
CEREMONIES FOR LAY DISCIPLES
A史 KOYA-SAN1

At Koya San, the heaclquartei?s of the Shingon Sect, 
there is a Shingon Ritsu (Vinaya) temple where certain 
ceremonies take place which are available both to priests ancl 
laymen. This temple is Enclzuritsuji popnlarly called Shim- 
bessho, the head of which, Rev. Keiho Tamayama, is noted 
for his strict ancl austere life, his learning ancl his kindness. 
These ceremonies comprise the Bosatsukai, the Sanzenbutsu- 
mvo, ancl the Ango. When the Sanzenbutsumvo (Homage 
to the Three Thousand Buddhas) is given, it serves as an 
introcluction to the Bosatsukai, in which case it takes place 
in the morning and the Bosatsukai in the afternoon. The 
Bosatsukai is often given wit ho ut the Sanzenbntsumyo.

The Sanzenbutsumyo ritual consists of the calling aloud 
by the priest of the names ancl their clharanis of Three 
Hundred Buddhas representing the Three Thousand Bud­
dhas. As each name is called, the participants in the cer£- 
mony repeat th€ name of the Buddha ancl make a low bow 
on their hands and knees. A full text of this ritual will be 
given in a future number of the Eastern Buddhist. All 
these ceremonies are held in the Sakyamuni Ilall of Sliim- 
bessho.

I. Bosatsukai (Bodhisattva-SIla) ,2 the Ceremony 
of Taking the Bodhisattva^ Precepts

The participants of the ceremony are :
1 As these ceremonies are given at other temples, slight vatiations 

in the text are to be found. This translation follows the text as in 
use at Koya-san. I wish to thank Rev. Shoken Akizuki of Koya-san 
for his help in making this translation.

2 There are two kinds of Bosatsukai given in the Shingon Sect: 
1.According to the rules of the Bownogyo and originated by Kobo 
Daishi, 2. According to the Zen^aikyo popular in Nara before Kobo.
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Wajo, the abbot ；
Ky可u, a priest representing thw Bodhisattva Maitreya;
Komashi, a priest representing the Bodhisattva Man- 

jusri ；
Shomyo, priests acting as witnesses ；
Jusha, the candidates for receiving thf Precepts.
The Precepts are received by the Jusha from Wajo, the 

Kyoju assists him, the Komashi transmits, and the priests 
are witnesses. When all are seated before the altar, facing 
the statue or picture of Sakyamuni, the Wajo invokes the 
help of all the Buddhas and Bodhisattvas and makes a cle- 
claration of the purpose of the ceremony as follows:

Thw purpose of Sakyamuni our founder in coming here 
to this world and attaining enlightenment was to teach and 
guide sentient beings. If anyone has faith in his teaching, 
then he is first instructed in the Precepts. A week after the 
Buddha's enlightenment he taught the Kegongyd (Avatani- 
saka sutra}, the £i*st part of which is called the Bonnogyd 
(Brahmajdla sutra)} which states that all sentient beings 
must observe the Buddha's Precepts. He who is instructed 
in the Precepts can then join the order of all the Buddhas 
and be called a son of the Budclha. After living eighty 
years the Buddha preached Nehangyd (Nirvana sutra), 
which teaches that 辻 a being wishes to realise his Buddha- 
hoocl and attain Parinirvana, he must practise the holy Pre- 
cepts with all his heart.

When the time of the Buddha's Nirvana approached, in 
thw quiet midnight, he taught the Yzdkydgyo (''the teaching 
of the Precepts''), which states that if there are no holy 
Precepts all goodness and merit cannot exist. If a being 
observes these Precepts he can perfect all the meditations 
and the wisdom of Nirvana. So we see that the Buddha told 
us of the importance of the Precepts both at the beginning 
and at the encl of his life. Buddha taught at various places 
ancl he preached differently according to the scene and th€ 
understanding of his hearers as we can see by reading the
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different sutras spoken by him. But in respect to these 
Precepts there is no difference in regard to place and time.

In the Precepts we find the teaching of th€ Buddha as 
spoken by himself without the addition of anything by 
Bodhisattvas and Sravakas, which are found in other sutras. 
After the Buddha ttiwd for forty years to improve the minds 
of his followers, he preached the Hokkekyo {Saddliarma- 
Pundarika, Lotus Gospel''), in which he was able to per- 
fect his real purpose in coming to this world. Sharihotsu 
(Sariputra) could understand it ； that day he became a real 
son of the Buddha. The Buddha was pleased and remarked 
that his most cherished wish was satisfied. The real pur­
pose of the Buddha in coming to this world is to teach 
these Precepts. Although sentient beings have Bucldhahood 
(]atently), it cairnot be realised by them on account of their 
delusions and ignorance. To realise true Buddhahoocl is to 
keep the Precepts.

There are two ways to receive the Precepts, the general 
and the special;the former is for all collectively, but the 
latter is to one alone of the special spiritual ranks. If the 
Precepts are taught to all then Sanjusokai is given as we 
find at the beginning of the Bosatsukai and it is the same 
for laymen as for great Bhikksus. Eut if the Candidate has 
not yet taken refuge in the Triple Jewel he must do so first. 
There are four kinds of Triple Jewel, ittai, r-itai, keso, and 
juji. The main purpose for taking refuge in the four kinds 
of Jewel is to observe these Precepts and to obtain the 
Dharma of wisdom and the Sangha of the three activities,
i.e.,  the uniformity of the activities.

To observe the Precepts one must take refuge in the 
Triple Jewel1 of ittai and of ritai and then his behaviour 
becomes like the wise.2

1 The Triple Jewel(Triratna) is the Refuge formula:
I take my refuge in the Buddha.
I take my refuge in the Dharma (Teaching).
I take my refuge in the Sangha (Order).

•- In ittai we can see the three aspects of Buddhism in one. In
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The object of practising the Precepts is to stop suffer­
ings ancl troubles among sentient beings and to encourage 
them to have faith in the Truth. The formula of taking 
refuge in this way is expressed thus:

1. Not t〇 do evil；
2. To seek enlightenment ；
3. To do good to others.
The mind which is ready to stop bad actions ancl tc 

practise good tov/ard others comes from the self-conscious­
ness of being one with Budclha ancl beings ancl the resolu­
tion to save all sentient beings. The real saving is to make* 
all sentient beings realise their own nature, i.e. Budclhahoocl. 
When we realise the truth that all sentient beings have 
Budclhalioocl, we cannot be satisfiecl to leave tliem in the 
miserable state of iinenliglitenment. Unenlightenecl beings 
transmigrate in the ocean of birth ancl death? througli delu­
sion committing bad actions. There must be an intimate 
relation bet ween them ancl ourselves, so we can look upon 
all men as our father ancl all women as our mother—which 
indeed they must have been in former existences. How 
then can we help but lead them out of their lives of illusion 
and make them realise their Buddhahoocl ?

The Sra,Araka ancl the Pratyekabudclha can perfectly re­
alise the two forms : (cNot to clo evil77 and "To seek en­
lightenment ''；but the thircl formula of the refuge most 
characteristic, of the Mahayana Boclhisattva, '"To have a 
compassionate heart to others,'' cannot be so well realised 
by them.

There must be mutual help between great compassion 

ritai we can see the three activities in Shinnyo (tathatE) apportioned 
to the Triple Jewel:in keso we see the three Bodies (kdya) of the 
Buddha; the six Paramitas represent the Dharma, and wise persons 
the Sangha. In jiiji we see Buddha's image remaining after his 
Nirvana, then the sutras are the Dharma and the present believers are 
the Sangha. All the sayings of Buddha can be included in the Pre­
cepts meclitation (clhyana') and Wisdom (prajrid'), the Precepts
coming first.
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and great wisdom. On account of their wisdom, Bodhi- 
s日ttvas are free from delusions in their worldly life, while 
because of their compassion they do not desire Nirvana for 
themselves, ancl they vow not to enter Nirvana until all other 
beings have realised Buddhahoocl. In the mind of the Bodhi­
sattva there is no distinction between himself and others.

The ult imate st a te of Boclhicit ta (the desire for en- 
hghtenment) is to try not to let anyone remain in an nn- 
enlightenecl state through the help of the Bodhisattva^ two 
great minds, i.e. seeking the realisation of their enlighten- 
men t and seeking the salvation of others. Buclclha ?s mincl 
is great compassion and this is the essence of all the Tatha- 
gatas.

The receiver of the Precepts must make the vows fully 
conscious of this great mincl of compassion. Enlightenment 
and compassion are really one, but ivhat is more fundamental 
is compassion ； therefore you who vow to observe the Pre- 
eepts ought to exercise yourselves in the practice of a great 
eoinpassionate heart.

Now comes the taking of the Three Refuges as follows:
1. I (mentioning the candidate's own name) in this 

bodily existence to the encl of future time, take refuge in 
Buclclha, the most honoured of all men.

2. I take refuge in the most honoured Dharma, which 
is free from desires.

3. I take refuge in the Brotherhoocl most honoured of 
all beings.

(These refuges are repea ted t hree times.)
Then the Jusha (candidate for the Precepts) says, After 

this, 11ake Buddha as my teacher and I will not take anyone 
else for a teacher. I only pray, 〇 Triple Jewel, compas・ 
sionately accept me.

Here incense is offered by the Jusha who bows three 
rimes.

The Jusha now expresses the formula of Awakening 
Boclhicit ta:



162 THE EASTERN BUDDHIST

As I have awakened the desire for enlightenment, I 
wish to benefit all beings and I vow to practise th£ Six Para- 
mitas1 for the sake of attaining realisation. All the Bodhi­
sattva and the Brotherhood will be my witnesses ancl help 
me to attain final realisation and to benefit all sentient 
beings・ 〇 worthy priests, listen to me!

The Kyoju asks the Wajo to give the Precepts. The 
Jusha burns incense ancl bows three times.

The Jnsha says: I wish to have the Precepts given by 
you. On account of your compassionate heart, you will not 
regard this as a trouble.

The Wajo answers: Yes, I will give the Precepts. I amフ 

however, only a transmitter, and the real giver of the Pre­
cepts is Sakyamuni himself, ancl his presence will be asked 
together with four other holy ones, Manjusri, Maitreya, ancl 
other Budclhas and Bodhisattvas of the ten directions.2

The Wajo burns incense and the Jnsha bows three times.
Wajo : You ask Sakyamuni to be your Wajo.
The Jusha repeats after the Wajo: I (giving own name) 

ask the fully enlightened Sakyamuni to be my Wajo at this 
Bosatsukai. I can receive the Bosatsukai and depend upon 
him on account of his great compassion.

Wajo: Now ask Mafijusri to be your Komashi (trans- 
mitt er).

Jusha: Now I am going to receive the Bosatsu Precepts 
and ManjusrI is askecl to be my transm让tei. Out of com­
passion, out of compassion, out of compassion. (Bows.)

Majo: Now invite Maitreya.
Jusha: Now I ask Maitreya to come here as Kyoju 

(helper). Out of compassion, out of compassion, out of 
comp assion. (B ows.)

Wajo: Now invite all the Bucldhas as Shomyo (wit­
nesses) .

1 They are:一dana (giving), sila (morality), ksanti (forbearance, 
pat ience), virya (energy), dhyana- (meditation), p raj nil (wisdom).

2 The Ten Directions are, Nortli, South, East, West, North-East,. 
North-West, South-East, South-West, Up ancl Down.
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Jusha: I ask all the Buddhas in the ten directions to 
come here as witnesses. Out of compassion, out of compas­
sion, out of compassion. (Bows.)

Wajo： Now invite thw Bodhisattvas.
Jusha : I ask all the Boclhisattvas to come here as com­

panions. Out of compassion, out of compassion, out of com­
passions. (Bows.)

"Wajo : We have askecl the five unseen teachers to be 
here, with their great compassion. Sakyamuni becomes your 
Wajo while Manjusri and Maitreya standing on each side 
certify to th£ determination of your religious mind, and the 
Bodhisattvas of all the ten directions are also present. Now 
before these teachers confess your sins from the beginning 
of t ime7 purify your body, so it may become a suit able vessel 
for the Precepts. Although pure in your nature, you 
transmigrate on account of your delusion, and for this reason 
you are called an unenlightened being. When you can re- 
turn to your real naturf giving up the false, then you can 
be a Buclclha. Since the moon of the real nature has been 
covered with the dirt of delusion., the differences come out 
in thw three worlds and many births take place. The sins 
committed by greed, anger, and ignorance cannot be 
enumeratecl, but we can destroy those sins which you confess 
and repent with all your heart, so make an earnest con­
fession.

Jusha (repeats after the Wajo) : All the evil things 
which I have committed in my past lives were done out of 
ignorance and I ask to be cleansed of these sins and impuri- 
ties. They are all due to greed, anger, and ignorance which 
I have cherished since ancient times, and they have been 
practised through my body, speech, and mind. Now, w辻b- 
out €ヱception, I make full confession of them and rep^nt of 
them resolving not to commit tliem after this to the end of 
future time.

Wajo: To what family do you belong ?
The Jusha answers.
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Have you committed any of the seven sins?
The Jusha answers.
Wajo : 〇 Triple Jewel be witness with your confession 

and cause your sins to depart.
Wajo : Are you now a Boclhisattva fit to receive the 

Precep ts?
Jnsha: Yes.
Wajo: Have you awakened the desire for enlighten- 

ment ^bodhicitta) ?
Jusha: Yes.
Wajo : The Precepts consist of three forms. The 仏st 

are the Precepts of morality which destroy evil conduct be- 
1011ging to the Brotherhood ； the second are the Precepts 
regarding general morality； and the thitd are those which 
prom ote benevolence to ward all beings. All t hese Precep ts 
are intended to destroy all that is evil and to bestow benefits 
to all. The first reveals the Dharmakaya, the second the 
Sambhogakaya, ancl the thircl the perfect Nirmanakaya. 
When you practise these Precepts, the result will be the 
perfection of the Three Bodies (trikdya).1

These Precepts have been observed by all Boclhisattvas 
of the past, and Boclhisattvas of the present are observing' 
them, and Bodhisattvas of the future will observe them, ancl 
now you are also asked to clo so until the end of all your 
lives. Will you indeed observe the Precepts?

Jnsha : I will.
Wajo: The first vow has now been made. With all 

your heart： do you vow to keep the Precepts?
Jnsha: I do.
Wajo: The second vow has be^n made. Accomplish 

now the enclless efficacy of the Precepts by making the vow 
for the third time. You can accomplish it when you declare 
your vow to abide by the Precepts. At every moment of 
your practice you will improve until you can come to the

1 Trikaya, the three bodies of the Buddha: Dharmakilya, the 
final reality, Samljliogakaya, enjoyment, and Nirmanakaya, form. 
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Buclclha^ state of mind. Listen to me and accomplish it. 
Again, do yon vow to keep the Precepts?

Jusha: I do.
Wajo : I ask all the Budclhas, Boclhisattvas and priests 

to witness this ceremony now taking place at this temple.
This is a rare ewit to receive these Precepts from the 

Bnddha. Thinking of this holy opportunity you must re­
double your efforts to carry out your resolutions. When 
such an event as this took place in the time of the Buddha 
all other spiritual worlds were aware of it. In the same way 
this present bappy event is sure to have response in other 
worlds, and all the Buclclhas ancl Bodhisattvas will give you 
spiritual power to observe the Precepts.

Now I give the Precepts to you. They are:
丄. Not to kill any living thing wilfully throughout all 

your lives. Will you observe this Precept ?
Jusha: I will.
2. Not to steal throughout all your lives. Will you 

observe this Precept?
Jusha: I will.
Wajo: Not to commit adultery throughout all your 

lives. Will you observe this Precept?
Jusha: I will.
Wajo: Not to lie throughout all your lives. Will you 

observe this Precept ?
Jusha: I will.
Wajo: Not to sell spirituous liquors throughout all 

your lives. Will you observe this Precept?
Jusha: I will.
Wajo: Not to praise yourself or to blame others 

throughout all your lives. Will you observe this Precept ?
Jusha: I will.
Wajo: Not to grudge giving to others as for example 

your possessions, time, ancl teaching' others, throughout all 
your lives. Will you observe this Precept?
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Jusha: I will.
Wajo： Not to g€t angry in either speech or action 

throughout all your lives. Will you observe this Precept ?
Jusha: I will.
Wajo: Not to desecrate the Triple Jewel throughout 

all your lives. Will you observe this Precept?
Jusha : I will.
Wajo: These are the ten most important Precepts ancl 

you must observe them at all cost until the end of futiu?£ 
time. There are other Precepts which you should strive to 
practise. They are:

1. Do not despise your teacher ；
2. Do not dmik wine ；
3. Do not eat meat, because a Bodhisattva is to save 

sentient beings not to destroy them.；
4. Not to eat the five strong vegetables of the onion 

family ；
5. Not to commit incendiarism ；
6. Not to use ornaments ancl perfumes and visit places 

of amusement ；
7. Not to sleep on luxurious beds ；
8. Not to eat after noon time.
Will you st rive to prac tise thesw Precep ts also?
Jusha: I will.
Now the Wajo speaks and th€ Jusha repeats after him.
Now I have received the Precepts with all the merits 

accruing from their observance. I wish to turn this merit 
so that it may be distributed among all beings. If they have 
not befreed themselves, let them be befreecl. If they have 
not obtained enjoyment in the Dharma, let them, enjoy it. 
If they have not awakened the thought of enjoyment, let 
them awaken it. If they have not destroyed evil thoughts and 
promoted good deeds, let them do so now. If they have not 
become Budclhas, let them quickly attain to Buddhahoocl. 
All these merits I wish to extend all over the world and after 
my death together with all beings I wish to be born in that. 
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Buddha land, where, listening to the Dharma, I may come 
to the realisation of it, ancl obtaining great spiritu&l power 
go over all the worlds in the ten quarters, listening all the 
time to the Mahayana doctrines as preached by all the Bud­
dhas. Again, with the merit obntined in receiving the Pre­
cepts, I wish that all beings from this time for th may be 
released from this body of transmigration and released from 
this inferior body which suffers all kinds of bondage and in- 
fkmity and become great spiritual teachers for all beings. 
1 wish that if any beings hear my name they will awaken 
in tliemselves a heart for enlightenment, and that if any 
beings see my body, they will cease from evil and devote 
themselves to good. I wish that those who listen to my name 
will obtain great wisdom and those who know my mind will 
at once at tain to the path of Buclclhahoocl.

I pray that this merit will extend everywhere so that 
not only we, but all other beings may attain to the path of 
Buddhahoocl.

I turn this merit to the universe and to the highest 
Truth. (The bell is struck.)

I call the name of Sakyamuni. (The bell is struck.)
I call upon the Kuy可odharani. (The bell is struck.)
I revere the Eternal Triple Jewel ancl all other Jewels. 

(The bell is struck.)
I take refuge in Mahavairochana. (The bell is st ruck.)
I wish that the flowers, incense, ancl lights offered by 

me at this ceremony today may be eternal offerings to the 
Triple Jewel ancl that I and all others may attain equally to 
the Highest Enlightenment. (Bell.)

Wajo: I call upon the name of Sakyamuni, upon the 
title of the Bommokyd {Brahmajdla sutra), upon the name of 
the Bodhisattva Avalokitesvara, ancl upon the Dharani called 
Kuyojo (Pure Offering) bowing to the Triple Jewel which 
abides forever. I bow to the Triple Jewel in all qua inters, I 
bow to Vairochana Buddha and to Sakyamuni Budclha. I 
offer the incense, the flowers, the candle lights to the Triple 
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Jewel which extends indefinitely, which lasts indefinitely 
throughout all our lives; and let everyone, myself, and otli^rs 
attain to enlightenment that realises the very highest.

The Wajo bows three times to the Bndclha, to the wit­
nesses ；then all bow and leavw the Hall.

In connection with the Bosatsukai, the Vows of Boclhi 
are given as found in the {Bo dhica rydv at ci ret) by Santicleva 
(See HastingsJ Encyclopedia of Religion and Ethics, Article 
on Bodhisattva).

1. The sin accumulated in my former existences, ac­
cumulated in all creatures, is infinite and omnipotent. By 
what power can it be conquered if not by the thought of 
Boclhi, by the desire to become Buclclha for the salvation of 
men ? This totally disinterested desire is in五liitelv sacred. 
It covers a multitude of sins. Lt assures happiness during 
the round of existences. It is a pledge of the supreme hap­
piness of the Budclhas for 〇iw's self ancl one5s neighbour. 
All honour to the Buddhas whom everybody quite natuvaHy 
loves and who have as their sole aim the salvation of men!

2. I worship the Budclhas and the Bodhisattvas in view 
of undertaking the vow of Bodhi {vandana}. Possessing 
nothing, by reason of my sins, how can I render unto them 
the worship (pujd) which is their due ? I beg them to ac- 
eept this whole universe which I offer them in thought. But 
I am AA7rong. I clo possess something, I give myself un­
reservedly, by pure affection, to the Buclclhas and to their 
sons, the divine Boclhisattvas. I am their slave ancl, as such, 
have no more clanger to fear. Of all clangers the greatest is 
that which comes from my sins. I know how harmful these 
sins are, I deplore them, I acknowledge them. I see and 
you see them as they are, pardon them!

3. Eut enough of myself. Let me belong entirely to 
the Buclclhas ancl to creatures. I rejoice in the good actions, 
which among ordinary men for a time prevent evil re-births. 
1 rejoice in the deliverance gained by the arhats. I dclight
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in the state of Buclclha and Bodhisattva, possessed by the 
Protector of the world {punyanumodci-na}. I ent re a t the 
Buddhas to preach the Law for the salvation of the world 
(aclhyesand). I entreat them to delay their entrance into 
Nirvana (ycicancl). All the merits acquired by my worship 
of the Buclclhas, my taking of refuge, my confession of sins 
etc., I apply to the good of creatm?es ancl to the attainment 
of the Boclhi. I wish to be bread for those who are hungry, 
drink for those who are thirsty {parinamcina). I give my­
self all that I am and shall be in my future existences to 
creatures (&ね］. In the same dispositi〇ns 
as those in which the former Buddhas were when t hey unci er - 
took the vow of Boclhi, and just as they carried out thw ob­
ligations of future Bucldhas, practising in their order the 
perfect virtues in these dispositions, I conceive the thought of 
Boclhi for the salvation of the world, so also I shall practise 
in their order my obligations (cittotpada, or vow, pranidlii).

Now one is a seed of Buclclha.
The Ritual consists of
1. Daily confession of sins with its preliminaries of 

adoration and Avorship ；
2. Acquiescence or rejoicing in good; and
3. Prayer with a view to securing the preaching of the 

Law and delaying the ent rance of the saints into Nirvana.
The application of merits ancl the vow complete the 

ritual.

II. The Ango Ceremony

This ceremony takes place on or near the sixteen.th of 
July. It is primarily for the benefit of priests, but earncst 
laymen ancl laywomen approved by the abbot, are per mi tted 
to take part in it.

The line of participants forais ancl the priests and lny 
disciples Avalk around the chapel and then kneel at the cloor. 
The bell strikes and the j^articipants chant the following :



170 THE EASTERN BUDDHIST

Now we overcome the evil influences of Mara.1
And all delusions are dispelled ；
Hearing the bell strike on this open ground 
Monks come together.
Anyone wishing to hear the doctrine
And to pass over the ocean of birth ancl death,
On hearing the fine sound of the bell, 
Come here like a cloud to attend this meeting. 
(The bell strikes.)

All enter the chapel ancl kneel facing the altar on which 
stands the statue of Sakyamuni. The abbot is sitting in his 
chair within the inner circle.

Chanting:
As we have observed the Precepts，we are pure like 

the full moon ；
Our bodily actions ancl our speech are pure without 

blemish.
All present are harmonious ancl friendly, 
So we can take part in this ceremony together. 
(The bell strikes.)
Three young priests rise and place vessels of hot and 

cold water before the altar ； the first priest washes and wipes 
his hands ancl the others do the same.

Chanting:
The holy water of fight merits】purifies from all 

den lemen ts ；
As we wash our hands, our minds become pure, 
Observing all the precepts without fail,

1 The Evil One.
1 The Eight Good Qualities received by laymen who take the 

Precepts according to the Juzenkaikyo are:
1. Not to enter Hell;
2. Not to become a Gaki (Hungry Ghost);
3. Not to become an animal;
4. Not to become an Asnra (Fighting Demon);
5. Always to be born into the human world and to hear the 

doctrine;
6. To be born in the Kamaclhatu Heaven;
7. To be born in the Brahma Heaven, asking Buclclha to preach 

the Law;
8. To obtain Enlightenment.
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We hope that all sentient beings will be saved.
While the chanting goes on, the three young priests pass 

among the congregation carrying a pitcher and pour a little 
colcl water over their hands and pass a towel for drying 
them, and thwn the same process is done with hot water while 
the chanting continues.

Now as we have washed in hot water and all defile- 
meiits are removed;

Our Dharmakava is perfected and also the five 
virt ues.1

Tlie Wisdom of Prajna2 comes to us in its full 
activity and our emancipation is complete.

All sentient beings share in this ancl there is ab­
solute communica  tion t hr o ugh out the Dhar- 
madhatu.3

The abbot tells the reasons for the ceremony that it 
contributes merit to the Emperor, teachers, ancl parents ； 
blesses the participants ； gives freedom from evil karma ； and 
states that all sentient beings in the universe can be born in 
Buclclha 7s land and obtain Buclclhahood.

The three priests take up two boxes containing small 
sticks.

Chanting:
The Bodhisattvas and holy priests
And unenlightened beings are harmonious :
As we purify thest sticks with fragrant water
We wish to sav€ all beings through the merit of this 

ceremony.
1 The five virtues to be obtained by a Bodhisattva abiding in 

Samadhi are:
1. To be re-born into a good existenee;
2. To be re-born into a noble family;
3. To be re-born w辻h excellent sense organs;
4. To be re-born as a male；
〇, To be re-born with the remembrance of past lives.
2 Prajna-Wisdom.
3 Dharmadhatu (Hokai) sometimes means Shinnyo (Trnth, Sub­

stance) and sometimes it refers to all things and beings in the universe. 
In this case, it refers to the latter.
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The chief attenclant priest with two others come to all 
thw participants to present them with the sticks which are 
received on their folded hands. While they are being re­
ceived all are kneeling and the following is chanted:

The stick is the symbol of the Vajra1 which is hard 
as the diamond, free ancl emancipated.

It is clifficult to meet ancl receive it,
But now we, as well as all sentient beings, can have 

it to out great happiness,
And all other sentient beings join us.
The sticks one afteY the other are YetimiEd to the boxes.
Chanting:
Having become purified, we receive the stick ；
Having perfected purity, we Y€turn the stick.
Without any transgression we cherish gladness of 

heart ancl impartiality firmly,
And we wish thnt all other beings may do likewise.
As we become pure like the full moon,
We attend this ceremony with pure minds,
Ancl all our actions of body ancl speech become pure 

too.
All who are present here can participate in this 

ceremony.
The chief attendant priest approaches the Abbot and 

asks him to teach the Precepts to all. The Abbot rises in 
preparation. The attenclant priests throw flowers before the 
altar.

Chanting:
Throwing flowers and arranging ornaments the 

light shines clear ；
Scattering holy flowers in all the ten clirections they 

become a curtain.
Hymn by the Vice-abbot:
So we make offering to all the Tathagatas
We bow down to all the Buddhas

1 Vajra means hard and brilliant like a diamond, usecl as a 
symbol for hardness. It also means a religious object (Tibetan, dorje) 
which is used by a priest in ceremony, especially in the Shingon sect.
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To the Dharma and the Sangha.
We explain the Precepts taught by Buddha
In this way, we make the right Dharma remain in 

the world forever.
Upali1 remains at th£ head and the others are wit­

nesses ;
Now we explain the most important meaning of the 

Precepts,
And all wise men listen to it.

Incense is offered.
The incense from morality togethwr with Meditation 

ancl Emancipation,
Ancl also the light of wisdom like cloucis invade our 

entire universe.
All are offered to the Buddhas of the direc­

tions.2
An cl everyone who sees and hears are so affec ted 

that they may attain Nirvana.
The Vice-abbot chants:
We live in the world, but with our thoughts as broacl 

as the sky.
We are like the lotus flower which rises from thf 

dirty water, but is never stained.
Far purer than the lotus, we can rise above every­

thing.
We offer our respect to the highest one.
Chanting by all:
The first happiness is that the Budclha came to this 

world ；
The second is that we can attain peace by hearing 

the Truth and practising it；
The third is that all members are harmonious and 

free from disturbance ；
The last is thxt all sentient beings get rid of pain 

ancl enjoy peace and happiness.
We take refuge in Sakyamuni Buddha,
We take refuge in Daishi Henjo Kongo.3

1 Upali: one of the Buddha's disciples.
2 The Ten Directions are, North, South, East, West, North-East, 

North-West, South-East, South-West, Up and Down.
：! Daishi Henjo Kongo is a name for Kobo Daishi. Daislii = great
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(The las t two lilies are reci ted t hree t imes.)
We take refuge in the Buddha ancl wish that all 

other sentifiit beings may awaken their thought 
to the highest truth, in order to realise the 
great Way. (All bow.)

We take refuge in the Dharma and desire that all 
other heings will do so also, that tlwy may 
enter into the treasury of the Sutra ancl have 
as deep knowledge as the ocean. (All bow.)

We take refuge in the Sangha and wish that all 
other sentient beings will do the same, and we 
hope for harmony among all th€ participants 
of this ceremony "with no hindrances whxtever. 
(All bow.)

The pnrticipants in the ceremony face each other, two 
by two，kneeling and one recites:

We are able to perform Ango in this plae^ :
We do not cause suffering to rise, but shoulcl it do 

so we shall expel it ；
If anyone is sick, we shall nurse him,
We are provided with medicine and have sufficient 

food and drink.
And Koya is settled as our domicile.
With great emimestnwss on the sixteenth day of July,
We priests j^erform this ceremony of Ango. 
People everywhere will be our helpers,
And one will be ajjpointed as our manager.
And another as nurse for the sick
What€ver is to be done in the way of rej)airs will 

be duly executed,
I shall remain in this place all the summer.
The second participant answers: 〇 Bikya. (It is so.)
The first one responds: Sadho. (Well done.)
Then the second participant kneeling with folded hands, 

recites:

Listen, holy monks now performing this ceremony, 
I also perform it

teacher, Henjo = Universal Illumination, Kongo = Hard like the dia­
mond.
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On this day, I ask you to tell of all things s^en, 
heard and doubted to all th€ att end an ts, 
especially thf elder ones.

May all these attendants and elder ones have com­
passion npon me and show me what wrong I 
have clone and so pity and benefit me. Yon 
having compassion npon me,me repent.

Tfll me, what yon have observed of me as the precepts 
require.

The first participant answers: 〇 Bikya.
The second participant replies: Saclho.
All bow before the Bncldha ancl then walking with fold­

ed hands encircle the inside of th€ Cliapel, offering incense 
before the Buddha ancl leave the Hall.

Beatrice Lane Suzuki


