THE HYMN ON THE LIFE AND VOWS OF
SAMANTABHADRA

I
INTRODUCTION

My object of editing the Hymn is to produce a perfect
Sanskrit text as far as the present source of information and
the facility of obtaining the material and the scholarship of
the present editor permit. The importance of the text has
been well known in Japan since early days, not only from
the doctrinal point of view but as a piece of Buddhist Sanskrit
literature accessible to Japanese scholars. Jiun 2%Z& (1718-
1804) and his followers were among the foremost students of
the text. The one who brought it first from China was
Kobodaishi (774-835). When the late Dr. Bunyiu Nanjio
was studying Sanskrit under Max Miller of Oxford, he col-
lected according to the advice of his teacher as many original
Sanskrit texts as he could at the time; among those there
were the Smaller Sukhavativyiha, Vajracehedika, Prajia-
paramitahridaya, and Bhadracary. Nanjio however did not
have the chance to study the Bhadracari, and it was possible
that his friend Kenju Kasawara was planning to take up
this study himself. Dr. Kaikioku Watanabe was the first
who made a thorough investigation of the text while he was
studying in Germany (1900-1910), the result was published
in Leipzig;' but the pamphlet is almost inaccessible at pre-
sent. All the problems that may be raised concerning the
Bhadracaripranidhdna are discussed in it. DMy partial study
of the text took place in 1909 and a comparison of the differ-
ent Chinese and Tibetan translations of the Hymn appeared
in a Japanese magazine called Mujinto (dLEpE) , but I was un-

vy Tt A
' Die Blhadracart, eine Probe bhuddhistisch-religioser Lyrvik unter-
sucht und herausgegeben. Inaugural Dissertation zur Erlangung der
Doktorwiirde der philosophischen Fakultit der Kaiser Willielms-
Universitit zu Strasshurg, vorgelegt von Kaikioku Watanabe aus Tokio.
Leipzig, Druck von G. Kreysing, 1912.
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fortunately prevented from pursuing the study any further.

This Hymn sometimes known as an epitomised Kegon-
gyo FEREFE contains the essence of the Buddhist life ex-
pressing itself in the ten vows and culminating in rebirth in
the Pure Land of Amitdbha. It may be in a way regarded
as the foreshadowing of the Pure Liand doctrine.

Samantabhadra, frequently abbreviated as Bhadra, is
one of the most important Bodhisattvas belonging to Maha-
vana Buddhism ; he symbolises in his life, virtues, and vows
everything that is required of a good faithful follower of the
Buddha.

It has been widely circulated as an independent Hymn
all over the Buddhist countries, but the title varies according
to the localities where it is found: in Japan, Bhadracari
nama samantabhadra-pranidhanam ; in Nepal, Bhadracari-
pranidhdana, or Arya-bhadracari(-mahd)-pranidhana-raje; in
Tibet, Arya-samantabhadra-carya-pravidhana-raja;t quoted
in Santideva’s Sikshasamuccaya (pp. 290, 291, 297) as Arya-
Lhadra-carya-gathd.

Going over these different titles, we conclude that Bhadra
i¢ the abbreviation of Samantabhadra, and that carl stands
for carya. [t is likely that the Hymn was first written in a
dialect form which was later turned into classical Sanskrit.

The composition of the Hymn must have taken place
rather early in the history of the Mahayana sutras. When
Buddhabhadra translated (a.p. 418-420) the Svxty-Volume-
Kegonkyo in which the sutras belonging to the Kegon family
are put together, he did not find this Hymn in the Kegonkyo,
and produced it as an independent work in 420 A.p. under
the title, Wén shuw shih i fa yian ching = EkENF] B HEE
Manjusripranidhana-sttra.

According to the statement in the Ch%wu san tsang hi chi
H=akE 4, the following was found inscribed in the Chinese

' ““Rija’’ is dropped in three of the five commentaries on the

Hymn.

2

Arya is omitted lere.
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translation: ‘‘The four groups of Buddhists in the foreign
country generally recite this Hymn when they worship the
Buddha, vowing to seek the truth of Buddhism.”” From this
we may infer that the Hyvmn was in wide circulation in
India at the time of the Chinese translator, both among the
ordained and the lay followers.

In one of the esoteric sutras known as Ch‘én chiw miao
fa lien hua ching wang yw chiieh kuan chih @ kuei (ching) &
WRID B HEAS T IR M 29 FE (%) the following reference
is made to the Hymn, ‘*After making proper obeisance to
the Buddha the devotee should once recite the Samantabha-
dracarva-pranidhana with singleness of mind, thinking of all
Buddhas and Bodhisattvas, and reflecting with a pure heart
on the signification of each phrase of the Samantabhadra-
carva-pranidhana.”” The Sutra is concerned evidently with
the honouring of the Saddharmapundarika Sutra, and yet
the devotee is asked reverently to recite the Hymn in connec-
tion with it. This shows that the recitation of the Hymn
formed a regular part in the Buddhist service already in the
seventh century when the above-mentioned sutra was trans-
lated into Chinese.

‘We read in the life of Amogha in the Biographies of the
High Priests completed in the Sung dynasty (988 a.p.) that
Amogha when a child was able to recite the Wén shu p’u
hsien han yiian ZpRESTHA in two nights while other
children were supposed to learn it by heart in one year.
Amogha was one of the translators of the Hymn. No doubt
it was still popularly recited among the Indian Buddhists.

Seeing that during the last two thousand years the
Hymn has been treated as containing the gist of Mahayana
Bunddhism erystallising all the merits in connection with the
life of the bodhisattva, the Hymn deserves a careful study
cn the part of scholars.

There are three Chinese translations of this Hymn. The
oldest of them is Buddhabhadra’s Maiijusri-pranidhanca
Siatra ( SCBRERFP$HAAE ), of which mention is made above ;
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compared with the present Sanskrit text here reproduced
Buddhabhadra’s translation has less stanzas, and as to its
contents we notice some disagreement in detail. Buddha-
bhadra’s line consists of five Chinese characters instead of
seven as in other cases. Translation is not quite literal, that
18, it 1s not a word-for-word translation, but the translator
seems to have a better grasp of the meaning. It is interest-
ing to note that Buddhabhadra’s title is Manjusripranidhana
and not Samantabhadra-caryd-pranidhana, by which latter
title the Hymn is now better known to us. Is it possible that
originally Mafijusri and Samantabhadra were different names
for the same individual Bodhisattva as is sometimes main-
tained by some Chinese Buddhist exegetists? It is certain
that the Hymn was known at one time in its history as Mail-
susripranidhana and not as Samantabhadra-pranidhana.

The second Chinese translation was done by Amogha-
vajra in the reign of Tai Tsung (763-779) of the T‘ang
dynasty under the title P u hsten pu sa hin yiian tsan (35EF
EEEITIAG: ). This agrees best with the Sanskrit.

The third one was produced by Prajiia, in the twelfth
vear of Chén yian (796) as the concluding Gathas of the
Fourty-Volume Kegongyo (U-+32fgz ). The work began on
the fifth day of the sixth month of the twelfth year of Chén
vian (796). and a complete copy was presented to the
emperor on the twenty-fourth day of the second month of
the fourteenth year of the same era. This on the whole
agrees with the Sanskrit.

As mentioned above, this Hymn was circulated indepen-
dently. when it first came to China; perhaps it was so in
India too. And it was not until when the Forty-Volume
Kegongyo was translated that the Hymn was found itself
incorporated in the Kegongyo. Later on, however, it became
detached again from the mother Sutra assuming its in-
dependence; in Nepal we find the Hymn circulated as such.
And in Japan too it is recited and studied as not necessarily
belonging to the Kegongyo.
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The fact that it was once taken into the body of the
Kegongyo 1s shown by the prose prologue which is found in
the Nepalese text as well as in the Japanese even when it is
used separately.

According to Ch'eng kuan P& who wrote a commentary
on the Fourty-Volume Kegongyo there was an entry in the
two preceding translations, Buddhabhadra’s and Amogha-
vajra’s, to the following effect :

““In each of the two preceding translations we 1’ead that
‘this i1s the work of Hsien chi hsiang p‘u sa BEEFEERE
(BhadrasSri Bodhisattva), and not a sutra pleached by
Buddha himself’. But as we know that this is the teaching
of P hsien p‘u sa B 3EEE (Samantabhadra Bodhisattva),
there is a confusion of the names [in the above entry], that
is betweén P‘u hsien 'Y (Samantabhadra) and Hsien show
B (Bhadra$ii) ; and agaln as this Hymn has been in cir-
culation generally independently, so it is probable that the
ancient masters of the Tripitaka regarded it as not one of
the Sutras preached by Buddha himself.”’

It is difficult to know how Hsien shou ¥{# came to be
confused with P‘u hsien 3%, because there seems to be
ereat difference between the two terms, except Bhadra which
Is common to them. If any confusion were possible, it
might take place between Bhadracari and Bhadrasri. And
it is likely that the Hymn was known in some ¢uarters under
the title of Bhadrasri-pranidhana instead of Bhadracari-
pranidhana, which latter being the title of our text. From
this fact the Hymn probably came to be known as the work
of Bhadrasri, that is, Hsien chi hsiang &5t or Hsien shou
. While the Hymn is generally entitled as Bhadracari-
pranidhana as we have already noted, we have reason to
suspect that it was also known among some Mahayanists as
Manjusri-pranidhana ;t for Buddhabhadra’s Chinese trans-
lation bears this title.

Maiiju is the synonym of Bhadra as they hoth mean ‘‘heauti-
ful’? or ‘‘lovely.’””’
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According to Tsung mi’s (£2%%) view which is recorded
as a note to this passage, he thinks Bhadrasri extracted these
passages from the Sutra relating to the life and vows of the
Bodhisattva and made them into a form of Hymn.

The Hymnu that was introduced into Japan was the one
brought over to China by Amoghavajra. Amoghavajra who
came to China about 747 A.p. was a representative of the
esoteric Buddhism which at the time prevailed in the southern
India and Ceylon. He brought a number of Sutras belong-
g to this school and the Bhadracari-pranidhana was among
them. It was Kukai 2y who first brought the Hymn to
Japan in 806 A.p.; he was the disciple of Hui kuo ZHH and
Hui kuo transmitted the esoterism of Amoghavajra.

After Kukai, Engyo [E]47 who was his disciple brought
two handwritten copies of the Hymn (836). Eight years
after Engyo, Eun Z3f brought another copy of the Hymn
from China; Ennin [§]{= was the last importer of the text
{rom China. Hitherto the Hymn was brought by the Bud-
dhist priests of the Shingon sect, but for the first time a
priest belonging to the Japanese Tendai school carried a copy
of it back to Japan. Altogether five different copies came
over here from China, but the one we still have belongs to
Kikai’s transmission ; all the rest are lost now.

Kikai’s original copy is evidently lost, but four different
copies of it are still in existence, and the oldest one dates back
as far as 966.  And the text in circulation at present is the
one revised by Jiun who carefully collated the four different
copies made from Iakai’s original copy. Jiun’s revision
probably dates not later than 1767, this being the year when
he began to lecture on his own manuscript of the Bhadracari-
pranidhana.

The text is not written in pure classical Sanskrit
throughout; a great deal of the Gatha dialect is mixed as is
shown in the following table:?

' Here the numerical figures refer to the verses, and the annexed

letters, a, b, ¢, d to the divisions of a verse. The pure Sanskrit form
is in parentheses.



agri (agre), 3a, 28a.

agru (agras), 48d.

acintiya (acintya), 28b.

atitaku (aitakas), 13a.

adhimucyami(adhimueyami),
Th.

adhyeshami (adhyeshami),
10c.

anantariyani (anantaryani),
514,

anuttaru (anuttaras), 10d.

anumodayami (anumo-
dayvami), 9d.

abhinirhari (abhinirhare),
34b.

abhiyacami (abhivacami),
11b.

alamkrtu (alamkrtas), 47b.

aseshata (aseshatas), 3¢, 29a,
3de.

asangata (asangatd), 10b.

ahu (aham), ¢, 4d, 8d, 9d,
10c, 12d, 16d, 18d, 33b, 354,
41c, H9e, 60ec.

amukhi (dmukhe), 58b.

imi (ime), 58a.

imu (imam), 42d, 48d, 50b,
5le, bda, 55d.

ekacari (ekacarya), 23d.

otarl (avatare or avatavet),
29d, 33c, 34d.

kareya (kurviya), 25¢

karmatu (karmatas), 20a, 46c¢.

kayatu (kayatas), 1d, 8c, 23c,
43a.

kalakryam (kalakriyam), 57a.
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keci (kecit), la, 14a, 15a.

kriyva (kriyam), 44d.

kleSatu (kleSatas), 20a, 46¢.

kshipru (kshipram), 49¢, 51d.
D3a.

kshetra (kshetrani), 28a.

kshetri (kshetre), 25b.

gatana (gatanam), 41a.

eatishu (gatishu), 16b, 20b.

catebhi (gatais), 14ec.

gatva (gatva), 53b.

gotratu (gotratas), 52b.

cakru (cakram), 10d.

cari (caryva), 22abe, 26be, 23d,
41b.

carivaya (caryayvam), 4dc.

cariyaye (caryvaye), 23a.

carl (earya), 23d.

cariye (caryaye), 42¢, 45a.

carya (carya), 43b.

carika (carikah), 29d.

jagasya (jagatas), 9a, 11d,
15¢, 21¢, 30¢, 61d.

janetha (jaya or jayasva),
54d.

jatismaru (jatismaras), 16b.

janati (janati), 55a.

janayi (jani), 45d.

jinana (jinanam), 2b, 4¢, 26a.

jinebhi (jinais), 14c, H6a.

jinebhih (jinais), 3d.

jhanatu (jhanatas), 27b, 52a.

jveshthaku (jyeshthakas).
42a.

tahi (tatra), 59a.

tavata (tavat), 46d.
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tebhi (tebhis), 23b, 24¢, 56a.
trivadhva (tryadhva), 1b, 29b,
31b, 32¢, 33a, 34a, 41a, 56a.
tha (atha), 29c.
thapayamanah (sthapaya-
manah), 21b.
thihantu (tishthantu), 11e.
thihitva (sthitva), 45c.
dadeyam (dadyam), 47d.
dadyu (dadyam), 47b.
darsitu (drashtu), 11a.
dukham (duhkhani), 21a.
desayi (deSaye), 18d.
dveshatu (dveshatas), 8b.
dhar§ayi (dharSayet), 53d.
dharayamanu (dharayva-
manas), 26a.
dhérayi (dharayet), 54b.
dharmata (dharmata), 3c.
dharmiku (dharmikas), 15e.
dhimueyami (adhimueyami),
3d.
dheshana (adhyeshana), 12b.
dhriyanti (dhriyante), 13b.
namana (nama), 43c.
namayvami (namayami), 12d,
42, 55d.
nityu (nityam), 16d, 24c.
nishannaku
(nishannakas).
3b, 28c.
parikshayu (parikshayas),
19d, 51d.
pariplri (pariparpiva), H8c.
parivrtu (parivrtas), 25h.
pasyvi (pasSyet), 49¢.

pasyiya (paSyeva), 33b, 57c.

pasye (paSyeya), 25a.

papaku (papakas), 5la.

papu (papas), 8a.

pi (api), 29c.

punyvatu (punyatas), 27b.

pija (puja), Ta.

piijayami (pajayami), 7d.

pijitu (pajitas), 52d.

plrayi (pliraveva), 38d, 41lec.
44d.

pratideSayami (pratideSa-
vami), 8d.

pradakshinu (pradakshina),
15d.

pramanu (pramanam), 45ab.

pravartayi(pravartavet), 53ec.

bodhayi (bodhaye), 12d, 19b.

bhadracari (bhadracaryva),
49d, 5le, H4a, 62a.

bhadracari (bhadracarva),
2d, 7e, 38d, 61a.

bhadracariya(bhadracaryavas
or -caryayam), 24b, 41d,
44a.

bhadracarive (bhadra-
caryaye), 56d.

bhavi (bhave), 16b, 27a.

bhaveyya (bhavevam or
bhavet), 45ab.

bhaveyya (bhaveyam or
bhavet), 16d, 23b, 24¢, 46a.

bhaveyyu (bhaveyus), 58b.

bhoti (bhavati), 51d, 52d.

bhotu (bhavatu), 194, 43d.
52b.
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bhontu (bhavantu), 13a, 14d,
15d.

ma (ma), d4d.

manjusiri (mafnjusrl), 44b,
Hha.

mandali (mandale), 59a.

manena (manasa), 1d, 2¢, Se.

mayi (maya), Sa, 12¢, 61b.

maru (maras), 53d.

mitra (mitrani), 24a.

yatha (yatha), 55a.

yvasyimu (yasyemam), 49d.

vavata (yavat), la, 14a, 15a,
21d, 46a, 46¢, H8d.

yotra (yatra), ddc.

ragatu (ragatas), 8b.

tutebhi (tutais), 18ab.

ripatu (rapatas), 52a.

labheyya (labbheyam), 59c.

vandami (vandami), le, 7d.

varebhi (varais), Sac, 6ab.

varpatu (varnatas), 52b.

vaca (vaca), 1d, 8c.

vacatu (vacatas), 23c.

vacayl (vacayet), 54b.

vikurvitu (vikunvitas), 45d.

vijanati (vijanati), H4c.

vidusya (idurasya), 42¢, 43c.
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vibudhyana (vibudhéana),
35b.
vibudhyiva (vibudhyevam),
41d.
vimuktu (vimulktas), 20b.
virdgayi (viragaye), 24d.
Subhaye (Subhayai), 44a.
Sobhani ($obhane), 59a.
Srutva (Srutva), 48b.
sameitu (sameitas), 12c.
sattvahitamkari (sattva-
hitamkare), 58d.
sada (sada), 15b.
samantatabhadra (samanta-
bhadra), 42b, 50¢, 55b.
samagamu (samagamas), 24c.
sasainyaku (sasainyakas)
H3d.
sarvi(sarve), le, 10¢, 21a, 22d,
23d, 35d, 41c¢, 44ed, 45d.
sujivitu (sujivitas), 50a.
sutana (sutanam), 3b, 28ec.
sutu (sutas), 42a.
sutebhi (sutais), 14d, 25d.
sukhavati (sukhavati), 57d.
stavami (stavami), 4d.
svagatu (svagatas), 50b.

IT

Ax Exgrism TRANSLATION

1. All the lions of mankind in all the three divisions of
time who ave in the ten quarters of the universe—all these
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without exception, I, the pure one, salute with body, speech,
and mind.

2. Making my body as numerous as particles of dust
composing the earth I pay reverence to all the Buddhas,
imagining in mind to be in the presence of all the Buddhas,
by virtue of Bhadra’s Life-of-vows.

3. Buddhas as numerous as particles of dust are sitting
surrounded by the Bodhisattvas, even at the end of a particle
of dust; thus I believe all the universe without exception is
filled with the Buddhas.

4. And of them, with an ocean of voice in which all
notes of sound are found, I praise all those Buddhas, by
exalting all the virtues of these Buddhas, which are like
the ocean of inexhaustible nature.

5. With the best flowers, wreaths, musical instruments,
ointments, umbrellas, lamps, and incenses, I make offerings
to the Buddhas.

6. With the best garments, scented wood, powdered
incense in heap equal to the Meru, arrayed with all these
excellent (offerings), most exquisitely T make offerings to the
Buddhas.

7. This is, I believe, what is to be the best, munificent
offering to the Buddhas; it is due to my faith in the life of
Bhadra that T salute and make offerings to all the Buddhas.

8. And all the sins that may lLave been committed by
me, due to my greed, anger, and folly, with my body, speech,
and mind, T make full confession.

9. And what is the happiness of all beings, the
Learners, the non-Learners, Pratyeka-Buddhas, Bodhisattvas,
and all the Buddhas, in the ten quarters,—for all that I feel
sympathetic joy.

10. Those who being awakened in enlightenment are
the light of the world in the ten quarters have attained non-
attachment, all these T entreat to revolve the wheel that is
unsurpassed.

11. Those who wish to manifest Nirvana I entreat with
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folded hands, to stay [in this world] for a number of Kalpas
equal to particles of dust making up the earth, for the benefit
and happiness of all beings.

12. Whatever goodness, accumulated by me accruing
from the Salutation, Offering, Confession, Sympathetic Joy,
Request, Solicitation, all this I dedicate towards enlighten-
ment.

13. May all the Buddhas of the past be revered, and
those residing now in the ten quarters of the world and
those of the future—may they be at ease, be fulfilled in their
aspirations, and awakened to enlightenment.

14. DMay all the lands in the ten quarters be pure, exten-
sive, and filled with Buddhas who went under the king of
the Bodhi tree and with Bodhisattvas.

15. DMay all beings in the ten quarters be always happy
and healthy ; the benefit of righteousness be possessed by all
beings; let them be blissful, and their wishes be fulfilled.

16. While practising a life of enligchtenment, wherever
T may be born in the paths of existence, may I remember my
previous lives; in all the forms of life I may be born and pass
away, but may I always lead a mendicant’s life.

17. Learning after all the Buddhas, perfecting the life
of Bhadra, let me always practise a pure and spotless life
of morality, without breakage, without leakage.

18. With the speeches of the gods, with the speeches of
the Nagas, with the speeches of Yakshas Kumbhandas, and
mankind,—with all the speeches wherever there are speeches
in the world, I will disclose the Dharma.

19. Let him who is disciplining himself in the exquisite
Paramitas, never be confused in mind as regards enlighten-
ment; from those sins that are hindering let him be
thoroughly freed.

20. Let me practise in the walks of life emancipation
from karma, evil passions and from the way of Maya; like
the lotus that is not stained by water, like the sun and the
moon that are not attached to the sky.
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21. Extinguishing all pains in the evil paths, establish-
ing all creatures in happiness, let me practise [the life of
Bhadra] for the benefit of all creatures, as far as there are
lands and paths in the ten quarters.

22. Conforming to the lives of all beings, perfecting
the life of enlightenment, and holding up the life of Bhadra,
let me discipline myself to the very end of time.

23. May I always be associated with those who would
keep company with me in the life [of Bhadra]; let us all
practise one life of vows with body, speech, and mind.

24. Those well-wishing friends who are witnesses of
the life of Bhadra, with them may I always be associated,
and may I never grow tired of them. -

25. Let me always be personally in the presence of the
Buddhas, leaders surrounded by the Bodhisattvas, and let
me make them munificent offerings without growing weary
to the end of time.

26. Holding up the true law of all the Buddhas, mak-
ing the life of enlightenment shine out, and purifying the
life of Bhadra, let me discipline myself to the end of time.

27. And transmigrating through all the paths of ex-
istence I have infinitely accumulated all merit and wisdom ;
let me be an inexhaustible store-house, filled with all the
virtues such as Supreme Wisdom, Skilful Means, Mental
Concentration, and Emanecipation.

28. There are lands as numerous as particles of dust
at the end of a particle of dust, and in each of these lands
there is an inconceivable number of Buddhas, whom I see
sitting in the midst of the Bodhisattvas, I disciplining myself
in the life of enlightenment.

29. Thus, in all the quarters without exception, even
to the hair-like passage through all the three divisions of
time, there is an ocean of Buddhas, an ocean of lands, an
ocean of Kalpas of [devotional] life: into all these may I,
enter.

30. There is one voice containing an ocean of meaning,
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a voice of purity uttered by all the Buddhas, which is the
voice in accordance with the aspirations of all beings,—this
is the eloquence of the Buddha, into which may I enter.

31. And revolving the wheel of the doctrine, and by
the power of the understanding, may I enter into those in-
exhaustible sounds and languages of the Buddhas walking
in the three divisions of time.

32. Entering into all future time may I enter in an
instant; and into the three divisions of time measure, at an
instant point of time, may I discipine myself.

33. May I see all the lions of mankind in the three
divisions of time in an instant, and may I always enter into
their realms with the power of emancipation which is like
Maya.

34. And may T manifest throughout the three divisions
of time excellent lands in full array at the end of one particle
of dust; thus may I enter into all the Buddha-lands in full
array in the ten quarters without exception.

35. The world-lamps of the future swhen enlightened
will revolve the wheel and show themselves in Nirvana in
absolute tranquillity: all those leaders may I approach.

36. By the power of the psychic faculties swiftly
moving everyvwhere, by the power of the vehicle in every
direction, by the power of deeds productive of all virtues,
by the power of all-pervading good-will,

37. By the power of all-purifying merit, by the power
of wisdom which is conducive to non-attachment, by the
power of Transcendental Wisdom, Device, Mental Concentra-
tion; accumulating the power of enlightenment,

38. Purifying the power of Karma, crushing the power
of passions, disarming the power of the evil one, may I
perfect all the power of the life of Bhadra.

39. Purifying the ocean of lands, releasing the ocean
of beings, reviewing the ocean of phenomena, plunging into
the ocean of wisdom,

40. Purifying the ocean of deeds, fulfilling the ocean
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of vows, worshipping the ocean of Buddhas, may I discipline
myself untiringly in the ocean of Kalpa.

41. The excellent deeds and vows of enlightenment
which belong to the Buddhas of the three divisions of time,
all these without exception, may I fulfil, and awake in
enlightenment for the sake of the life of Bhadra.

42. There is the eldest son of all the Buddhas, whose
name is Samantabhadra; to those who walk the same path
as this wise one may I dedicate all the good works [of mine].

43. Purity of body, speech, and mind, purity of life,
and purity of land: such is the name of Bhadra, the wise
one, with such as he T wish to be equal.

44. To be thoroughly pure in the life of Bhadra, may
I discipline myself in the vows of Manjusri, untiringly
through all the future time I wish to fulfil all the deeds
without exception.

45. Tet me practise all the deeds that are beyond
measure, let me practise all the virtues that are beyond
measure ; establishing myself in the deeds that are beyond
measure, let me know all their miraculous powers.

46. Only when space-limits are reached, only when the
end of beings is reached, with none left, not even with a single
being unsaved, only when karma and passions are exhausted,
then my vows would come to an end.

47. There are innumerable lands in the ten quarters
which are adorned with jewels, may I give them to the Bud-
dhas; all the excellent happiness that belongs to the gods
and men may I give to [them] for Kalpas [as numerous as]
particles of dust composing the earth.

48. Listening for once to this king of the turning-over
of merit, faith will grow [in one’s heart] who will seek after
the supreme enlightenment, the merit thereby acquired will
be the highest and most excellent of all merits.

49, One who practises the life and vows of Bhadra
will be kept away from evil paths as well as from bad friends
and will instantly see that Amitabha.
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50. They will easily obtain whatever is profitable, they
will live a worthy life, when they are born among human
beings they will be welcomed; they will be like Samanta-
bhadra himself before long.

51. When a man has committed by reason of his
ignorance the five sins of immediate nature, let him recite
this hymn called ‘‘the life of Bhadra’’, and have his sins
instantly and completely extinguished.

52. He will be endowed with wisdom, beauty, and the
auspicious marks, born in a [high] caste, in a [noble] family ;
he will not be crushed by a host of heretics and evil ones,
will be revered in all the triple world.

53. He will immediately go under the Bodhi tree, king
|of trees]. going there he will take his seat for the welfare
of beings, he will be awakened in enlightenment, revolve the
wheel [of Dharma], he will entirely crush evil ones with
his army.

54. When a man holds, recites, preaches this life and
vows of Bhadra, the Buddha knows what maturity he will
attain, have no doubt as to [his attaining] the excellent
enlightenment.

55. Manjusiri the hero knows, so does Samantabhadra;
following them in my study I apply all my good deeds
[towards that end].

56. By the turning over of merit which is praised as
best by the Buddhas of the past, present and future, I apply
all my good deeds towards the attainment of the most
excellent life of Bhadra.

57. At the time of my death, all the hindrances being
cleared off, may I come in the presence of the Buddha
Amitabha, and go to his land of bliss.

58. Having gone there, may all these excellent vows
come up in my mind; and may I fulfil them without excep-
tion in order to benefit all beings to the full extent of the
world.

59. May I be born in the assembly of the Buddhas pure
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and delightful, and in a most beautiful lotus, and obtain
there the declaration of my future destiny in the presence
of the Buddha Amitabha.

60. Having obtained the declaration of my future
destiny, I will, then, transforming myself in many hundreds
of kotis of forms, benefit all beings in the ten quarters, in
a most liberal manner, by the power of my wisdom.

61. By whatever goodness gathered by myself by recit-
ing this life and vows of Bhadra, let all the pure vows of the
world be fulfilled in a moment.

62. By the infinite and most excellent merit which 1is
acquired by devoting one self to the life of Bhadra, let the
whole world sinking in the flood of calamities go to the
most excellent city of Amitabha.

Hoxgr Inumr
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