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UNDER the dual leadership of Eison  (or Eizon; 1201–1290) in Nara 

hinin  (outcasts),1
-

he composed late in his life, the 
 (hereafter 

-

1 The term hinin
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-

enshrine them at hinin

2

hinin

and to “ ” 3 To state my conclusions in advance, I believe 

2

3 I have problematized the concept of  here due to provocative issues raised by 

 is therefore more a construction of modern 
 

I
 and 

studies of 
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hinin

 characteristics, 
-

-

 para-

-
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 esoteric initiation 
and the seal of dharma transmission (

6

-

7

the esoteric -

 entries for the relevant 
, I have used the unannotated 

 (hereafter 

to specific dated entries from the  and other records, I use the format year/lunar 

6 The

7 The

Eison cites fascicle 2 of the 
commentary on the  (
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9

-
) at 

-

ceremony entailed an elaborate series of repentance rites, ordination before 

-
10

of the comprehensive self-ordination ceremony ( ) as one 

and a 
-

hisattva 
-

precepts ( ) based on the -
ter ) and attained -

9

see the full 

10

in the 
participation in his 



tion” (

(
not considered to confer 

11

12 he did 

-

13

-

11

12

, but there too ran into difficulties, this time due 

13



(

-

hinin]

departed mother has been reborn and effect the supreme cause for 
16

-

 here, short for 
based on the 

16
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year memorial rite:

17 

Eison of his decision to leave the household:

hinin

19 In 

20

17 The “five lords” (

19 The “pure precepts” (

20
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hinin community 

21

hinin”
22 Eison closes his account 

the third day of the fourth month and the full precepts on the eleventh day of 

months before he returns and seven months before he completes the full ordi-

-

-

 (here-
after 

21

22



early career in the 
 in 1310, seven years 

the 
23

The  as early as 

26

23 On the reliability of the 

 or  (also 
phrases such as , mantras, or 

also used in the 
26
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the 
27

-

-

time, of  and  in this process referred to the reception of 

27 In contrast to the , the  records the date of these first ten precepts 

 (hereafter 

 does confirm the 



), 
-

as both the  and the 1303 

29

30 -
sented the true 

pattern of itinerancy and asceticism often attributed to 

29

30

copy dated Tenmon 

 comrades receive the 
threefold pure precepts and call themselves a 



 and 
, or esoteric prayer-rituals for 

-

31

(

 and the one, 
32

33

one of the most famous 

31

32

33
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on 6/2

-
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37

Oishio concludes from his analysis of the temples mentioned in the 

 and 

-

-

39

 in his analysis is used rather broadly 

36

 inscribed on 

37

39



-

his stated hesitance to “  the Way” ( , emphasis mine) in his 

-

-

 The 
 (hereafter )—a record of sermons 

the



-

 and studied 

same time his compassion is very deep, and therefore he has been 

scholarship appears in the , in a parable about the virtues of compassion rather 



hinin commu-

 community 

 community near my 

 community on 

 on 
hinin

more than one thousand hinin at Imasatono 

hinin



) and 

-

-

The 
records that:

the 

), and hinin



–

-

hinin
-

(

are unattached ( ) to pre-

) dated 
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Q U I N T E R :  E I S O N ,  N I N S H ,  A N D  T H E  G Y K I  C U LT  

3), this is largely a rhetorical stance, and remaining “unattached” to political 

What is most interesting here, however, is that Eison’s involvement in social 
welfare projects would largely stop with a model he attributed to the Wen-shu-
shih-li pan-nieh-p’an ching Mañju

), that of providing charitable relief to the “impoverished, 
54

primarily with hinin such as beggars, orphans or elderly left on their own, and 
lepers or others with grave illnesses or physical impairments who had no regu-

welfare projects suggests the need for a reinterpretation of the two Shingon 

a kanjin hijiri -

construction projects sharpened in the late twelfth and early thirteenth centu-
ries, with the compilation of the 

55 Such accounts repre-

54 In the 
musha daie ), to be held 

hinin

for the origins of such charitable acts (
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 and the evolution 



-

-

-
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,60

-

61

indicator is found in a directive ( ) by Retired Emperor Kameyama 
–  to 

62

-
-

60

61

62



63 there is no mention of any items 

, the 
, and the 

-

-

63

1267  and the 1269 
can



-
 is understood as one involved in 

-
trayal of Eison as a 

66

In the  Eison insists that “the spread of the various 

Kanbayashi also cites the remains of a document, the 
 (hereafter 

66



-

67 Ironically, despite all the indirect evidence cited by previous 

(
69

-

“ancestral teacher” (
-

70

71 -

67

69

70

71
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Q U I N T E R :  E I S O N ,  N I N S H ,  A N D  T H E  G Y K I  C U LT  

 See the Nenpu

Moreover, as mentioned earlier, Eison was associated with the cults of both 

patriarchs of Japanese Buddhism as evidence of his participation in the medi-
She also demonstrates Eison’s self-construction as well 

-
struction through his composition of the , particularly his descrip-

in the  (hereafter Nenpu  and 

relief activities and construct his image as a living Buddha within the cult of 

-

 Moreover, 
Eison’s activities clearly reveal his own faith in “living Buddhas” (

-

Eison’s 
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of the 

76 -

testament to his disciples, intended to serve as a model for the activities of a 

in the late seventeenth-century 

77

the 

 “soon outnumber those of any 
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 In part, this is due to the detail devoted to the 

-

-
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