definitely settled”
[Nagarjunal,
or “one is termed a definitely-settled bodhisattva.”
“Immediately attaining birth” (BJ#5fF4) corresponds to

“in the next moment, you are immediately born.” (#2204) [Shandao]

18 Soga Ryojin 1967 d, p.66 @ ABERLO LI ED SR EN TV L DA, FER A
W2o TIRO T, B0 HHEOEL—REEHFEOFEL——OH TIL U TARBE
HOLDELBORE I Z C ALED, FHLVHATEVW) bDERNINT0TH) £,

19 Soga Ryojin 1967 d, pp.66-75. English translation: CWS, p. 594
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This insightful reading of hongan jojumon, correlating it with the Gutokusho
note, was the basis of Soga's 1961 lecture “Die in faith; live in the Vow,” and
he continues to apply it, persuasively, throughout the “Ojo to jobutsu” lecturezg.
In the case of his talk in Okazaki, he relates this spiritual “ending of life”
(myoji fr¥) and “immediate birth” (sokusho BI) to “the mind to save all
sentient beings” (doshujoshin FE#A(\) and “benefiting sentient bgings"
(riyaku wjo M#SHA1E), quoting the same three Skozomatsu wasan abovzel. In
the concluding part of these lectures, Soga states that “At the moment when
we are saved, our true spiritual life begins F S0zl ) LT A5,
BHOFEHAEEPIZLELDTHY £9)." Thus, his broad interpretation of 670
was ‘induced by his conviction that our skinyin should lead naturally to “true
livinié,“ which consists in “benefiting all sentient beings with the heart of great
compassion and kindness.”

In the evening of June 26 (Kiyozawa Manshi's birthday), after the first day's
lecture, young priests gathered at Jomyoji {##0=F in Okazaki city to talk with

Soga in a roundtable discussion, where he responded to a question and stated:

Although we are foolish beings full of blind passions, when we “hear the
Name, and realize shinjin with joy,” we are equal to Buddhas. It should
be in that state that the returning aspect (of Amida’s directing of virtue)

emerges. It is told (in Chapter Four), “quickly attaining Buddhahood, and

20 See for example, Soga Ryojin 1967 g, pp. 91-93, Soga Ryojin 1967 k, pp. 160-62.

21 Soga Ryojin 1967 d, pp. 75-83.

22 Soga's adoption of the phrase “true living” (ELOE{E, A2 EX 52 L) in his
interpretation of 070 was perhaps influenced by D. T.Suzuki's rendering of “True
Practice” as “True Living” in his translation of the Kyogvoshinsho. In his lecture
at Joshaji on April 12, 1967, Soga expressed his support for Suzuki’'s understanding
of Jodoshinsha, which was being criticized at that time by conservative doctrinal
scholars in the process of editing Suzuki's draft. See Soga Ryojin 1967 b, pp. 300-302.
FAKIMEEOHNIIME) TVBAZE, HABZLTHEICRS>TWDITNE, &
EME S TS Z AT EFTDLRVWT, HIUIHHELZ L 0 THRIEEIATY
o
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benefiting all sentient beings with the heart of great compassion and
kindness .., since the future Buddhas are equal to the past and present
Buddhas.
Persons who enter Amida’'s directing of virtue toward beings
And realize the mind that seeks to attain Buddhahood
Completely abandon their self-power directing of merit,
Thus benefiting sentient beings boundlessly.
I think that these words of Shinran's should be interpreted in such a
manner.
(bhbhciiﬁ'l‘f‘ix%ﬁ@ﬂ%f‘%aa‘h &b, [HEASEORE] Th
I FLEFELVWETDH L, THIV) LEIHIZEMEV) DIRETERL A
L0 To2Re [WEELIR ) T, RERELES T ([EEW]
Bl LZHFVIToidh. KRAL, BEDL, BAEOILIZEL
WATT S,
WsROMENZIFA LT BELGE D 50 &1
HOoWms 4 TiETC fEAEEEbD tc L (MEGFAGE]D
2303 £ IR <X b OTEE VAL BV ES, )

In this way, Soga consistently correlates Chapter Four of the Tannisho with

the Shozomatsu wasan in his “0jo to jobutsu’ lectures in 1967, which is sig-

nificant for our understanding of his later thought since it reveals his positive

view of “benefiting others” on the True Pure Land path, based on Shinran’s

later works.

23 Soga Ryojin 1967 e, p.198. See also Soga Ryojin 1967 m “#AHd F7-HEICH Y

pp.212-3 1 wAHE V) b DE KK ITB L, )V ON [HED] OBEET
TE0ET, ThEd, [EGEMHE 2bo TR LTALEV) &, BEllb £
BUE 12d ) —UROMEE E W) b DOPERTH Y T3 AkOMI &) FThs R
L) by T L AR b ALBEMIRFEIAE WO RIZHEDTH T, £ 2
IFELHAL VLD TH D L, NIEGR#]] ~RETHEEH) VI 5H)ICHR
Thhb, THIVHIDTHY £,
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Concluding Remarks

Soga presented a radically new interpretation of ¢7¢ in his 1967 lectures and
stated “Our birth in the Pure Land’ ought to take place in this present life,
at the very moment of the realization of Other-Power faith in us and our
saying the nenbutsu, which is the fulfillment of Amida’'s Original Vow.” He
thought that such a “stretched” interpretation of the term 670 was necessary
in contemporary society in order to inspire and encourage people to receive
Amida’s directing of virtue toward us, in saying the nenbutsu, and to take
part in the true compassion of the Pure Land, “benefiting all sentient beings
with the heart of great compassion and kindness, as fully as possible.”

Soga maintained that “birth in the Pure Land” meant the “beginning of true
living,” which leads naturally to the attainment of Buddhahood in the future,
at the time of physical death. He had a strong conviction that this reading
conformed to the true “intention of the Tathagata” (41D EH L nyorai no
oboshimeshi) in his usage of the term in the passage on the fulfillment of the
Vow and Shinran’s inspired interpretation of it. In this respect, Soga’'s thought-
ful reading of hongan jojumon, correlating it with the Gutokusho note, was
very persuasive.

His message was well received among the followers of the Doboka: move-
ment and his broad interpretation of 070 became the dominant one in the
Otani-ha's doctrinal studies. Compared with the traditional emphasis on “birth
in the Pure Land” at the moment of death, Soga's rendering of 070 as “true
living” had a broader appeal to liberal intellectuals who were concerned with
the sqcial and political realities of Japan during the period of high economic

24
growth.

24 There seems to be an echo of Soga’s talks in Saigo no Shinran ¥t DBE (The
Last Shinran, 1976) by Yoshimoto Takaaki & AR (1924-2012), who also focused
on Chapter Four of the Taunnisho and emphasized that the crux of Shinran’s thought
was his unique understanding of “the state of those who are truly settled,” which
he considered almost the same as the attainment of the Pure Land itself, not after

death but immediately at the moment of true entrusting.



62 Why Should Birth in the Pure Land” Take Place in this Present Life?

The positive views of “benefiting others” in Shinran and Soga in their final
years need to be clarified further in our studies of their thoughts. I hope the
recently rekindled controversy on Shinran’'s understanding of aj0 will take
such a fruitful direction, rather than a continuation of unproductive argument
on technical details. That was what Soga expected when he presented that

2
daring thesis fifty years ago.
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