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A Hermeneutics of Grace: Henri de Lubac’s 
5HFHSWLRQ�RI�+ǀQHQ�DQG�6KLQUDQ

JaMes l. FredericKs

Henri de luBac� �����±������ ZDV� D� )UHQFK� -HVXLW� &DWKROLF� SULHVW� 
�6HULRXVO\�ZRXQGHG�GXULQJ�WKH�)LUVW�:RUOG�:DU��KH�VHUYHG�DV�D�GDULQJ�

RSHUDWLYH� LQ� WKH�)UHQFK�5HVLVWDQFH�GXULQJ� WKH�6HFRQG�:RUOG�:DU��+H�ZDV�
DOVR�DPRQJ�WKH�JUHDWHVW�&KULVWLDQ�WKHRORJLDQV�RI�WKH�WZHQWLHWK�FHQWXU\��'H�
/XEDF�ZDV�WKH�DQLPDWHXU�of the so-called 1RXYHOOH�7KpRORJLH��³QHZ�WKHRO-
RJ\´�²DQ� LPSRUWDQW�� DOWKRXJK� FRQWURYHUVLDO�� UHQHZDO� PRYHPHQW� ZLWKLQ�
Roman Catholicism prior to the Second Vatican Council (1962–1965). 
0XFK� OHVV� UHFRJQL]HG� DQG� DSSUHFLDWHG� LV� WKH� IDFW� WKDW� KH�ZDV� DQ� DFFRP-
SOLVKHG�VFKRODU�RI�%XGGKLVP��ZLWK�D�VSHFLDO�LQWHUHVW�LQ�WKH�WHDFKLQJV�RI�WKH�
great founders of the Pure Land schools in Japan’s Kamakura period (1185–
�������+ǀQHQ�ἲ↛ (1133–1212) and Shinran ぶ㮭 (1173–1263).
0\�SXUSRVH�KHUH� LV�PRGHVW�� ,�ZLVK� WR�GRFXPHQW�DQG�HYDOXDWH�GH�/XEDF¶V�

WUHDWPHQW�RI�+ǀQHQ�DQG�6KLQUDQ�1 I claim that de Lubac’s remarkable insights 
LQWR�+ǀQHQ�DQG�6KLQUDQ�ZHUH�PDGH�SRVVLEOH�E\�D�KHUPHQHXWLFV�GULYHQ�LQ�ODUJH�
PHDVXUH�E\�KLV�&KULVWLDQ�²VSHFL¿FDOO\�5RPDQ�&DWKROLF²WKHRORJLFDO�FRQYLF-
tions regarding grace. With this in mind, this essay includes an account of the 
XQIROGLQJ�RI�GH�/XEDF¶V�VWXG\�RI�%XGGKLVW�WH[WV��KLV�WUHDWPHQW�RI�+ǀQHQ�DQG�
Shinran, and an assessment of his approach to the study of Buddhism. I begin 
ZLWK� EULHI� FRPPHQWV� RQ� GH�/XEDF¶V� HYHQWIXO� OLIH�� ELRJUDSKLFDO�PDWHULDO� WKDW�
ZLOO�SURYH�HVVHQWLDO�LQ�DSSUHFLDWLQJ�KLV�UHFHSWLRQ�RI�+ǀQHQ�DQG�6KLQUDQ�

this is a revised version of a lecture given at Otani University in March of 2017 entitled 
³+HQUL�GH�/XEDF�DQG�WKH�5HFHSWLRQ�RI�6KLQUDQ¶V�7KRXJKW�E\�5RPDQ�&DWKROLFLVP�´�7UDQVOD-
tions from various French materials are by the author.

1 For a general guide to de Lubac’s publications on the Buddhist tradition, see Ducor 
2007–8.
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A Life

'H�/XEDF�ZDV�ERUQ�LQWR�DQ�ROG�/\RQQDLVH�IDPLO\��+H�ZDV�HGXFDWHG�E\�WKH�
Jesuits and entered the Society of Jesus at age seventeen. After ordination, 
he joined the faculty of the Catholic University of Lyon in 1930 to teach 
theology. 
$W�WKH�XQLYHUVLW\��GH�/XEDF�EHJDQ�WR�FROODERUDWH�ZLWK�IHOORZ�WKHRORJLDQV�

LQ�DQ�DPELWLRXV� UHQHZDO�RI�&DWKROLF� WKHRORJ\�GULYHQ�E\�D� UHWULHYDO�RI� ODWH�
antique and medieval texts marginalized by the established neo-scholastic 
theology of the day. 6RXUFHV�&KUpWLHQQHV�ZRXOG� LQVSLUH�ZKDW� FDPH� WR� EH�
called the 1RXYHOOH�7KpRORJLH��D�VREULTXHW�WKDW�ZDV�E\�QR�PHDQV�PHDQW�DV�D�
FRPSOLPHQW��DW�OHDVW�EHIRUH�������'H�/XEDF�ZDV�D�PDMRU�¿JXUH�LQ�WKH�1RX-
YHOOH�7KpRORJLH�PRYHPHQW��SXEOLVKLQJ�LQÀXHQWLDO�FRQWULEXWLRQV�RQ�PHGLHYDO�
biblical exegesis, modern atheism, the church and, most controversially, 
on grace.2� ,Q� -XQH������� VHYHUDO� WKHRORJLDQV�DVVRFLDWHG�ZLWK� WKH�1RXYHOOH�
7KpRORJLH� ZHUH� UHPRYHG� E\� FKXUFK� DXWKRULWLHV� IURP� WKHLU� WHDFKLQJ� SRVWV�
DQG�IRUELGGHQ�WR�ZULWH�RQ�WRSLFV�KDYLQJ�WR�GR�ZLWK�&KULVWLDQ�WKHRORJ\��'H�
/XEDF� ZDV� WKH� PRVW� SURPLQHQW� ¿JXUH� LQ� WKLV� JURXS�� 7KH� -HVXLW� 6XSHULRU�
*HQHUDO�PRYHG� KLP� IURP� /\RQ� WR� 3DULV�� ZKHUH� KH�ZDV� WR� OLYH� IRU� VHYHQ�
years. During his time in Paris, de Lubac published three monographs on 
%XGGKLVP�DQG�ZDV�SODQQLQJ�D�IRXUWK�YROXPH�ZKHQ�KH�ZDV�DVNHG�E\�3RSH�
John XXIII (1881–1963) in 1960 to come to Rome to serve as a theologi-
cal consultant during preparations for the Second Vatican Council. At the 
Council, the 1RXYHOOH�7KpRORJLH�DQG�GH�/XEDF¶V�ZKROH�WKHRORJLFDO�SURMHFW�
ZRXOG�EH�YLQGLFDWHG�

7KH�3DWK�WR�WKH�3XUH�/DQG

Many presume that de Lubac came to the study of Buddhism during his 
years of exile in Paris. Forbidden to teach or publish in Christian theol-
RJ\�� LW� ZDV� WKRXJKW� WKDW� KH� WXUQHG� WR� WKH� VWXG\� RI� DQ� H[RWLF� UHOLJLRQ� WR�
¿OO� KLV� WLPH��7KLV� LV� QRW� WKH� FDVH��'H�/XEDF¶V� LQWHUHVW� LQ�%XGGKLVP�GDWHV�
EDFN� WR�KLV�DUULYDO� LQ�/\RQ�DV�D�SURIHVVRU�RI� WKHRORJ\�� ,Q�KLV�¿UVW�\HDU�RQ�
WKH�IDFXOW\��KH�ZDV�DVNHG�E\�KLV�GHDQ�WR� WHDFK�D�FRXUVH�RQ� WKH�³KLVWRU\�RI�
UHOLJLRQV´� WKDW� ZRXOG� HYHQWXDOO\� LQFOXGH� OHFWXUHV� RQ� WKH� SKLORVRSK\� RI�
religion (especially Bergson and Comte), comparative mysticism, and ele-
ments of Hinduism and Buddhism. De Lubac thought his dean’s request 
a dubious project, given his complete lack of training in Asian languages 

2 For de Lubac’s theology of grace, see inter alia de Lubac 1946 and 1968. 
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and the meager resources for Hinduism and Buddhism available to him 
LQ�/\RQ�� ,Q� DGGLWLRQ� WR�ZKDW� KH� IRXQG� LQ� WKH� OLEUDU\�� KLV� IULHQG�� WKH�$EEH�
-XOHV� 0RQFKDQLQ� �����±������� SURYLGHG� KLP� ZLWK� D� WUDQVODWLRQ� RI� WKH�
0DKƗ\ƗQDVǌWUƗODۨNƗUD� �DWWULEXWHG� WR�$VDৄJD�� FD�����±�����3 And around 
WKLV� WLPH��GH�/XEDF�ZDV�DEOH� WR�DWWHQG�D� OHFWXUH�E\� WKH�)UHQFK�%XGGKROR-
gist Paul Mus (1902–1969) on the art of Borobudur. In his 0pPRLUHV, de 
/XEDF�UHSRUWV�WKDW�KH�TXLFNO\�FDPH�WR�VHH�%XGGKLVP�DV�³DPRQJ�WKH�JUHDWHVW�
KXPDQ�DFKLHYHPHQWV´�DQG�SXUVXHG�WKH�VWXG\�RI�WKH�'KDUPD�EHFDXVH�RI�³LWV�
VSLULWXDO�SURIXQGLW\�´4

'XULQJ�WKHVH�HDUO\�\HDUV�LQ�/\RQ��KRZHYHU��WKH�VWXG\�RI�%XGGKLVP�IRU�GH�
/XEDF�RI�QHFHVVLW\�ZDV� OLWWOH�PRUH� WKDQ�DQ�DYRFDWLRQ��+LV� WLPH�ZDV� ODUJHO\�
consumed in the enormous project of editing the 6RXUFHV�&KUpWLHQQHV, devel-
oping the 1RXYHOOH� 7KpRORJLH, and his activities in the French Resistance� 
,Q�D�WZHQW\�\HDU�SHULRG�ODVWLQJ�IURP������WR�������GH�/XEDF�KDG�SXEOLVKHG�
WKUHH� DUWLFOHV� RQ� %XGGKLVP�� DQ� HVVD\� FRPSDULQJ� HDUO\� %XGGKLVW� WH[WV� ZLWK�
early Christian neo-Platonic theological texts from Alexandria (1937), one on 
the iconography of the cosmic tree in Buddhist and Christian art (1945), and 
DQRWKHU�RQ�%XGGKLVW�DQG�&KULVWLDQ�³FKDULW\´��������5 In 1950, after his move 
WR�3DULV�� KH�ZDV� IRUELGGHQ� WR� SXEOLVK� LQ� WKH� DUHD� RI�&KULVWLDQ� WKHRORJ\� EXW�
given explicit permission to continue to publish on the subject of Buddhism.6 

De Lubac had complained about the lack of resources for the study of 
%XGGKLVP� LQ�/\RQ��7KLV� VLWXDWLRQ� FKDQJHG�GUDPDWLFDOO\�ZLWK�KLV�PRYH� WR�
Paris. Among other research centers in the French capital, de Lubac had 
access to the Bibliotèque National and the Musée Guimet, a museum and 
DUFKLYH�VSHFLDOL]LQJ�LQ�$VLDQ�DUW��7KH�ZRUNV�RI�WKH�JUHDW�)UHQFK�%XGGKROR-
JLVWV�¿OO� KLV� IRRWQRWHV�7 In addition to established academic journals such 
as the $QQDOHV� GH� OD�0XVpH�*XLPHW and the Bulletin de l’ecole française 
G¶H[WUrPH�RULHQW�� KH� DOVR� KDG� DFFHVV� WR� UHODWLYHO\� QHZ� MRXUQDOV� VXFK� DV�

3�'H�/XEDF�������SS�����±����0RQFKDQLQ��DORQJ�ZLWK�+HQUL�/H�6DX[������±������DQG�
%HGH�*ULI¿WKV������±�������ZHQW�RQ�WR�HVWDEOLVK�D�&DWKROLF�PRQDVWLF�FRPPXQLW\�LQ�,QGLD�LQ�
������)RU�UHÀHFWLRQV�RQ�WKLV�SHULRG�RI�KLV�OLIH�IURP�WKH�YDQWDJH�SRLQW�RI�KLV�ODWHU�\HDUV��VHH�
de Lubac 1989a, pp. 29–31.

4 De Lubac 1989a, p. 30. 
5�$OO�WKUHH�HVVD\V�ZHUH�UHSULQWHG�LQ�GH�/XEDF��������������SS�����±������±������±���
6 De Lubac 1989a, p. 73.
7 Among many others, de Lubac cites Louis de la Vallée Poussin (1869–1938), Paul 

Demiéville (1894–1979), Étienne Lamotte (1903–1983), Sylvain Lévi (1863–1935), Paul 
Mus, Alfred Foucher (1865–1952), and René Grousset (1885–1952), the curator of the 
Musée Guimet. 
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0RQXPHQWD�1LSSRQLFD, 7KH�<RXQJ�(DVW, and a bimonthly magazine being 
edited in Kyoto, The Eastern Buddhist. At the Musée Guimet, de Lubac 
read essays in .RNND ᅧ⳹, a periodical devoted to the appreciation of Asian 
art founded by Okakura Tenshin ᒸ಴ኳᚰ (1863–1913) and Takahashi 
.HQ]ǀ�㧗ᶫ೺୕ (1855–1898).8 De Lubac also had access to the initial vol-
umes of the +ǀEǀJLULQ�ἲᑌ⩏ᯘ��DQ�³HQF\FORSHGLF�GLFWLRQDU\´�RI� WKH�KLV-
tory and culture of Japan and China.9

In Paris, de Lubac also read Japanese scholarship, although only in trans-
ODWLRQ� LQWR� :HVWHUQ� ODQJXDJHV�� 7KH� ZRUNV� RI� 1DNDPXUD� +DMLPH�୰ᮧඖ 
(1912–1999), Suzuki Daisetsu 㕥ᮌ኱ᣋ (1870–1966)��DQG�7DNDNXVX�-XQMLUǀ�
㧗ᴋ㡰ḟ㑻� �����±������ZHUH�SURPLQHQW�10 In his materials on Pure Land 
%XGGKLVP��GH�/XEDF�FLWHV��DPRQJ�RWKHUV�� WKH�ZRUN�RI�,Wǀ�*LNHQ�ఀ⸨⩏㈼ 
(1885–1969) on Rennyo ⶈዴ������±������DQG�WKH�ELRJUDSK\�RI�+ǀQHQ�E\�
6KXQMǀ�⯗ၐ (1255–1335) in the critical edition of Coates and Ishizuka.11 
'H� /XEDF� DOVR� KDG� DFFHVV� WR� WKH� ZRUN� RI� &KULVWLDQ�PLVVLRQDULHV�� LQFOXG-
ing materials in Jesuit archives in Paris. He uses these materials sparingly, 
UHO\LQJ�PRVWO\� RQ� WKH� SLRQHHULQJ�ZRUN� RI� /pRQ�:LHJHU�� 6�� -��� DQG� 3LHUUH�
Charles, S. J., on Pure Land Buddhism.12

During his years in Paris, de Lubac published three books on Buddhism: 
$VSHFWV�GX�%RXGGKLVPH�ZDV�EDVHG�ODUJHO\�RQ�KLV�¿UVW�WKUHH�HVVD\V�RQ�%XG-
dhism, supplemented by his expanded research in Paris;13 /H�5HQFRQWUH�GX�
%RXGGKLVPH�HW�GX�O¶2FFLGHQW places the reception of Buddhism by modern 
:HVWHUQ�VFKRODUV�LQ�WKH�PXFK�ZLGHU�KLVWRULFDO�FRQWH[W�RI�LWV�HQFRXQWHU�ZLWK�
&KULVWLDQLW\��EHJLQQLQJ�ZLWK�&\ULO�RI�$OH[DQGULD�����±�����14 and Aspects 

8�7KH�PDJD]LQH�ZDV�QRWHZRUWK\�IRU�WKH�KLJK�TXDOLW\�RI�LWV�UHSURGXFWLRQV�RI�$VLDQ�DUW�
9 The +ǀEǀJLULQ�ZDV�SXEOLVKHG�XQGHU�WKH�DXVSLFHV�RI�WKH�,PSHULDO�$FDGHP\�RI�-DSDQ�DQG�

GLUHFWHG�E\�6\OYDLQ�/pYL�DQG�7DNDNXVX�-XQMLUǀ��7KH�HGLWRU�LQ�FKLHI�ZDV�3DXO�'HPLpYLOOH��7KH�
¿UVW�YROXPH�DSSHDUHG�LQ������

10 For Nakamura see, for example, de Lubac 1955, pp. 150–51, 153, 202, 267. For Suzuki, 
see de Lubac 1955, pp. 33, 50, 151, 202, 251–52, 269–70. For Takakusu, see de Lubac 1955, 
SS������������������������7DNDNXVX�-XQMLUǀ�ZDV�RQH�RI�WKH�IRXQGHUV�RI�WKH�7DLVKǀ�7ULSL৬DND�
SURMHFW��ZKLFK�LV�DQDORJRXV�WR�GH�/XEDF¶V�UROH�LQ�HVWDEOLVKLQJ�WKH�6RXUFHV�&KUpWLHQQHV. For 
H[DPSOHV�RI�ZRUNV�RI� WKHVH�DXWKRUV�FLWHG�E\�GH�/XEDF��VHH�1DNDPXUD�������6X]XNL�������
Takakusu 1947.

11 )RU�,Wǀ��VHH�GH�/XEDF������ S�������)RU�6KXQMǀ��VHH�GH�/XEDF�������SS����������±����
���±�������±����)RU�ZRUNV�FLWHG�E\�GH�/XEDF�VHH�,Wǀ������DQG�&RDWHV�DQG�,VKL]XND������

12 For Wieger, see de Lubac 1955, pp. 33–34, 87–90, 103–4, 162–63, 258–62. For Charles, 
see de Lubac 1955, pp. 129, 132, 192, 314. De Lubac cites Wieger 1928 and Charles 1928.

13 De Lubac 1951 (2012). For an English translation, see de Lubac 1954.
14 De Lubac 1952. 
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GX� %XGGKLVPH� ,,�� $PLGD15� UHÀHFWV� ZKDW� -pU{PH� 'XFRU� FDOOV� GH� /XEDF¶V�
³VHFRQG� GLVFRYHU\´� RI� %XGGKLVP�16 In Paris, de Lubac began a study of 
3XUH�/DQG� WUDGLWLRQ�� OHDGLQJ� WR� DQ� LQWHQVH� HQJDJHPHQW�ZLWK� WKH� WHDFKLQJV�
RI�+ǀQHQ�DQG�6KLQUDQ��3ULRU�WR�WKH�SXEOLFDWLRQ�RI�$PLGD, de Lubac makes 
RQO\�D� IHZ�EULHI� UHIHUHQFHV� WR� WKH�QRWLRQ�RI�D�³SXUH� ODQG´�DQG� WKH�/DUJHU�
3XUH�/DQG�6XWUD��)RU�H[DPSOH��KH�VSHFXODWHG�WKDW�WKH�$PLWƗEKD�FXOW�PLJKW�
have originated in Iran.17 $PLGD�ZDV�GH�/XEDF¶V� ODVW�ERRN�RQ�%XGGKLVP��
$�IRXUWK�ERRN�ZDV�SODQQHG��EXW�LQ������GH�/XEDF�ZDV�DOORZHG�WR�UHWXUQ�WR�
Lyon and resume teaching.18 In 1959, he resigned his position in Lyon to go 
WR�5RPH�WR�ZRUN�RQ�WKH�6HFRQG�9DWLFDQ�&RXQFLO�LQ�LWV�SUHSDUDWRU\�VWDJH�DW�
the invitation of Pope John XXIII.19 

'H�/XEDF�DQG�+ǁQHQ�

In hindsight, after his initial study of Buddhism, de Lubac seems to have 
EHHQ�GUDZQ�LQH[RUDEO\�WR�WKH�WHDFKLQJV�RI�+ǀQHQ�DQG�6KLQUDQ��6XSSRUW�IRU�
WKLV�FODLP�LV�VWUHQJWKHQHG�E\�P\�YLHZ�WKDW�GH�/XEDF¶V�UHFHSWLRQ�RI�-DSDQHVH�
3XUH�/DQG�WKRXJKW�ZDV�SURSHOOHG�IXQGDPHQWDOO\�E\�KLV�&KULVWLDQ�WKHRORJL-
cal convictions about grace. 
,Q�3DULV�� GH�/XEDF� UHDG�6KXVKǀ¶V� ELRJUDSK\�RI�+ǀQHQ� LQ� WKH� DQQRWDWHG�

English translation of Coates and Ishizuka.20�7KLV� WH[W� OHIW�GH�/XEDF�ZLWK�
WKH� VWURQJ� LPSUHVVLRQ� WKDW� +ǀQHQ� ZDV� D� ³QRQ�GRFWULQDLUH� P\VWLF� DQG� D�
SRHW�´�ZKR�IHOW�GHHSO\�WKH� WUXWK� WKDW�HYHU\WKLQJ�LQ� WKH�XQLYHUVH�ZDV�PDQL-
IHVWLQJ� WKH� SUHVHQFH� RI�$PLGD� DQG� KLV� ³ORYH� WKDW� HPEUDFHV� DOO�´21 In an 
HDUOLHU�SXEOLFDWLRQ��GH�/XEDF�ZDUQV�RI� IRUPV�RI�³P\VWLFLVP´� LQ� ,QGLD� WKDW�
DUH�³DPRUSKRXV�DQG�YDFXRXV�´22�,Q�+ǀQHQ¶V�SUDFWLFH�RI�H[FOXVLYH�QHQEXWVX 
ᛕ௖��KRZHYHU��GH�/XEDF�IRXQG�D�P\VWLFLVP�WKDW�LV�QRW�RQO\�³VLPSOH��SRSX-
ODU�� >DQG@� DFFHVVLEOH� WR� DOO�´23� EXW� DOVR� ³DQ� LQWLPDWH� H[SHULHQFH´�ZKLFK� LV�

15 De Lubac (1955) 2012. 
16 Ducor 2007–8, p. 94. 
17 De Lubac 1952.
18 De Lubac 1989a, p. 89.
19 $PLGD�may have been de Lubac’s last book on Buddhism, but not his last publication. In 

������KH�ZDV�DVNHG�WR�JLYH�D�OHFWXUH�RQ�%XGGKLVP�E\�ZKDW�LV�WRGD\�NQRZQ�DV�WKH�3RQWL¿FDO�
&RXQFLO�IRU�,QWHUUHOLJLRXV�'LDORJXH��7KLV�OHFWXUH�ZDV�VXEVHTXHQWO\�SXEOLVKHG�DV�³)DLWK�DQG�
3LHW\�LQ�$PLGLVP�´�6HH�GH�/XEDF�����E��SS�����±���

20 Coates and Ishizuka 1925. 
21 De Lubac (1955) 2012, p. 165.
22 De Lubac (1951) 2012, p. 138.
23 De Lubac (1955) 2012, p. 168.
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³D�QDWXUDO�DQDORJXH�WR�ZKDW�LV�IHOW�E\�D�&KULVWLDQ�VDQFWL¿HG�E\�WKH�6SLULW�RI�
&KULVW�´�GHVSLWH�WKH�VL]DEOH�GLYHUJHQFH�RI�GRFWULQHV�24 
'H�/XEDF¶V�KLJK�HVWLPDWLRQ�RI�+ǀQHQ¶V�P\VWLFLVP�ZDV�PDGH�SRVVLEOH��LQ�QR�

VPDOO�ZD\��E\�WKH�³QHZ�WKHRORJ\´�WKDW�GH�/XEDF�DQG�KLV�FROOHDJXHV� LQ�/\RQ�
had been developing since the 1930s. At the core of the 1RXYHOOH�7KpRORJLH�is 
a doctrine of grace. Roman Catholicism’s established neo-scholastic theology 
LQVLVWHG� RQ� D� VWULFW� VHSDUDWLRQ� RI� WKH� QDWXUDO� IURP� WKH� VXSHUQDWXUDO��ZLWK� WKH�
aim of protecting the completely miraculous and unexacted character of grace 
DV�DQ�XQPHULWHG�VXSHUQDWXUDO�JLIW��+RZHYHU�� WKLV�PHDQV� WKDW�JUDFH�DUULYHV�DV�
D�VWUDQJHU�LQ�D�ZRUOG�WKDW�NQRZV�QRWKLQJ�RI�JUDFH�SULRU�WR�LWV�DGYHQW��*UDFH�LV�
VRPHWKLQJ�DGGHG�IURP�ZLWKRXW�WR�ZKDW�WKH�QHR�VFKRODVWLF�WKHRORJLDQV�FDOOHG�D�
³SXUH�QDWXUH�´�DQ�XQGHUVWDQGLQJ�RI�WKH�KXPDQ�SHUVRQ�WKDW�LV�IXOO\�LQWHOOLJLEOH�
DQG�VXI¿FLHQW�LQ�LWVHOI��DSDUW�IURP�JUDFH��'H�/XEDF�LQYHVWLJDWHG�WKLV�SUREOHP�
initially in 6XUQDWXUHO, a series of historical studies of classic texts that proved 
quite controversial.25�'H�/XEDF�UHMHFWHG�WKH�QRWLRQ�RI�D�³SXUH�KXPDQ�QDWXUH´�
as an implicit dualism of the natural and supernatural, unacceptable to Chris-
tian theism. He also argued that the Christian bishop-theologians of the late 
antique period and the great scholastic theologians of the high middle ages, 
most notably Thomas Aquinas, also rejected a theology of grace based on a 
GXDOLVWLF�YLHZ�RI�WKH�QDWXUDO�DQG�VXSHUQDWXUDO��+XPDQ�EHLQJV�KDYH�QR�DFWXDO�
H[SHULHQFH� RI� D� ZRUOG� XQWRXFKHG� E\� JUDFH�� *UDFH� KDV� QR� H[LVWHQFH� LQ� WKH�
ZRUOG� WKDW� LV�XQPHGLDWHG�E\�FUHDWHG� WKLQJV��PRVW� LPSRUWDQWO\��KXPDQ�QDWXUH�
LWVHOI�� 7KHUHIRUH�� GH� /XEDF� DUJXHG� WKDW� ZH� HQFRXQWHU� JUDFH� DV� D� SDUDGR[L-
FDO�P\VWHU\��WKH�VXSHUQDWXUDO�LV�DOZD\V�LQVHSDUDEOH�IURP�WKH�QDWXUDO��ZLWKRXW�
being reducible to it. Thus, at its heart, our deepest grasp of reality entails an 
DZDUHQHVV�RI�WKH�FRPLQJOLQJ�RI�JUDFH�DQG�QDWXUH�26�7KH�DZDUHQHVV�RI�WKLV�QRQ�
dualistic comingling of nature and grace, the divine and the human, forms the 
EDFNJURXQG�WR�GH�/XEDF¶V�UHVSHFW�IRU�+ǀQHQ¶V�³P\VWLFLVP�´

In Anesaki’s +LVWRU\� RI� -DSDQHVH� %XGGKLVP, de Lubac found one of 
+ǀQHQ¶V�SRHPV�

In every land, there is not a small village,
1R�PDWWHU�KRZ�KXPEOH�DQG�UHPRWH��ZKLFK�WKH�VLOYHU�PRRQ
'RHV�QRW�WRXFK�ZLWK�LWV�EHDPV��$QG�ZKHQ�D�PDQ

24 De Lubac (1955) 2012, pp. 288–89.
25 De Lubac (1946) 1991. 
26 After his historical studies, published in 1946, De Lubac subsequently published /H�

P\VWqUH�GX�VXUQDWXUHO��D� WKHRORJLFDO�UHÀHFWLRQ�RQ�WKH�KLVWRULFDO�VWXGLHV�RI�������7KLV� WKHR-
ORJLFDO�UHÀHFWLRQ�KDV�EHHQ�WUDQVODWHG�LQWR�(QJOLVK��6HH�GH�/XEDF������
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2SHQV�KLV�ZLQGRZ�DQG�ORRNV�IDU�DZD\�
7KH�WUXWK�RI�+HDYHQ�HQWHUV�DQG�GZHOOV�ZLWK�KLP�27

'H�/XEDF¶V�HPEUDFH�RI�+ǀQHQ¶V�SRHP�LV�EXR\HG�E\�KLV�&KULVWLDQ�WKHRORJ\�
RI�JUDFH��7KH�ZRUOG� LV� VDWXUDWHG�ZLWK�JUDFH��ZKLFK�FDQQRW�EH� UHVWULFWHG� WR�
the church and its sacramental rites. This includes, apparently, the silver 
PRRQ�DQG�D�KXPEOH�KXPDQ�EHLQJ�ORRNLQJ�RXW�KLV�ZLQGRZ�LQWR�WKH�GLVWDQFH��
(YHQ� PRUH� WR� WKH� SRLQW�� WKH� XELTXLW\� RI� JUDFH� DQG� LWV� QRQ�GXDO� ZRUNLQJ�
LQFOXGH�+ǀQHQ�KLPVHOI��+LV�XQGHUVWDQGLQJ�RI�JUDFH�ZLOO�QRW�DOORZ�GH�/XEDF�
WR�GUDZ�D�VKDUS�OLQH�VHSDUDWLQJ�WKH�UHDOP�RI�JUDFH�IURP�WKH�³SXUHO\�QDWXUDO´�
ZRUOG�RXWVLGH� WKH�FKXUFK�DQG� LWV� VDFUDPHQWDO� ULWHV��'H�/XEDF�PXVW�H[SHFW�
WR�¿QG�JUDFH�DOUHDG\�DW�ZRUN�ZLWKLQ� WKH�ZRUOG� LQ� WKH� VXIIHULQJ�DQG�KRSHV�
�DQG�P\VWLFDO�SRHPV��RI�DOO�KXPDQ�EHLQJV��7KLV�PHDQV�WKDW�WKH�ZRUNLQJ�RI�
ZKDW�&KULVWLDQV� UHFRJQL]H� DV� VXSHUQDWXUDO� JUDFH� FDQQRW� EH� H[FOXGHG� IURP�
WKH�LQWHULRU� OLIH�RI�D�%XGGKLVW� OLNH�+ǀQHQ��'H�/XEDF¶V�UHVSRQVH�WR�+ǀQHQ��
WKHUHIRUH��PXVW�EH�SODFHG� LQ� VKDUS� FRQWUDVW�ZLWK� WKH� UHMHFWLRQ�RI� -DSDQHVH�
Pure Land Buddhism by Protestant theologian Karl Barth (1886–1968). De 
/XEDF�PXVW�WDNH�+ǀQHQ��DQG�DV�ZH�VKDOO�VHH��6KLQUDQ��VHULRXVO\�EHFDXVH�RI�
KLV� WKHRORJ\�RI�JUDFH��%DUWK�FDQ�GLVPLVV�ERWK�+ǀQHQ�DQG�6KLQUDQ�EHFDXVH�
RI�KLV�RZQ��YHU\�GLIIHUHQW��WKHRORJ\�RI�JUDFH�28 
'H�/XEDF�DOVR�UHIHUV�WR�+ǀQHQ¶V�3XUH�/DQG�SDWK�DV�D�³OLWWOH�ZD\´��௘petite 

YRLH).29 This comment may seem innocuous, or perhaps even condescend-
LQJ��7KLV�ZRXOG�EH�WR�PLVXQGHUVWDQG�GH�/XEDF��'H�/XEDF�LV�ZHOO�DZDUH�RI�
the Western scholarship that dismisses Pure Land Buddhism as a form of 
the Dharma debased in the process of being accommodated to the needs of 
the uneducated. De Lubac reports that, in some Western scholarship, the 
%XGGKLVP�RI�WKH�3XUH�/DQG�LV�VHHQ�DV�³VHFRQG�FODVV´��VHFRQGH�]RQH���³VHQ-
WLPHQWDO�´�DQG�D�³SRRU�UHODWLRQ´��௘¿JXUH�GH�SDUHQW�SDXYUH) to other lineages 
ZLWKLQ� WKH�7KUHH�9HKLFOHV�30�'H�/XEDF�ZLOO� KDYH�QRQH�RI� WKLV�� ,Q� IDFW�� KH�
LV�SURXG�WR�FODLP�WKDW�KLV�PRQRJUDSK�LV�WKH�¿UVW�LQ�WKH�)UHQFK�ODQJXDJH�WR�

27 De Lubac (1955) 2012, p. 165; Anesaki 1930, p. 174. 
28 .DUO�%DUWK�� LQ�D�GLVFXVVLRQ�RI�3XUH�/DQG�%XGGKLVP��LQIDPRXVO\�FODLPHG�WR�NQRZ�WKDW�

WKH�JUDFH�RI�$PLGD�ZDV�LQHI¿FDFLRXV�a priori. Grace is available only in the name of Jesus 
Christ. For de Lubac’s critical comments on Barth’s dismissal of Pure Land Buddhism, see 
de Lubac 1955, pp. 158–59.

29 De Lubac 1955, pp. 162, 188.
30 'H�/XEDF�������S�����+RZHYHU��'H�/XEDF�GRHV�FULWLFL]H�&KLQHVH�3XUH�/DQG�%XGGKLVP�

DV�³D�VLPSOH�DQG�SRSXODU�FXOW�ZKLFK�GRHV�QRW�PHDVXUH�XS�WR�WKH�JUHDWQHVV�RI�%XGGKLVP�´�6HH�
de Lubac 1955, pp. 254–55.
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treat the Pure Land tradition in depth and seriousness.31�7KHUHIRUH��ZKHQ�GH�
/XEDF�VSHDNV�RI�3XUH�/DQG�%XGGKLVP�DV�D�³OLWWOH�ZD\�´�KH� LV�QRW�SXVKLQJ�
LW�DVLGH� WR�JLYH�SULGH�RI�SODFH�WR� OLQHDJHV�VXFK�DV�0ƗGK\DPLND��<RJƗFƗUD��
7HQGDL��RU�=HQ��+H�LV�UHIHUULQJ�WR�DQ�LQÀXHQWLDO�&DWKROLF�P\VWLF��7KpUqVH�RI�
Lisieux (1873–1897).
0DULH�)UDQoRLVH�7KpUqVH�0DUWLQ�EHFDPH�D�FRQWHPSODWLYH�QXQ�DW�DJH�¿I-

teen at the Carmelite Monastery of Lisieux in Normandy, taking the name 
7KpUqVH�� 6KH� GLHG� HLJKW� \HDUV� ODWHU� RI� WXEHUFXORVLV� DQG�ZDV� FDQRQL]HG� LQ�
1925, in no small measure due to the immense popularity of her spiritual 
memoir, /¶KLVWRLUH�G¶XQH�kPH.32 In /¶KLVWRLUH, Thérèse speaks of the sim-
SOLFLW\�� SUDFWLFDOLW\�� DQG� FRQFUHWHQHVV� RI� KHU�&KULVWLDQ� SUDFWLFH� DV� D� ³OLWWOH�
ZD\�´�:KHQ�GH�/XEDF�ZULWHV�RI�+ǀQHQ¶V�WHDFKLQJV�DV�D�³OLWWOH�ZD\�´�KH�KDV�
this passage from Thérèse’s Histoire in mind:

<RX� NQRZ�� 0RWKHU� >6XSHULRU@�� WKDW� ,� KDYH� DOZD\V� ZDQWHG� WR�
EHFRPH�D�VDLQW��8QIRUWXQDWHO\��ZKHQ�,�KDYH�FRPSDUHG�P\VHOI�ZLWK�
WKH� VDLQWV�� ,� KDYH� DOZD\V� IRXQG� WKDW� WKHUH� LV� WKH� VDPH� GLIIHUHQFH�
EHWZHHQ� WKH�VDLQWV�DQG�PH�DV� WKHUH� LV�EHWZHHQ�D�PRXQWDLQ�ZKRVH�
summit is lost in the clouds and a humble grain of sand trodden 
underfoot by passersby. Instead of being discouraged, I told myself: 
*RG�ZRXOG� QRW�PDNH�PH�ZLVK� IRU� VRPHWKLQJ� LPSRVVLEOH� DQG� VR��
in spite of my littleness, I can aim at being a saint. It is impossible 
IRU�PH�WR�JURZ�ELJJHU��VR�,�SXW�XS�ZLWK�P\VHOI�DV�,�DP��ZLWK�DOO�P\�
FRXQWOHVV�IDXOWV��%XW�,�ZLOO�ORRN�IRU�VRPH�PHDQV�RI�JRLQJ�WR�KHDYHQ�
E\�D� OLWWOH�ZD\�ZKLFK� LV�YHU\� VKRUW� DQG�YHU\� VWUDLJKW�� D� OLWWOH�ZD\�
WKDW� LV�TXLWH�QHZ��$QG� VR� WKHUH� LV�QR�QHHG� IRU�PH� WR�JURZ�XS�� ,Q�
fact, just the opposite: I must stay little and become less and less.33

6LVWHU�7KpUqVH�ZDV�DZDUH�RI�KHU�GLDJQRVLV�ZKHQ�VKH�ZURWH�WKHVH�OLQHV��6KH�
NQRZV� WKDW� LW� ZLOO� EH� ³LPSRVVLEOH� IRU�PH� WR� JURZ� ELJJHU´� DQG� RYHUFRPH�
KHU� ³FRXQWOHVV� IDXOWV�´�6R� VKH�KDV� FKRVHQ�D� ³OLWWOH�ZD\´� IRU�KHUVHOI�� ,Q�GH�
/XEDF¶V� YLHZ��+ǀQHQ�� OLNH�7KpUqVH�� SUDFWLFHV� D�P\VWLFLVP� WKDW� LV� D� ³OLWWOH�
ZD\�´� QRW� RQO\� LQ� LWV� VLPSOLFLW\� DQG� ODFN� RI� SUHWHQWLRQ�� EXW� SHUKDSV�PRUH�
LPSRUWDQWO\��LQ�LWV�DZDUHQHVV�RI�WKH�HYDQHVFHQFH�RI�OLIH�DQG�WKH�QHDUQHVV�RI�
grace in things that are concrete and ordinary.34 

31 De Lubac 1955, p. 8. 
32 Thérèse de Lisieux 1898.
33 Thérèse of Lisieux 2011, p. 113.
34 In $PLGD�� GH� /XEDF� DOVR� VSHDNV� RI� +ǀQHQ¶V� P\VWLFLVP� DV� ³WKH� IUHVKQHVV� RI� VSULQJ´�

(OD�IUDvFKHXU�SULQWDQLqUH���7KLV�LV�DOVR�DQ�REOLTXH��DQG�VRPHZKDW�SOD\IXO��HYRFDWLRQ�RI�WKLV 
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'H�/XEDF�DQG�6KLQUDQ

The ninth chapter of $PLGD is given to a study of Shinran. If de Lubac 
¿QGV�DQ�DI¿QLW\�ZLWK�+ǀQHQ�EHFDXVH�RI�KLV�P\VWLFLVP��KH�HPEUDFHV�6KLQ-
UDQ�EHFDXVH�RI�KLV�GHHS�DZDUHQHVV�RI�WKH�H[LVWHQWLDO�SDUDGR[�RI�IDLWK��DOVR�D�
FHQWUDO�WKHPH�LQ�GH�/XEDF¶V�&KULVWLDQ�WKHRORJLFDO�ZULWLQJV�
/LNH�KLV�QRWLRQ�RI�³P\VWLFLVP�´�IDLWK�XQGHUVWRRG�DV�H[LVWHQWLDO�SDUDGR[�LV�

D�FRUROODU\�RI�GH�/XEDF¶V�XQGHUVWDQGLQJ�RI�WKH�QRQ�GXDO�ZRUNLQJ�RI�JUDFH��
,I�WKH�QDWXUDO�DQG�WKH�VXSHUQDWXUDO�DUH�QRW�WZR�MX[WDSRVHG�WKLQJV��WKHQ�UHDO-
ity, in our deepest grasp of it, must be paradoxical through and through. 
7KLV�PHDQV� WKDW�SDUDGR[�� IRU�GH�/XEDF�� LV�QRW�PHUHO\�D� UKHWRULFDO�ÀRXULVK�
on the surface of things. In Paradoxes of Faith��KH�ZULWHV��³>SDUDGR[@�VSHFL-
¿HV��DERYH�DOO��WKHQ��WKLQJV�WKHPVHOYHV��QRW�WKH�ZD\�RI�VD\LQJ�WKHP�´�7KHUH-
IRUH��KH�FRQWLQXHV��³SDUDGR[�H[LVWV�HYHU\ZKHUH�LQ�UHDOLW\��EHIRUH�LW�H[LVWV�LQ�
WKRXJKW�´� ,Q� IDFW�� ³SDUDGR[�� LQ� WKH�EHVW� VHQVH�� LV�REMHFWLYLW\�´35 Therefore, 
IRU� GH�/XEDF�� SDUDGR[� LV� IRUHYHU�ZHGGHG� WR� IDLWK�XQGHUVWRRG� DV� D�ZD\�RI�
EHLQJ�LQ�WKH�ZRUOG� Faith is the grace-enabled practice of existential surren-
der to the paradoxical nature of reality itself. Faith can be understood as this 
H[LVWHQWLDO�SUDFWLFH�RQO\�EHFDXVH�UHDOLW\�LV�QHYHU�VLPSO\�QDWXUDO��,W�LV�DOZD\V�
touched by supernatural grace. Therefore, de Lubac looks on faith as the 
PRVW�JHQXLQH�IRUP�RI�KXPDQ�VHOI�WUDQVFHQGHQFH²D�WUDQVFHQGHQFH�LQ�ZKLFK�
ZH�GR�QRW�HVFDSH�RXU�¿QLWXGH�EXW�UDWKHU�UHDOL]H�WKLV�¿QLWXGH�LQ�WKH�IRUP�RI�
HVFKDWRORJLFDO�KRSH��³>)DLWK@�HVWDEOLVKHV�XV�LQ�%HLQJ�´�GH�/XEDF�ZULWHV��³DQG�
WKLV��ZKLFK�DORQH�PDWWHUV��RQO\�IDLWK�FDQ�GR�´36

In introducing Shinran and his sense of paradox, de Lubac quotes at 
OHQJWK�WKHVH�WRXFKLQJ�ZRUGV�E\�6KLFKLUL�.ǀjun ୐㔛ᜏ㡰 (1835–1900):

(YHQ�ZKHQ�\RX�XQGHUVWDQG�WKDW�WKH�1HPEXWVX�LV�WKH�RQO\�ZD\�WR�
VDOYDWLRQ��\RX�RIWHQ�KHVLWDWH� UHÀHFWLQJ�ZLWKLQ�\RXUVHOYHV��³$P�,�
DOO� ULJKW�QRZ"�,V� WKHUH�VRPHWKLQJ�PRUH� WR�EH�GRQH"´�7KLV� LV�QRW�
TXLWH� ULJKW�� %HWWHU� EH� IXOO\� FRQ¿UPHG� LQ� WKH� WKRXJKW� WKDW� \RXU�
karma has no other destination but that for Naraka [hell]. When 
\RX�DUH� IXOO\� FRQ¿UPHG� LQ� WKLV�� QRWKLQJ�ZLOO� EH� OHIW� IRU�\RX�EXW�
WR�KDVWHQ� IRUZDUG�DQG� WDNH�KROG�RI�$PLGD¶V�KHOSLQJ�KDQGV��<RX�

&DWKROLF�P\VWLF��$�IDYRULWH�QLFNQDPH�IRU�6W��7KpUqVH�RI�/LVLHX[�LV�³WKH�OLWWOH�ÀRZHU�´�D�UHIHU-
ence to one of the meditations in /¶+LVWRLUH. See de Lubac (1955) 2012, p. 162.

35 'H�/XEDF�������S������+LV�FRPPHQW�RQ�SDUDGR[�DV�REMHFWLYLW\�EHJV�FRPSDULVRQ�ZLWK�
6KLQUDQ¶V�XVH�RI�WKH�SKUDVH�³WUXH�DQG�UHDO´�UHJDUGLQJ�WKH�QHQEXWVX��2Q�³WUXH�DQG�UHDO�´�VHH�
Hirota 2006. 

36 De Lubac 1987, p. 18.
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may then be assured of your rebirth in his Pure Land. Have no 
VFUXSOHV�LQ�\RXU�PLQGV�WKLQNLQJ�KRZ�WR�FXUU\�IDYRXU�ZLWK�$PLGD�
RU�ZKHWKHU�\RX�DUH�UHDOO\�WR�EH�HPEUDFHG�E\�KLP��7KHVH�VFUXSOHV�
come from not having fully abandoned the thought of selfhood. 
5HVLJQ�\RXUVHOYHV�WR�WKH�JUDFH�RI�$PLGD�DQG�OHW�KLP�GR�ZKDW�KH�
FKRRVHV� ZLWK� \RX�� ZKHWKHU� \RX� DUH� WR� EH� VDYHG� DIWHU� RU� EHIRUH�
DOO� \RXU� VLQV� DUH�ZLSHG� FOHDQ�� LV� WKH�EXVLQHVV� RI�$PLGD� DQG�QRW�
yours.37

De Lubac cites Shichiri�.ǀMXQ�DV�D�ZD\�WR�LQWURGXFH�D�IDPRXV�SDVVDJH�IURP�
the 7DQQLVKǀ ḹ␗ᢒ��KDYLQJ�WR�GR�ZLWK�WKH�SULQFLSOH�RI�³WKH�HYLO�SHUVRQ�DV�
REMHFW�RI�$PLGD¶V�VDOYDWLRQ´��DNXQLQ�VKǀNL�ᝏேṇᶵ):

,W� LV�XVXDOO\�VDLG� WKDW� WKH�ZLFNHG�FDQ�EH� UHERUQ� LQ�3DUDGLVH��DQG�
ZLWK� VWURQJHU� UHDVRQ� WKH� JRRG��7KDW� LV� WR� UHYHUVH� WKH� WHUPV�� IRU�
ZDQW� RI� XQGHUVWDQGLQJ� WKH� SRZHU� RI� WKH� RULJLQDO�9RZ��:H�PXVW�
VD\�RQ�WKH�FRQWUDU\��LI�WKH�JRRG�FDQ�EH�ERUQ�LQ�3DUDGLVH��ZLWK�KRZ�
PXFK�VWURQJHU�UHDVRQ�WKH�ZLFNHG�38 

De Lubac looks on this passage as a locus classicus for Shinran’s keen 
VHQVH�RI�SDUDGR[��,I�WKH�SDUDGR[LFDO�LV�WKH�VWDWH�LQ�ZKLFK�V\QWKHVLV�KDV�EHHQ�
SODFHG� LQ�DEH\DQFH�� WKHQ�6KLQUDQ� LV�GUDZLQJ�RXU�DWWHQWLRQ� WR�D�SDUDGR[�RI�
SURIRXQG�LPSRUWDQFH�WR�KLV�LQVLJKW�LQWR�WKH�ZRUNLQJ�RI�$PLGD¶V�9RZ��:KHQ�
RXU�JUDVS�RI�RXU�H[LVWHQWLDO�VWDWH�LV�ZKDW�6KLQUDQ�FDOOV�³WUXH�DQG�UHDO�´�WKHQ�
all pretense to synthesis must be put aside in order to make room not so 
PXFK�IRU�LQFRPSUHKHQVLRQ��EXW�IRU�ZRQGHUPHQW��³,I� WKH�JRRG�FDQ�EH�ERUQ�
LQ�3DUDGLVH��ZLWK�KRZ�PXFK�VWURQJHU�UHDVRQ�WKH�ZLFNHG�´
6KLQUDQ¶V�WHDFKLQJ�OHDGV�GH�/XEDF�WR�UHÀHFW�RQ�KLV�RZQ�UHOLJLRXV�WUDGLWLRQ�

ZLWK�QHZ�LQVLJKW� LQWR� WKH�SDUDGR[HV�RI�IDLWK��$IWHU�FLWLQJ�WKLV�IDPRXV�SDV-
sage from the 7DQQLVKǀ, de Lubac recalls the teaching of Jesus of Nazareth: 
³,W�LV�QRW�WKRVH�LQ�JRRG�KHDOWK�ZKR�QHHG�WKH�GRFWRU��EXW�WKH�VLFN�´�DQG�³,�DP�
QRW�FRPH� WR� VDYH� WKH� ULJKWHRXV��EXW� VLQQHUV�´39�%XW�QRZ�� LQ� OLJKW�RI�6KLQ-
ran’s delight in paradox, de Lubac understands these teachings as irony: the 

37 De Lubac (1955) 2012, pp. 209–10. De Lubac found this passage in an essay pub-
lished by D. T. Suzuki in the Eastern Buddhist. 6HH�6X]XNL�������S������6KLFKLUL�.ǀMXQ�ZDV�
DQ� LQÀXHQWLDO� IULHQG� RI� )XNX]DZD�<XNLFKL�⚟ἑㅍྜྷ (1834–1901). They met in 1864 and 
UHPDLQHG�IULHQGV�IRU�WKH�QH[W�WKLUW\�¿YH�\HDUV�

38 De Lubac found this passage in Demiéville 1929, p. 22. This +ǀEǀJLULQ passage is 
based on section 3 of the TaQQLVKǀ.

39 Mark 2:11 and Luke 5:32.
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RQH�ZKR�WKLQNV�KLPVHOI�KHDOWK\�LV�VLFN�DQG�WKH�RQH�ZKR�WKLQNV�KLPVHOI�ULJK-
teous is a sinner. In effect, de Lubac concludes that, if even the healthy and 
WKH�ULJKWHRXV�FDQ�EH�VDYHG��KRZ�PXFK�PRUH�WKH�VLFN�DQG�WKH�VLQQHU�40

De Lubac also is fascinated by an event recounted in the 7DQQLVKǀ. In 
VHFWLRQ�QLQH��<XLHQEǀ�၏෇ᡣ� DVNV�6KLQUDQ�ZK\� LW� LV� WKDW��ZKHQ�KH� UHFLWHV�
the QHQEXWVX��KH�IHHOV�QR�MR\�OLIWLQJ�KLV�KHDUW�DQG�QR�JUHDW�GHVLUH�WR�ÀHH�WKLV�
ZRUOG�RI� VXIIHULQJ� IRU� WKH�3XUH�/DQG�� ,Q�6KLQUDQ¶V� DQVZHU� WR�<XLHQEǀ��GH�
/XEDF�¿QGV�DQ�³H[SUHVVLRQ�RI�RXU�KXPDQLW\´�VR�SURIRXQG�LQ�LWV�SDUDGR[LFDO�
WUXWK��WKDW�ZH�FDQ�DOO�¿QG�RXU�RZQ�OLYHV�UHÀHFWHG�WKHUHLQ��GHVSLWH�6KLQUDQ¶V�
historical and cultural distance from us. We can be assured of our birth in 
WKH�3XUH�/DQG��6KLQUDQ�WHOOV�<XLHQEǀ��SUHFLVHO\�EHFDXVH�ZH�ODFN�WKLV�IHHOLQJ�
of joy in our QHQEXWVX practice. Our blind passions may separate us from 
the joy that lifts the heart, but the Buddha understands this truth. For our 
SDUW��ZH�PXVW�RQO\�WU\�WR�XQGHUVWDQG�WKH�JUHDW�SDUDGR[�RI�IDLWK��$PLGD�KDV�
IXO¿OOHG�KLV�9RZ�VSHFL¿FDOO\�IRU�VHQWLHQW�EHLQJV�VXFK�DV�WKRVH�ZKR�FDQQRW�
IHHO�MR\�RYHU�WKH�3XUH�/DQG�DQG�FOLQJ�WR�WKH�ZRUOG�RI�VXIIHULQJ��

De Lubac is deeply impressed by this teaching and comments on the 
ninth section of the 7DQQLVKǀ� E\� SDUDSKUDVLQJ� 6KLQUDQ¶V� ¿UVW� ZRUGV� RI�
UHVSRQVH�� ³<RX� WRR�� <XL�HPER� ><XLHQEǀ@�� QRZ� DVN� WKLV� TXHVWLRQ�´41 De 
/XEDF� VHHV� LQ� WKHVH�ZRUGV� VRPHWKLQJ� ³GHHSO\�PRYLQJ´�� D� FU\� RI� ³MR\RXV�
DVWRQLVKPHQW�RYHU�WKH�GLVFRYHU\�RI�D�VKDUHG�PLVHU\´�DULVLQJ�IURP�WKH�KHDUW�
RI� ³WKLV� ROG� %XGGKLVW� PDVWHU�� ORQJ� FRQYLQFHG� WKDW� IXQGDPHQWDOO\�� DOO� LV�
VXIIHULQJ�´42�'H�/XEDF�WKHQ�FLWHV�1DJDUMXQD¶V�FRPPHQW�WKDW�OLIH�LV�³OLNH�DQ�
LOOQHVV��OLNH�DQ�XOFHU��OLNH�DQ�DUURZ�GULYHQ�LQWR�WKH�ERG\��OLNH�D�WRUPHQW�´43 
'H� /XEDF� UHFRJQL]HV� WKDW� 6KLQUDQ¶V� WHDFKLQJ� UHÀHFWV� DQ� H[LVWHQWLDO� SDUD-
GR[�� WKH�³VWXEERUQ� WKLUVW� IRU� OLIH´� �JR�W�SHUVLVWDQW�GH� OD�YLH)44 even in the 
PLGVW� RI� RXU� VXIIHULQJ�� 'H� /XEDF� DVVRFLDWHV� WKLV� ³VWXEERUQ� WKLUVW´� ZLWK�
³WKH�*UHHNV�DQG�WKH�-HZV�´45 Presumably, he is thinking of Greek tragedy 
DQG�WKH�+HEUHZ�3VDOPV��%XW� WKH�SDUDGR[LFDO�FKDUDFWHU�RI�6KLQUDQ¶V� WHDFK-
LQJ� OHDGV�GH�/XEDF� WR�DI¿UP� WKDW� WKH� VWXEERUQ� WKLUVW� LV� DFWXDOO\�³IRXQG� LQ�
HYHU\RQH�´46 If Christian faith, understood as an existential paradox, is a 
SURPLQHQW� WKHPH� LQ� GH� /XEDF¶V� WKHRORJLFDO� ZULWLQJ�� WKHQ� LW� LV� 6KLQUDQ¶V 

40 De Lubac (1955) 2012, pp. 210–11.
41 De Lubac (1955) 2012, p. 212.
42 De Lubac (1955) 2012, p. 212.
43 De Lubac (1955) 2012, p. 212. 
44 De Lubac (1955) 2012, p. 212.
45 De Lubac (1955) 2012, p. 212. 
46 De Lubac (1955) 2012, p. 212.
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paradoxical understanding of shinjin ಙᚰ�WKDW�GUDZV�KLP�WR�³WKLV�ROG�%XG-
GKLVW� PDVWHU�´� 6KLQMLQ� WUDQVODWHG� RIWHQ� EXW� PLVOHDGLQJO\� ZLWK� WKH� JHQHULF�
WHUP� ³IDLWK�´� LV� WKH� LQ¿QLWH�PLQG� RI�$PLGD� DULVLQJ�ZLWKLQ� WKH� ¿QLWH�PLQG�
RI� LJQRUDQFH� RI� WKH� RQH� ZKR� UHFLWHV� WKH� QHQEXWVX.47 Commenting on the 
7DQQLVKǀ�SDVVDJH��GH�/XEDF�QRWHV�WKDW�6KLQUDQ�³SDUDGR[LFDOO\�WXUQV�WKLQJV�
LQVLGH�RXW´�DV�LV�KLV�FXVWRP�DQG�H[SODLQV�WKDW�ZKHQ�WKLQNLQJ�DERXW�$PLGD¶V�
3XUH�/DQG��LI�RQH�ZHUH�WR�EH�³WUDQVSRUWHG�E\�IHUYRU��WKHQ�WKLV�ZRXOG�EH�WKH�
WLPH�WR�EH�DIUDLG�´48

'H� /XEDF� VHHV� FRUUHVSRQGHQFHV� ZLWK� &DWKROLF� VSLULWXDO�PDVWHUV� LQ� WKLV�
SDUDGR[�� +H� FRPSDUHV� 6KLQUDQ� ZLWK� )UDQoRLV� )pQHORQ� �����±������� RQH�
of the founders of the French School of Spirituality, being careful to note 
the immense differences in ascetic practices and doctrinal teachings that 
VHSDUDWH�)pQHORQ�IURP�6KLQUDQ��)pQHORQ�IHOW�GHHSO\�D�³WHUULEOH�IRQGQHVV�IRU�
VHQVLEOH�JRRGV´�HYHQ�DV�KH�VRXJKW�WR�H[SRVH�WKLV�DWWDFKPHQW�LQ�WKRVH�ZKR�
FDPH�WR�KLP�IRU�VSLULWXDO�JXLGDQFH��)pQHORQ�FDPH�WR�VHH��KRZHYHU��WKDW�KLV�
GLI¿FXOW\�LQ�³GHWDFKLQJ�KLPVHOI�IURP�OLIH´�ZDV�WKH�FRQFUHWH�H[LVWHQWLDO�VWDWH�
LQ�ZKLFK�KH�ZDV�WRXFKHG�E\�JUDFH�49 

'H�/XEDFµV�+HUPHQHXWLFV�RI�&RPSDULVRQ

De Lubac devotes a lengthy section of his second book, /H�5HQFRQWUH, to a 
FULWLFLVP�RI�KLV� IHOORZ� WKHRORJLDQV� IRU�HLWKHU� WKHLU� ODFN�RI� LQWHUHVW� LQ�%XG-
dhism, or their purely apologetic treatment of the Dharma.50 Buddhism, he 
DUJXHV�� LPSRVHV�RQ�&KULVWLDQ�WKHRORJ\�D�GHPDQG�IRU�UHÀHFWLRQ�WKDW�FDQQRW�
be eluded. This conclusion, once again, is driven by de Lubac’s theology 
RI�JUDFH��7KH�ZRUNLQJ�RI� WKH�VXSHUQDWXUDO�FDQQRW�EH�FRQ¿QHG� WR�QDUURZO\�
VSHFL¿HG�VDFUDPHQWDO�ULWHV�RU�PLUDFXORXV�HYHQWV��*UDFH�LV�WR�EH�IRXQG�LQ�WKH�
ZRUOG��EH\RQG�WKH�FRQ¿QHV�RI�WKH�&KULVWLDQ�FKXUFK��7KLV�LV�HVSHFLDOO\�WUXH�
of the cultural, intellectual, and religious activities of human beings. 
7KLV�EHLQJ� WKH�FDVH�� LW� LV� UHPDUNDEOH�ZKDW�GH�/XEDF�GRHV�QRW�GR� LQ�KLV�

publications on Buddhism. On occasion, he engages in apologetic argu-
ments against Buddhist teachings. This is to be expected of a Catholic 
WKHRORJLDQ�ZULWLQJ��IRU�WKH�PRVW�SDUW��LQ�WKH�����V��+LV�DSRORJHWLF�PRPHQWV�
are also genuine contributions to our understanding of both Buddhism and 

47 &XULRXVO\�� GH�/XEDF�KDV� YHU\� OLWWOH� WR� VD\� DQ\ZKHUH� LQ� KLV� SXEOLFDWLRQV� DERXW� shinjin. 
,QVWHDG��KH�FRQVLVWHQWO\�VSHDNV�RI�3XUH�/DQG�³IDLWK´��௘foi).

48 De Lubac (1955) 2012, pp. 212–13. 
49 De Lubac (1955) 2012, p. 212.
50 De Lubac 1952, pp. 180–202.
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&KULVWLDQLW\�� )XQGDPHQWDOO\�� KRZHYHU�� KLV� SXUSRVH� LV� QRW� WR� UHIXWH� %XG-
GKLVW�DUJXPHQWV��,QVWHDG��GH�/XEDF�SUHIHUV�WR�H[DPLQH�VSHFL¿F�VLPLODULWLHV�
and differences that arise through limited exercises in comparison. This is 
remarkable. He pursues these comparisons, according to Jérôme Ducor, 
LQ�RUGHU� WR�³VHFXUH�IRU� WKH�EHOLHYHU�DQ�XQGHUVWDQGLQJ�RI�KLV�RZQ�IDLWK� WKDW�
LV�PRUH�FOHDU�DQG�DW�WKH�VDPH�WLPH��RQH�WKDW�ZLOO�SXVK�XV�SDVW�DOO�PHGLRFUH�
LQWHUSUHWDWLRQV�´51� )RU� H[DPSOH�� GH� /XEDF� H[SORUHV� ZKDW� KH� VHHV� DV� WKH�
TXDVL�SHUVRQKRRG�RI�$PLGD�DW�VRPH�OHQJWK��ZLWK�WKH�DLP�RI�UHÀHFWLQJ�ZLWK�
QHZ�GHSWK�RQ�WKH�SHUVRQDO�TXDOLW\�RI�WKH�&KULVWLDQ�*RG�52 This is also true 
RI�KLV�WUHDWPHQW�RI�ZKDW�KH�FDOOV�³%XGGKLVW�FKDULW\�´53

If there is a relative absence of apologetics, de Lubac also resists the 
WHPSWDWLRQ� WR� ZHGJH� %XGGKLVP� LQWR� DQ� HQFRPSDVVLQJ� &KULVWLDQ� WKHRORJ\�
RI�UHOLJLRQV�LQ�ZKLFK�LW�DSSHDUV�DV�D�SDOH�UHÀHFWLRQ�RI�&KULVWLDQ�UHYHODWLRQ��
This is the second remarkable thing that de Lubac does not do in his pub-
OLFDWLRQV�RQ�%XGGKLVP��7KXV��KH�QHYHU�UHIHUV�WR�%XGGKLVWV�DV�³DQRQ\PRXV�
&KULVWLDQV�´54�RU�VWDWHV� WKDW�%XGGKLVP�SURYLGHV�D�³PHUHO\�QDWXUDO´�H[SHUL-
HQFH�RI�WKH�*RG�ZLWQHVVHG�WR�LQ�WKH�&KULVWLDQ�WUDGLWLRQ�E\�PHDQV�RI�VXSHU-
natural revelation. In this, he also resists the notion that Buddhist tradition 
can be essentialized into an unambiguous totality. Instead, he looks on Bud-
dhism as a river of lineages, texts, practices, and teachings that are more 
RU�OHVV�UHFRQFLOHG�WR�RQH�DQRWKHU��7KXV��KH�DGGUHVVHV�KLPVHOI�WR�³DVSHFWV�RI�
%XGGKLVP�´�RIWHQ�LQ�FRPSDULVRQ�WR�OLPLWHG�DVSHFWV�RI�&KULVWLDQLW\��
$V�D�UHVXOW�RI�WKHVH�UHIXVDOV��GH�/XEDF�FRPHV�WR�WKH�'KDUPD�ZLWK�D�VL]-

DEOH� KHUPHQHXWLFDO� SUREOHP�� +RZ� LV� GH� /XEDF� WR� XQGHUVWDQG� +ǀQHQ� DQG�
6KLQUDQ�LQ�VXFK�D�ZD\�WKDW�KLV�RZQ�WKHRORJLFDO�SUHVXSSRVLWLRQV�� LQFOXGLQJ�
KLV�SUHVXSSRVLWLRQV�DERXW�WKH�QRQ�GXDO�ZRUNLQJ�RI�JUDFH��GR�QRW�RYHUFRPH�
WKH� ³RWKHUQHVV´�RI�%XGGKLVP"�'H�/XEDF¶V� VWUDWHJ\� LV� WKUHH�IROG��)LUVW�� KH�
LQVLVWV�WKDW�ZH�UHFRJQL]H�+ǀQHQ�DQG�6KLQUDQ�DV�DXWKHQWLF�UHSUHVHQWDWLRQV�RI�
Mahayana Buddhism. Second, he rejects theologically extreme Christian 
claims about Buddhism. Third, in his comparisons, he struggles to maintain 
D�WHQVLRQ�EHWZHHQ�VLPLODULW\�DQG�GLIIHUHQFH��7KLV�HQWLUH�VWUDWHJ\�LV�UHTXLUHG��
and buoyed, by his theology of grace.

TKH� ¿UVW� HOHPHQW� RI� GH� /XEDF¶V� RYHUDOO� KHUPHQHXWLFV� RI� FRPSDULVRQ� LV�
KLV�DI¿UPDWLRQ�RI�WKH�DXWKHQWLF�FKDUDFWHU�RI�+ǀQHQ�DQG�6KLQUDQ¶V�WHDFhings 

51 Ducor 2007–8, p. 89. 
52 De Lubac (1955) 2012, pp. 263–68.
53 De Lubac 1988.
54 7KLV�SKUDVH�ZDV�FRLQHG�E\�.DUO�5DKQHU��6��-���DV�SDUW�RI�KLV�WKHRORJ\�RI�UHOLJLRQV��6HH�

Rahner 1966.
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DV�0DKD\DQD�%XGGKLVP��7KH� IDLWK�RI�+ǀQHQ�DQG�6KLQUDQ�DULVH�RXW�RI� WKH�
KHDUW�RI�WKH�0DKD\DQD��$V�QRWHG�DERYH��KH�LV�DOVR�DZDUH�RI�WKRVH�ZKR�GLV-
parage Japan’s Pure Land Buddhism as an accommodation to the needs of 
those untutored in the Dharma. Is Pure Land Buddhism a type of theism? 
$�FRPSOHWH� UHYHUVDO� RI�ĝƗN\DPXQL�%XGGKD¶V� WHDFKLQJV"� ,V� LW� D�%XGGKLVP�
of salvation? Is the Mahayana doctrine of ERGDLVKLQ ⳶ᥦᚰ (aspiration for 
HQOLJKWHQPHQW�� FRPSDWLEOH�ZLWK� WKH�QRWLRQ�RI� IDLWK� LQ�$PLGD¶V�9RZ"�&DQ�
faith in the Pure Land and the practice of the QHQEXWVX be traced back to the 
SHUVRQ�RI�ĝƗN\DPXQL�%XGGKD"�'H�/XEDF�UDLVHV�DOO�WKHVH�TXHVWLRQV��,Q�DGGL-
tion, he also takes note of Christian commentators on Pure Land Buddhism 
ZKR�VHH�LW�DV�DQ�DSSUR[LPDWLRQ�RI�&KULVWLDQ�WKHLVP�55 and attempts by Bud-
dhists to present their tradition using Christian categories.56 
'H�/XEDF�DGYLVHV�WKDW�ZH�WDNH�DOO�WKHVH�FRQVLGHUDWLRQV�ZLWK�FDXWLRQ��+H�

LV�DZDUH�WKDW�PXOWLSOH�3XUH�/DQG�%XGGKLVWV�KDYH�UHMHFWHG�WKHVH�LQWHUSUHWD-
tions of their tradition and insists that Christians are duty-bound to pay 
attention to their complaint.57�+H�WKHQ�PDNHV�D�QRWHZRUWK\�VWDWHPHQW�DERXW�
WKH�WHDFKLQJV�RI�+ǀQHQ�DQG�6KLQUDQ�

,Q�LWV�EDVLF�WHDFKLQJV��WKH�FXOW�RI�$PLGD�UHWDLQV�D�PHDQLQJ�ZKLFK�
removes from it essential resemblances to the Christian religion. 
. . . At the same time [these teachings] make of the tradition 
something quite other than a vulgar religion or a simple bundle of 
superstitions. Thus, this cult recovers its place inside Buddhism; 
it reenters Buddhist orthodoxy.58

In defense of this claim, de Lubac argues his point. He notes that Amida is 
not a savior deity and that the tradition includes neither a Christian theol-
ogy of merit nor salvation through redemption. There is no sense of repen-
tanFH� DQG� WKH� IRUJLYHQHVV� RI� VLQV� LQ� WKH� WHDFKLQJV��1HLWKHU� GR�+ǀQHQ� DQG�
Shinran have a properly Christian sense of hope.59�5HÀHFWLQJ�RQ�6DQWLGHYD¶V 
praise for the great bodhisattvas in the BodhicarayƗYDWƗra, de Lubac 
UHPLQGV� XV� WKDW� DOO� WKH� ³VRYHUHLJQ�%XGGKDV� KDYH� EHHQ� ÀLHV� DQG� JUXEV�´�
and that Amida Buddha is no exception.60�'H�/XEDF�LV�NHHQO\�DZDUH�WKDW�

55 De Lubac (1955) 2012, pp. 250–52.
56 De Lubac (1955) 2012, pp. 256–57.
57 De Lubac (1955) 2012, p. 257.
58 De Lubac (1955) 2012, p. 257.
59 De Lubac (1955) 2012, p. 258.
60 De Lubac (1955) 2012, p. 261. %RGKLFDUD\DYDWDUD VII, p. 18. De Lubac does not pro-

vide further bibliographic information for this passage.
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the doctrine of karma, despite certain appearances in Pure Land tradition, 
UHPDLQV� LQWDFW� LQ� LWV� WHDFKLQJV�� 'KDUPƗNDUD� %RGKLVDWWYD� HVWDEOLVKHG� WKH�
Pure Land in the West as a result of meritorious practices, not some sort of 
divine status. 
7KH�VHFRQG�HOHPHQW�RI�GH�/XEDF¶V�RYHUDOO�DSSURDFK�WR�+ǀQHQ�DQG�6KLQ-

UDQ�LV�WR�UHMHFW�ZKDW�KH�FRQVLGHUV�WR�EH�H[WUHPH�&KULVWLDQ�WKHRORJLFDO�LQWHU-
pretations of Pure Land Buddhism. For example, he rejects comparisons of 
+ǀQHQ�DQG�6KLQUDQ� WR�3URWHVWDQW�&KULVWLDQLW\��+H�FRQVLGHUV�VXFK�FRPSDUL-
VRQV�VXSHU¿FLDO��HYHQ�WKRXJK�WKHVH�FRPSDULVRQV�EHJDQ�ZLWK�)UDQFLV�;DYLHU�
(1506–1552) in the sixteenth century and persist to the present day. Resem-
blances, of course, are easy to enumerate: the elimination of devotions, the 
WRWDO�WUXVW�LQ�$PLGD��WKH�UHMHFWLRQ�RI�PHULWRULRXV�ZRUNV��FRQWHPSODWLRQ��DQG�
PRQDVWLF�DVFHWLFLVP²DOO�WKHVH�¿QG�ZKDW�GH�/XEDF�FDOOV�³H[DFW�SDUDOOHOV´�LQ�
Protestant Christianity.61�7KH�PRUH�+ǀQHQ�DQG�6KLQUDQ�DUH�ORFDWHG�LQ�WKHLU�
SURSHU� FRQWH[W� LQ�0DKD\DQD� %XGGKLVP�� KRZHYHU�� WKH� PRUH� WKHVH� UHVHP-
EODQFHV�VHHP�VXSHU¿FLDO��%XW�LQ�DGGLWLRQ��GH�/XEDF�DOVR�UHMHFWV�LQWHUSUHWD-
tions of Pure Land Buddhism that seek to remove from it any resemblance 
to Christianity.62 This too must be seen as extreme. He is thinking of Karl 
Barth. Barth recognized the formal similarities linking Pure Land Buddhism 
ZLWK�3URWHVWDQW�SLHW\�EXW�DOVR� LQVLVWHG� WKDW�JUDFH� LV�DYDLODEOH�RQO\� WKURXJK�
faith in Jesus Christ. Taking refuge in the Name of Amida is futile. As a 
result of Barth’s very different theology of grace, de Lubac notes that Barth 
LV�QRW�DEOH�WR�HQJDJH�LQ�DQ\�³FRPSDULVRQ�ZKLFK�ZRXOG�SHUPLW�D�SURQRXQFH-
PHQW�RQ�WKH�FRQWHQW�RI�WKH�IDLWKV�´63 

In his long study of Buddhism, de Lubac establishes a tension from 
ZKLFK�KH�UHIXVHV�WR�UHOHDVH�KLPVHOI��7KLV�LV�WKH�WKLUG�HOHPHQW�RI�KLV�RYHUDOO�
hermeneutical approach to the study of Buddhism by a Christian theolo-
JLDQ��7KH�¿UVW�SROH�RI�WKH�WHQVLRQ�LV�HVWDEOLVKHG�E\�GH�/XEDF¶V�GHHS�FRQYLF-
WLRQ� UHJDUGLQJ� WKH� WKHRORJLFDO� VLJQL¿FDQFH� RI�%XGGKLVP� IRU�&KULVWLDQV��$�
proper Christian theology of grace requires de Lubac to recognize that the 
WHDFKLQJV�RI�+ǀQHQ�DQG�6KLQUDQ�DUH�OHDYHQHG�ZLWK�D�SURIRXQG�PHDQLQJ�IRU�
Christian theology that demands exploration and interpretation. The second 
pole of the tension is established by his refusal to domesticate Buddhism 
as a pale version of Christianity. In maintaining this side of the tension, 
he constantly returns to the deep roots of Japanese Pure Land teachings in 

61 De Lubac (1955) 2012, pp. 262–63.
62 De Lubac (1951) 2012, p. 257.
63 De Lubac (1955) 2012, pp. 158–59.
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0DKD\DQD�%XGGKLVP�DQG�VLPXOWDQHRXVO\�UHIUDLQV�IURP�ZHGJLQJ�%XGGKLVP�
LQWR� DQ� HQFRPSDVVLQJ�&KULVWLDQ� WKHRORJ\�RI� UHOLJLRQV� LQ�ZKLFK�%XGGKLVP�
appears merely as a version of Christian truth. This aspect of the tension is 
all the more remarkable given the fact that precisely a theology such as this 
ZDV�DQ�LPSRUWDQW�WKHPH�IRU�KLV�FROOHDJXHV�SURPRWLQJ�WKH�1RXYHOOH�7KpROR-
JLH.64 By maintaining this tension, the Buddhism of the Pure Land remained 
IRU�GH�/XEDF�ZKDW�KH�FDOOHG�D�³VSLULWXDO�IDFW´�DQG��LQGHHG��³WKH�PRVW�YDVW�DQG�
FRPSOH[�VSLULWXDO� IDFW� LQ� WKH�HQWLUH�KLVWRU\�RI�ZRUOG��ZLWK� WKH�H[FHSWLRQ�RI�
-XGHR�&KULVWLDQ� UHYHODWLRQ�´65�0DLQWDLQLQJ� WKH� WHQVLRQ� EHWZHHQ� 3XUH�/DQG�
%XGGKLVP¶V�JHQXLQH�WKHRORJLFDO�VLJQL¿FDQFH�WR�&KULVWLDQLW\�DQG�LWV�DXWKHQWLF�
FKDUDFWHU�DV�0DKD\DQD�%XGGKLVP�HQDEOHG�WKH�'KDUPD�WR�UHPDLQ�D�³VSLULWXDO�
IDFW´�IRU�GH�/XEDF��,Q�UHIXVLQJ�WR�RYHUORRN�WKLV�³VSLULWXDO�IDFW�´�GH�/XEDF�KDV�
PDGH� D� ODVWLQJ� FRQWULEXWLRQ� WR� WKH� HQFRXQWHU� EHWZHHQ� WZR� UHOLJLRXV� WUDGL-
tions. 
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